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'Dress Right Dress'
"Perestroika," in its popular Russian 
usage, is a military command correspond
ing to the U.S. military term "dress right 
dress." Upon this command, soldiers/ sail
ors will arrange themselves in a straight 
line after the command "fall in" is given.

Prof. (Kenneth) Spenner ought to have 
considered the implications of this term 
on members of a society who do not seem 
able to emerge — after five odd years — 
from the benefits and pitfalls of an 
oppressively structured command econ
omy, especially when he optimistically 
and — I believe — wishfully counters 
the realistic pessimism of Z. Brzezinsky 
and the Bulgarian economist "Atanas."

The "perestroika" he and others in the 
Western world dream of is not possible 
without complete and permanent change 
in the entire system, which means the 
overthrow of the present political organi
zation, renunciation of the government 
and substitution of another by the 
governed.

G. /. Szemler, MA'55 
Lake Bluff III

Hit bottom
In the past, I have enjoyed the articles in 
WINDOW. Most of the time your messages 
have been inspirational, instructive and 
entertaining. I think you've hit the bot
tom, however, in Dr. Michael Lawler's 
"Ecumenical Marriages."

I should first ask who is the author 
and what are his duties at Creighton? 
(Editor's Note: Dr. Lawler, who is dean of 
the Graduate School, also wrote an arti
cle on divorce and remarriage in the very 
first issue of WINDOW in 1984 while he 
was a member of the department of 
theology.) Sometimes a writer has a 
short biography with his background 
and present duties described. I hope he 
doesn't have too much to do with the
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religious formation of Creighton students.
The "authorities" he quotes seem to 

come from a "mixed bag" and the only 
conclusion one can draw is that one reli
gion is as good as the other. He quotes a 
lot of scripture, too, but in the end 
clinches his position by saying, "Oh, 
what the heck — with or without approval 
— everyone's doing it," which, of course, 
must make it all right. Any parent can 
say they've heard it before. Our kids 
have used that argument for years.

Perhaps he can say the same thing 
about education, generally — one college 
or university is as good as the other.
After all, we're all working for the same 
thing. Parents could save a lot of money 
sending their kids to their community 
college, a voc-tech or state U, rather than 
Creighton.

Don Dendinger, DDS'46 
Yankton, S.D.

Disconcerting
WINDOW has really become a classy 
classical journal. It serves the purpose of 
both communication with Creighton 
educated professionals and also inform
ing many of us in our professional fields.

As a Catholic priest and pastor, my 
professional field is pastoral theology. 
Creighton's Pastoral Ministry Program 
and Christian Spirituality Program have 
both been of great benefit.

In the Summer Issue I found the intelli
gent development of an approach to values 
communication a refreshing article, which 
I intend to put into my reference files.

However, one article, while helpful in 
some ways, was disconcerting. As I read 
Dr. Michael Lawler's article on "Ecumen
ical Marriages," it led me into conflict 
with the policy which our Archbishop 
has promulgated regarding marriages. 
While ecumenical marriages need loving 
care by those who pastor the flock "will
ingly as God would have us do," this 
article raised a conscience problem of 
which it would seem many couples 
would be unaware.

The Bishop who is the teacher of the 
Faith in the diocese, in my case the 
Archdiocese of Omaha, has issued the 
following policy: "The Eucharist is not to 
be shared with the non-Catholic party at

the wedding." The Archbishop has 
judged that "the required conditions for 
extra ordinary reception of the Eucharist 
by non-Catholics is not verified in the 
wedding situation." (Archdiocesan Poli
cies Handbook)

If a couple who followed Dr. Lawler's 
advice came to me and discussed their 
decision to receive the Eucharist at their 
"Ecumenical Wedding" I would find 
myself tom between the Archbishop's 
policy and the policy recommended by 
Dr. Lawler.

Bishop Donald Wuerl in a talk given at 
the Newman Conference at the University 
of Massachusetts last fall made this state
ment: "The work of the theologian 
allows the Church to grow and face the 
ever new circumstances of the Faith... 
The starting point of theological investi
gation and its major point of referral 
includes the teaching office."

If university theologians would enter 
into dialogue with the teaching office of 
the Bishop before publishing positions, 
especially when these apparently con
tradict the Bishop's teachings, our role as 
pastors would be greatly aided.

This is not to infer that Dr. Lawler is 
attempting to take the Bishop's place, 
but it does seem that his article in WIN
DOW puts pastors and the faithful in the 
role of deciding whose voice is inspired 
by the Holy Spirit. It seems this conflict 
of policy in the Sacramental practice of a 
diocese should be resolved in the private 
forum of Theologian and Bishop, who 
both teach the one Word of God.

Rev. William S. Whelan 
Pastor; Immaculate Conception Church

Omaha

Sign of hope
Thank you for the article on "Ecumenical 
Marriages."

Our daughter Wynne (Arts'81) was 
married in early September in an "ecu
menical marriage," and it was refreshing 
to read a positive theological reflection.

We, too, believe that ecumenical mar
riage can be a "gift of and a challenge to 
a greater Christian unity," a sign of hope 
in our divided world.

Renee and Richard O'Brien (JD/53) 
University College of Creighton

Archbishop's joke
Congratulations to you for your article 
on "Ecumenical Marriages." I can't help 
remembering Archbishop Bergan's joke 
about the non-Catholics up in Heaven 
being warned by Saint Peter to tiptoe 
past the rooms where all the Catholics 
were, because they thought they were 
the only ones in Heaven.

Christ gave communion to Judas at 
the Last Supper after he knew Judas was 
to betray him. Surely sincere Christians 
deserve as much.

Barbara Maher Smith, BS'52 
Chapel H ill N .C

Long overdue
I want to thank Dr. Michael Lawler for 
his article. It was a timely article that is 
long overdue. As a former protestant 
who converted to the Roman Catholic 
faith at age 21,1 have often felt ill at ease 
when attending an ecumenical marriage.

At my own wedding, my family was 
so lost at the mass.

We are fortunate the church is moving 
toward greater participation at ecumeni
cal marriages. I recently attended an 
ecumenical marriage where the non- 
Catholic side of the family was greeted 
with such warmth and love it made me 
proud to be a Catholic.

I greatly appreciate Dr. Lawler's article 
and I hope he will write future articles 
on this subject.

Jerald L. Hall 
Papillion, Neb.

Thunderclap
Congratulations on still another superb 
issue. Your Summer Issue is dynamic as 
a thunderclap, as arresting as a bolt of 
lightning. The illustration on the front 
cover is magnificent.

The two articles I liked best were the 
one on Russia by Dr. Kenneth Spenner 
and the one on (Gerard Manley) Hop
kins by Fr. (Leonard) Waters.

Rev. John M. Scott, S.J.
Creighton Jesuit Community
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c f* i n a
A ripple occurs in an ancient 

society's long river of time

By Kate Brown, Ph.D.

(Editor's Note: Dr. Kate Brown travelled with 
a friend to China for a month this summer. A  
medical anthropologist, she is assistant director 
of health policy at Creighton's Center for 
Health Policy and Ethics and assistant profes
sor in the College of Arts and Sciences 
Department of Sociology.)

L j +  June vacation in China? With 
7  V  enough air miles accumulated 

w  for free trips to the Orient, the 
news of unrest there could not deter us 
from our lifetime desires to visit China 
this summer.

Not only did China evoke childhood 
visions of the exotic, but the social and 
philosophical experiments in China 
since its Liberation in 1949 have held 
particular fascination for us since our 
own personal liberations in the last 
decade. I wonder if there were as many 
of Mao's Red Booh in China now as there 
were on U.S. college campuses during 
the late 60s and early 70s?

We reserved our tickets in the spring 
and spent Sunday afternoons baffled by

'The bicycles rarely 
come to a full stop... 
the riders subtly 

negotiate a gentle 
weave in the flow... 
This imagery puts 
Tiananmen events 
into the long flow  
of history...There 

will be no full stop'

impossible sounds and tones with a 
Chinese language tutor. Letters to 
friends of friends were written and 
arrangements were made through the 
China International Travel Service for 
the first 10 days of our month's journey.

We would stay in Beijing for the first 
week of June, then spend two days 
climbing the sacred mountain of Tai 
Shan before going to Nanjing. Our plans 
for the latter part of the month were 
open-ended except for a return flight 
from Shanghai. We had written to 
colleagues at the Medical College of 
Yangzhou with the idea of staying in 
this small city on the Grand Canal. (In 
fact we stayed there for two weeks 
visiting medical facilities and gaining 
some familiarity with the tree-lined 
streets and canals, regional cuisine, and 
colleagues who became friends.)

As turmoil in China began to escalate 
in May, we were shaken, but resolved to 
proceed as planned (and unplanned) on 
a trip that proved to be more of an 
adventure than we anticipated.
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Dr. Brown returned with personal photos taken prior to the massacre of students at Tiananmen Square. 
Here, the "liberty" statue —  a reflection of America's New York Harbor statue —  draws attention.

Our modes of travel were to include 
bus, bicycle, train, and foot — all 
allowing for a stream of face-to-face 
meetings with people, many of whose 
hearts and minds were shared for the 
moments or days that we were with them.

Our perceptions of China and recent 
events are largely informed by these 
personal encounters, and thus we are 
not experts in any scholarly sense, but 
the stories we have to tell blend our 
own experience with the conversations 
we had with friends we met along our 
trip.

Any fears were dispelled when we 
awoke in a Beijing that was bustling 
with activity in a business-as-usual 
mode. Old and new combined in a 
heady blend. From our hotel window 
we watched people doing their tai'chi 
exercises, while inside the room the TV 
featured a jazzercize routine, complete 
with shimmering body suits and tights. 
The jazzercize was set to the throbbing 
disco beat of the song, "How Long Has 
This Been Going On?" Indeed, we 
wondered the same! This juxtaposition 
of the ancient traditional rhythms of 
China with the ultra-modem West was 
to continue to be part of our month's 
observations.

When we first visited Tiananmen 
Square, we rode our rental bikes 
through the crowds. In those early days 
of June most of us were tourists on the 
Square. Cameras around the necks of 
Chinese and occasional western tourists 
lent an air of an "outing" to the events.

One day we watched a group of older 
Chinese men, obviously Party cadre, 
perhaps in from the country with their 
blue Mao jackets and red arm bands.
They each posed stiffly for their 
cameras, Tiananmen behind them and 
facing Mao's portrait on the Square.
They seemed proud to be a part of this 
"new phase" of the Revolution, evinced 
by the demonstrating students.
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Milling crowds at Tiananmen Square amid banners.

People smiled at each other as they 
moved among the make-shift tents on 
the Square where students gathered for 
informal conversations. Small crowds 
stood around reading the many posters 
tacked to walls and buildings. 
Spontaneous speeches were made from 
the "Democracy" statue. Intermittently, 
the spirited French "Internationale" 
played from a makeshift loudspeaker in 
dissonance with the omnipresent 
droning voices from the government 
loudspeakers.

The medical tents where the fasters 
had lain were now empty. 
Conversations with students and 
passers-by indicated to us that the 
demonstration was drawing to an end.

But, then, came the night of June 4th.
As the world now knows, the 

demonstration was brought to an 
abrupt end in which there were the 
horrible deaths of students, workers, 
and soldiers on Tiananmen Square that 
night.

Fortunately, our memories from that

night are quite different. We witnessed 
one of the many acts of nonviolent 
resistance which were successful 
throughout the city. This scene was 
occurring at most of the major roads 
into Beijing: A convoy of army trucks 
was stopped by civilians; then the 
soldiers, after conversation that turned 
to shared humor and good will, left the 
trucks and walked away from the city. 
The crowd clapped and I cried. All of us 
were moved by an event of tremendous 
power and dignity.

I think it is important to remember 
the frequency of such events all over 
Beijing that night. Amid the tragedy of 
June 4th and with the subsequent 
executions, we were witness to the fact 
that there is not a consensus of feeling 
behind the leaders in China. 
Disappointment and horror with the 
actions of those in power was voiced 
many times during our trip.

We were struck by the openness with 
which people spoke to us about their 
lives, opinions, and dreams. This

openness was especially striking after 
the massacre on Tiananmen Square, 
when we expected that caution would 
inhibit more intimate contacts with 
people. But not so. Perhaps this is 
because we left Beijing soon after the 
massacre and the martial law and 
inquests were less obviously a threat to 
people in the rest of the country.

But even on the day after the 
massacre we were invited 
spontaneously to join a couple's 
wedding reception in Beijing simply 
because we happened to be chatting 
with the wedding couple's neighbors. 
The wedding party was upset by the 
events on Tiananmen Square, but we all 
found a place of joy and hope together 
on that sad day. I was especially 
impressed with the quality of inner calm 
that the mother of the groom displayed.

She explained that she practiced the 
daily meditation of "breathing through 
her forehead," and suggested that if I 
were to do the same it would curtail the 
"unnecessary" graying of my hair at my 
young age of 39! We'll see; so far, it's 
been successful with a case of hiccups.

It was sad to leave the wedding 
dinner and bicycle back through the 
outskirts of Beijing, where our hotel was 
located.

In the city, even while vendors sold 
their vegetables in a street market as 
usual, a large group of people gathered 
to hear the impassioned words of a 
young man telling of the massacre. Just 
next to one of the ubiquitous street-side 
pool tables, a young man and his 
girlfriend stopped their bikes to tell us of 
firsthand observations at Tiananmen the 
night before.

He spoke of the death of "1,000 
seeds," killed in cold blood and torched 
so that they could not be identified. He 
begged us to "tell the story to the 
world" because he knew that the official 
news would try to hide the truth. I was
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concerned for him when people stopped 
to overhear his words, but he said, 
"People have given their lives. I don't 
care if I go to prison!"

As foreigners, we were never in 
danger during the month despite our 
own government's concern for our 
safety.

One day while changing traveller's 
checks in a bank the teller whispered 
over the counter that "your government 
wants you to go home." I whispered 
back, "I know, but I like it here." Greatly 
pleased, he smiled and said, "Well then, 
welcome to China!"

When we called home, this sense of 
security was a great relief to our friends 
and relatives in the U.S. who knew only 
of the horrors depicted on their TV's. 
Somewhat to my mixed amusement and 
embarrassment, I learned that my 
mother — with her "daughter missing 
in China" — had even shown our pictures 
on New York TV. ("Not like a milk- 
carton baby, Mother!") She assured me 
that it had aired late at night and only 
her hairdresser had seen it. (Oh, my.)

Certainly, turmoil is not new to China.

But I like to think of how it was to 
bicycle in China's cities when I think of 
her history.

One remarkable feature of the 
immense flow of bicycle traffic is that 
one rarely comes to a full stop. At 
intersections riders slow down and 
subtly negotiate a gentle weave in a 
flow of forward movement. There are no 
full stops as a rule. For me, this imagery 
puts the events on Tiananmen Square 
within the long, long flow of forward 
movement in Chinese history. There will 
be no full stop now in this phase of 
history any more than in the past. 
Although the current weave is not a 
gentle one, I have no doubt that time 
will soon bring intersections for China.

Our understanding of China's recent 
history best came through the stories of 
people's lives. We grew fond of a gentle 
doctor, newly retired at age 60, who 
recalled his wealthy upbringing in 
Shanghai. In kneesocks and short pants, 
he learned to eat with a knife and fork 
and to speak "proper English" from an 
American school teacher who probably 
died in a Japanese concentration camp

during WWII. The doctor was not to use 
his English for 35 years. Now, when 
daily English language lessons dominate 
TV programming and everywhere we 
found people eager for conversational 
practice, the doctor's facility is highly 
valued again.

He worries about China's future and 
sees many of the current difficulties as 
the result of the confusions during the 
Cultural Revolution. Children were not 
brought up well during that time, he 
thinks, and now these children are 
grown and full of discontent. They lack 
the vantage point of older people who 
realize how far from the injustices of 
pre-revolutionary China the country has 
come in such a short time. He also wor
ries that "today, young people are only 
interested in more money."

This theme was echoed by another 
friend. This young man's father and 
mother, intellectuals, were sent to live 
with farmers in the country during the 
Cultural Revolution when he was very 
young. He and his two brothers were 
raised by his grandmother in a lonely 
house filled with his father's books. He 
too worries that, "the only principle 
now is the principle of money" in China. 
The Cultural Revolution swept away 
traditional culture and substituted Mao, 
but now, he thinks, with Mao dead, "the 
Chinese people are sick at heart from 
loss."

Perhaps, he suggests, what is needed 
now is a God; he has decided to become 
a Christian even though he also draws 
sustenance from the philosophy of 
Laotze and the rhythms of the tango.

Money in itself is hardly a principle. 
The meaning intended refers to the eco
nomic changes that have taken place in 
recent years in China. New policies have 
created opportunities for some mer
chants, manufacturers, and farmers to 
sell their goods on an open market. But 
most Chinese workers remain on a fixed

Dr. Brown apologized for the lack of a better picture of a scene she said was common the night of the 
massacre. This photo shows an episode of passive resistance. Trucks were stopped by civilians and 
the troops in them simply left their posts and walked away.
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Shown is a "university wall" about three days after the terrible events o f Tiananmen Square. The posters portray both grief and protest, Dr. Brown said. A 
rainy day emphasizes the gloom o f the photo.

salary. This more open economy pro
vides both opportunities and difficulties 
for the Chinese and the future will be 
filled with tensions resulting from both.

Certainly in a country where choice of 
employment and potential job 
advancement have been limited, such 
economic changes can breathe life into 
boring and wasteful days. Initiative and 
innovation have often had to work 
through a maze of seniority and Party 
politics, and sometimes the effort has 
been dangerous as well as inhibiting.
The possibilities of personal financial 
gain can be a strong motivation for 
growth in the economy and in one's 
personal life. Lack of such opportunities 
can lead to discontentment.

As one student explained, the stu

dents on Tiananmen Square had 
nothing to lose by their protest, since 
their futures promised only dead-end 
jobs. He joined them on the Square until 
a scholarship to study in the West pro
vided him with something to lose.

But these new possibilities have their 
sour side, too. Increasing extortion, nep
otism, and outright exploitation in 
China represent the corrupt sides of 
financially motivated personal gain. 
"China is a poor country," our friends 
often said.

Yet we were continually struck by the 
differences between China and other 
Third-World countries where we have 
travelled. Granted, the standard of living 
is not as high as in the United States, 
but in the provinces where we stayed

there is no hunger, people are entitled to 
housing and education, and medical 
care is inexpensive and generally paid 
for by one's place of employment. Salar
ies are low (e.g., $35 a month for an 
assistant professor, $50 a month for a 
nurse, $60 a month for a physician). 
However, it is not uncommon that a 
family will save 60 percent of its earn
ings at a rate of 10.5 percent yearly 
interest in the bank.

This economic profile is bound to 
change in the future and most likely 
toward increasing inequality. Already, 
one can hear jealousy and resentment 
expressed toward those with opportuni
ties to get rich from those without sim
ilar means. Imagine the outrage of phy
sicians who now make less than l/10th
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as much money as some of their farmer 
patients. Such gross financial inequity is 
not unfamiliar to pre-revolutionary 
China; it is the class of the beneficiaries 
of wealth which is new.

At this writing, we have been home 
now for a month and the questions and 
claims of the Chinese students echo in 
my mind as I look around at my own 
country.

I realize that so much of their appeal 
for us comes from sharing aspirations for 
both of our countries. The students in 
China wanted equal opportunities for 
economic advancement and called for 
"democracy" to bring this about. But 
here we have democracy without equal 
economic opportunity. Why is that? The 
Chinese students were outraged at the 
corruption in their government and 
called for "democracy." But here we 
have democracy and the newspapers 
carry daily stories of corruption in high 
level government offices.

Is it because such a small number of 
citizens in the United States actually 
vote that democracy does not result in 
equal opportunity?

Or are the students' calls for demo
cracy as the answer to injustice in China 
as naive as the calls for "liberation" that 
we cried when we were students?

Do the flaws in our national systems 
reflect an inevitable, irresolvable tension 
between communitarian aims and indi
vidual self-interest?

Chinese students, as evidenced by 
their martyrdom, have bravely raised 
these issues and like many others 
worldwide, living and dead, they have 
raised their voices on behalf of justice 
and community. I feel privileged to have 
spent a month in dialogue with con
cerned Chinese people about these 
issues. I feel privileged to return to the 
Creighton campus where this dialogue 
is an integral part of our intellectual and 
spiritual h fe .Q

China's hope of the future, a child sits on the steps of a building at the Sum m er Palace in Beijing. 
The buildings and grounds were designed by Brother Giuseppe Castiglione, S.J., in 1725, according 
to Dr. Brown who took all the pictures accompanying her story. This photo was taken on June 3, the 
day before the massacre. It was International Children's Day.
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'Gate o f Heavenly Peace Afire

By Ann Hackerott

1



N
elson Fong remembers an avenue 
called Eternal Peace. On morning 
walks near Beijing's Tiananmen 

Square last summer, threading his way 
through a thousand bicycles, through 
thousands of voices, he stepped into a 
flow of enterprise and energy that was 
to him, after years of waiting, a wonder. 
"I would walk and think, 'Is this it?"' 
Fong said. "I would think, 'Can this be 
the place I have been dreaming of and 
seeing pictures of and hearing stories 
about all my life?"'

A couple of months ago a television 
camera from half a world away showed 
him the avenue again. It was a street 
swept clean of anything familiar, a one
way traffic of tanks and soldiers. He 
watched Tiananmen Square, the Gate of 
Heavenly Peace, in flames, the wounded 
and dead carried past the cameras. He 
wondered how many of them were stu
dents he had spoken to a year ago.

A year ago a dream became reality for 
Dr. Fong, Creighton associate professor 
of mathematics and computer science. 
He returned to the country where he 
was bom, to take a longer look at the 
land and people he and his parents had 
escaped while he was a baby. "Growing 
up in Hong Kong, I had such a mental 
picture of all the sights and I had stu
died the history so thoroughly," he said, 
the Cantonese accent still deep, "it was 
almost unthinkable that the dream actu
ally could be coming true."

Fong's chance came last July as a 
member of a Creighton-sponsored 
faculty team touring the People's Repub
lic. Over their three week journey he 
and the 14 other members of the team 
explored several Chinese cities and uni
versities, their visits including a week at 
China's Northwest University in the 
ancient capital of Xian. Initiating 
Creighton's exchange program with 
Northwest University, the trip was 
Fong's first visit to China since a brief

boyhood journey over 30 years before. 
"All my life I longed to go back and 
really identify with the Chinese," he 
said, "not only to find my roots, but to 
find a better common ground."

If after so many years that common 
ground was more difficult to walk than 
he imagined, the rewards were deep. 
Now after the recent bloodshed it 
remains to be seen how or when he or 
the university will have the opportunity 
again.

Last year the welcome in China had 
been warm and enthusiastic. "Since the 
Cultural Revolution, they have realized 
how far behind they are in many areas, 
particularly science and technology," 
Fong said. "The Chinese were eager to 
have us visit, yet I sensed the restless
ness in the students and faculty."
Except for a silvering of grey, he looks 
more the recent college grad himself 
than the 44-year-old father of seven.

"The students I talked to felt helpless 
and hopeless about getting a higher

education and a decent wage. Their pro
fessors were very verbal about the lack 
of support in the academic area. I 
expected something was going to 
happen. I just didn't expect something 
so brutal." With his command of Chi
nese dialects, Fong was able to commun
icate freely everywhere he went. "Some 
of the things the students said are still 
ringing in my ears," he said. "They 
expressed frustration to me that their 
future is mapped out for them. They 
complained that those few lucky 
enough to pass their university entrance 
exams are not allowed to choose their 
own major; the decision is made for 
them based on scores and government 
needs which map out the rest of their 
lives. They also complained that they 
have no choice of jobs," Fong said. 
"When they graduate they will be 
appointed to a job whose nature, loca
tion and salary structure is completely 
controlled by the government."

Fong discovered that several of the

The photo above is a Shanghai farmer's home. Dr. Fong who took the picture, says it shows a 
grandmother and her kitchen. On the opposite page is a distant view of Tiananmen Square before 
the night of violence and turmoil in June.
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professors he met, especially the older 
ones, were even more willing openly to 
discuss politics. "One professor in his 
early 60s said that communism just does 
not work for China," Fong recalled. "He 
said that though it may be working in 
other countries, Chinese culture is too 
heavily based on the family unit for any
thing anti-family to work. 'In 40 years,' 
the professor said, 'communism has not 
gained the confidence of the grass-root 
people.' I asked him, What would 
work?' He said he wasn't sure that a 
U.S.- styled democracy would work 
either. He said, 'It will take a long time 
for the Chinese actually to learn to use 
freedom and the responsibility that goes 
with it.'

"Later the professor told me, 'Of 
course, we actually have more freedom 
of speech as compared to the Cultural 
Revolution.' He said, 'If I had made such 
statements to you 10 years ago, I would 
lose my head. And you, even engaging 
with me in a conversation like this 10 
years ago, you would not go back to the 
United States.'" The professor told Fong, 
"I don't really care now. I've lived long 
enough. I'll just make statements and 
face the consequences."

By June of this year, the massacre in 
Tiananmen Square, the mass arrests and 
the executions following had made con
sequences brutally clear. "I feel that 
these brave students peacefully made a 
very reasonable demand," Fong said.
"All they want is better leadership and a 
fairer system."

"I was dumbfounded when I saw the 
killing," he said quietly. "But the blood, 
the lives lost in that weekend will not be 
in vain. It opened the eyes of the Chi
nese as well as the world community. 
Right in front of our eyes, we saw what 
happened."

Forty years ago, Fong recalled, there 
was another time of blood and confu
sion, a similar crossfire, another young

university student standing in the mid
dle of it. The student was his father.

"My father, Chung-shing, came from a 
little village south of Canton called 
Guangzhouwan or Canton Bay," Fong 
said. "He didn't like the way his father 
and grandfather ran their village, how 
their corruption and total control caused 
the people hardship. When my father 
left in the early 1940's to go to the Uni
versity at Canton to major in account
ing, the new thought there, especially 
the Communist thought, excited him. He 
felt strongly that China was in need of a 
revolution and that communism could 
be the answer. At least," Fong said with 
a smile, "he said he thought it couldn't

Because he had a 
Nationalist job, an uncle 

was executed by 
Communists as his wife, 

child looked on

make things any worse than they 
already were."

The situation could hardly have been 
worse. World War II was raging, the Jap
anese forces occupying and brutally 
exploiting most of China's major eco
nomic areas. By 1944 Chung-shing had a 
new wife, Yat-shun, a new baby, Nelson, 
and bleak prospects for a future in the 
war-torn country. The couple decided to 
make their escape.

With the Japanese occupation and a 
blockade cutting off food supplies in 
Hong Kong, chances for survival there 
were almost as slim as in China. "My 
mother distinctly remembered that for 
three months after they arrived in Hong 
Kong all they could have to eat was 
com," Nelson recalled.

"Apparently, however, my father 
brought out enough money from China 
that they were able to survive those first 
years," Fong said. "Then, as soon as the 
war was over, a boom came to Hong 
Kong. My father got into the real estate 
business while studying medicine. My 
mother got her education degree in the 
early 50s and taught elementary school. 
So, in fact, they were able to become 
financially secure fairly early."

Beyond its obvious blessings for the 
young family, financial security meant 
Nelson's father could directly support 
the Communist movement for the first 
time; soon after its takeover in 1949 he 
began sending loans to the new Chinese 
government. It was a decision he would 
soon regret.

"My grandparents on both sides had 
died of natural causes before the Com
munists took over," Nelson said. Other 
relatives were not so fortunate. "My 
father's brother had a tourism job with 
the Nationalist government, and actu
ally that was the sum-total of the 
charge the Communists brought against 
him. When they came to execute him, 
his wife and his only son were dragged 
out in front. They tried to force his wife 
to point the finger of blame at him, to 
denounce him in front of everyone for 
supporting the Nationalists. She refused. 
They shot him in front of her and the 
boy."

Despite the execution, Nelson's father 
tried hard to reconcile his faith in the 
movement. "My father felt his brother's 
death was really unjust," Fong said, "but 
he told himself at first that in any revo
lution there must be incidents like this 
involving innocent people. He would 
quote to us from Carlyle's French Revolu
tion: '0  Liberty, what things are done in 
thy name!' He was thinking that libera
tion sets up that which will actually 
create victims as well."

It was the fate of the children of these
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victims that drove a wedge against 
communism in Nelson's father. "He saw 
the family break down," Fong said, 
"children taken away from homes 
mostly because both parents had to 
work, and children all state-trained. He 
saw that this high-handed dictatorship 
was wrong and very quickly stopped 
helping it."

His father's change of philosophy 
didn't come before Nelson had spent a 
few years in Communist schools, how
ever. He remembered especially his first 
days in a Communist elementary school 
in Hong Kong, the classroom with the 
large bright banner: "Religion is the 
Opiate of the People." "My mother was 
Christian, and when I was young I pro
claimed to be a Christian," he said. "I 
remember that when the teacher asked, 
'Are there any Christians here?' I raised 
my hand. That was it. I was the laugh
ing stock for the rest of the week." He 
smiles. "You can't believe the nickname 
I got at that point: 'A stink for God.' So 
by my second year I had totally rejected 
Christianity."

"The pressure is high," he said. "You 
know, you want to be such a good 
Communist to be popular. My mother 
was so glad when my father renounced 
communism and she could get me into a 
good Christian high school. I remember 
that I would stay up all night studying, 
trying to catch up to the students in the 
new school. It was then that I began to 
realize there are volumes of things I 
could read besides Chinese 
propaganda."

Although he wasn't sure where his 
own interests and talents lay, when 
Harding University in Arkansas offered 
him a scholarship for a pre-engineering 
program he decided to take the chance. 
Soon he discovered a talent for mathe
matics that by 1967 led him to an early 
degree in math from Harding. After fin
ishing a master's program in one year at

Memphis State and a year in a doctor of 
philosophy program, he accepted a 
teaching job at York College in York, 
Neb. There he met and married his wife 
Janeta, York professor of home econom
ics and a third-generation Nebraskan. In 
1973 he attained his U.S. citizenship, and 
by 1974 had graduated with a doctorate 
in statistics from the University of 
Nebraska at Lincoln.

For Fong, professional and personal 
fulfillment have always been tempered 
by the memory of loved-ones in China, 
by the knowledge that his university 
degrees and those of his younger

brother and sister were all earned dur
ing the years of the Cultural Revolution. 
"Many times over," Fong said, "always, I 
still think, 'It could be me over there.'"

He remembers returning to Hong 
Kong in the early 1970's, seeing again 
the cousin whose father had been exe
cuted. "My father had helped my cousin 
escape to Hong Kong, helped him get a 
basic education and a job," Nelson 
recalled. "Then we heard about his 
mother in China. During the Cultural 
Revolution the Red Guard dragged her 
out again; they went through all those 
past details and accused her with the

Dr. Fong took this photograph on a Xian street. The typical mode of transportation, bicycles, is more 
than evident, with few motor vehicles visible.
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typical term, 'counter-revolutionary.'"
He paused. "She just couldn't take it at 
that point," he said, "and she hanged 
herself."

"When her son found out," Fong said, 
"he was just broken. He came to our 
home and he was close to being crazy. 
We lost track of him a few years later. 
And so the damage just carries on."

"I try to encourage my friends in 
China," Fong said. "I write letters. 
Although I feel very fortunate to be in 
the United States, I have also come to 
learn that, well, without the Lord, I 
would still be nothing even in a free 
country. I write to them, and say, 'If you 
turn to where the real source of peace 
and power is, then even living in com
munism, you will still have a life that is 
bearable, that is full.'

As the father of four girls and three 
boys, ages 17 to one year, Fong knows 
something about a full life. A Creighton 
faculty member since 1984 and coordina
tor of the mathematics program, he is a 
statistics specialist, an instructor, and a 
consultant now involved with medical 
research for the Creighton Cancer Cen
ter. For Omaha's Pope Paul VI Institute, 
Fong is statistical consultant for on
going research on the causes of infertil
ity: "An area," he said, smiling, "with 
which I have little experience."

For Chinese scholars eager for techno
logical updating, the chance to meet Dr. 
Fong was exceptional. Although both 
the Xian Institute of Statistics and 
Northwest University have offered him 
teaching positions, he has since 
declined. "I really thought about it. I 
asked myself whether I would be able to 
accomplish more for them if I were in 
China, instead of the United States," he 
said. "But it wouldn't be very feasible 
with seven children," he said smiling. 
The Chinese government highly dis
courages multiple births. "One of the 
administrators who wanted to hire me

was very apologetic about the fact that 
he had three children, the youngest of 
whom was a graduate student. 'I just 
didn't know any better,' he said. "When 
I asked him how many of my seven 
children I could bring along," Fong said, 
"he was shocked. Finally he said, 'Well, 
you could choose one. You could also 
bring your wife.'"

If Nelson Fong was prepared for such 
natural reactions on the part of his 
hosts, and was amused by them, he 
could never have been fully prepared 
for another kind of culture shock he 
would discover in China: his own.

"I know my roots are in China. Yet 
although I look like them, I don't think

'Walking into 
that former church,
I  just felt blessed...

So much good 
has been done here...'

like them. I don't behave like them. My 
values are different. When I look at my 
American colleagues, I think, 'Hey, you 
are my people/ because my cultural 
identification is really here. Yet, I want 
to think that I am still Chinese. I would 
go for walks in the city and try to min
gle with the Chinese, thinking that 
maybe they would not be able to recog
nize me. But not so. The minute that 
somebody looked at me, they could tell I 
was a visitor. For me there was a sense 
of disappointment," he said, "and loss."

For Nelson Fong the prayer to find 
that "common ground" between himself 
and the people of his heart and past 
seemed unanswered. When an answer 
finally came one rainy morning in Beij

ing, it was in a way he little expected.
"I had long hoped to someday be able 

to see a church in Beijing that I had read 
much about," Fong said. "Before the 
Communists took over, there was a 
famous clergyman who started an inde
pendent non-denominational church 
there. His name is Wang Mingdao, and 
he was a powerful preacher, greatly 
respected throughout China. When the 
Communists came to power they threw 
him and his wife in prison, where they 
remained from the early 1950's until the 
early 1980's.

"Last summer in Beijing, no one 
seemed to have heard about the church. 
One night I was just praying to find it, 
and suddenly a street name came to my 
mind," he said.

"It was raining that morning. I walked 
for an hour through little streets, bicy
cles everywhere, people carrying then- 
goods, and everybody muddy with the 
rain. When I finally located the alley, I 
saw an old man, very tall, walking 
straight and purposeful. It turned out 
that he was a retired university profes
sor who knew a little bit of English and 
who had lived there all his life!"

"At first he kept repeating, 'I had 
nothing to do with that place.' So I have 
a feeling that the church must have 
been persecuted vigorously. After visit
ing with him for a while, however, he 
decided to tell me how to find it."

In another smaller alley nearby, Fong 
found the old concrete sanctuary in a 
group of buildings that had become a 
day-care center. Inside he was greeted 
by the superintendent who gave him a 
tour of the buildings.

"Walking into that former church," 
Fong said, "I just felt blessed. Standing 
in the sanctuary I thought, so much 
good has been done here. This is still 
holy ground. Though I didn't find any 
other Christians there, I realized, this is 
not only a Chinese place, this is a Chris-
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tian place, that my being, the purpose of 
my life seemed attached there. I found 
that my roots were really Christian first, 
Chinese second."

"Throughout the whole trip to China I 
had wanted a sense of belonging. I dis
covered, not belonging, but a strong 
sense of connection to this people I 
come from, that I care for so much."

It was more than 400 years ago that 
Fr. Mateo Ricci of Italy first paved the 
way for the Jesuits in China. With the 
primary intention of bringing the Gos
pel to the Chinese people, the Italian 
priest brought with him as well the 
Jesuits' love of learning and the flower
ing of 16th century Western culture — 
the art and science of Europe.

The result was that Fr. Ricci won 
access to the court of the emperor of 
China and upon his death was granted 
burial by imperial order in Beijing.

According to Fr. John P. Daly, S.J., 
coordinator of Chinese/American aca
demic exchanges for Jesuit colleges 
and universities, this good will holds 
true to this day, in spite of a rather 
stormy relationship between China 
and the Church.

Precipitated by a dispute between 
Rome and the emperor of China about 
the proper place of Confucian ceremo
nies and those to honor ancestors, the 
expulsion of all missionaries from 
China was ordered in the 18th century, 
with the emperor asserting that the 
Christians had "unmasked their own 
uncivilized and subversive nature."

Nearly 100 years passed before mis
sionaries from all groups were admit
ted back to China. It was at this time 
that French Jesuits began Aurora Uni
versity in Shanghai, an institution that

"The most impressive thing I saw in 
China," he said quietly, "was that the 
old Chinese culture, thousands of years 
old, is still deep-rooted and strong in 
people's minds and hearts. The good 
things have not been rooted out. They 
still show such a high respect to parents, 
to elders. The kindness is still there in 
common people, the longing for a better

The Jesuits in China
Fr. Daly says in a sense continues to 
this day in the form of the Second 
Shanghai Medical University. It was 
really to be the only university the 
Jesuits would establish in China.

American Jesuits first went to China 
in 1928, opening several high schools 
and parishes. But their efforts were cut 
short by the Japan-China War in the 
1930s and World War II. Finally, when 
the Communists took control of the 
government in 1949, the work of the 
Church was curtailed and the majority 
of missionaries were expelled in 1950 
and 1951.

The Chinese government currently 
operates more than 1,000 universities 
in China, according to Fr. Daly, and the 
desire to establish exchange programs 
with American universities — espe
cially in the last few years — has been 
strong.

In fact, Fr. Daly was at Creighton in 
1986 as vice president for academic 
affairs when Northwest University in 
Xian and Creighton signed an aca
demic exchange agreement.

And by early 1989, Fr. Daly adds, 
nearly half of the 28 American Jesuit 
colleges had in place various programs 
in China, involving faculty exchanges, 
summer programs and lecture oppor
tunities for American professors.

But with the violence in China dur-

life, the fighting spirit is still there. I 
walked away feeling happy that com
munism cannot destroy China. I came 
out of China really praying that they 
could see more democracy, that then- 
lives would improve. I also came out 
with a strong feeling that if God would 
send me there again, I would be more 
than willing to go."

ing the summer all programs were 
suspended.

Not all is lost, however. Some activi
ties will be starting again, according to 
Fr. Daly. This fall, Georgetown Univer
sity sent a group of recent graduates to 
teach English in China, and several 
Jesuits from California are slated to teach 
in Shanghai in Catholic seminaries.

And Creighton welcomes Liang Ji- 
zong, visiting professor of economics 
from Northwest University, to the 
faculty of the College of Business 
Administration this semester. He is the 
first Chinese exchange professor to 
come to Creighton under the special 
exchange agreement.

Fr. Daly will be in China himself this 
fall, leading a group of Jesuits who will 
evaluate the present situation at about 
six Chinese universities. Their goal, Fr. 
Daly says, is "to see how our schools 
can continue to help the Chinese peo
ple and Chinese universities, despite 
the recent crackdown from the top."

It would be unwise to isolate our
selves from China again as we did in 
the 1950s, Fr. Daly believes. His atti
tude is optimistic about future rela
tions with China:

"If you look at the government, 
you'll get discouraged. But I am hope
ful when I look at the people." Q

— Pamela Vaughn
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(Editor's Note: Dr. Mihelich, who received his bachelor of arts from 
Kent State University in 1966, has been with Creighton University 
since 1975, a short time after he received his doctorate from Case 
Western Reserve University. He has taught post-1877 US. history, 
social history, black history, ethnic history and urban history.)

A
h, the 60s! For the 18-year-old incoming Creighton 
freshmen of today the decade and its significance 
are ancient history — he or she was not yet bom. 
For those of us in our 40s it was yesterday; although, 

actually, more time separates then from now than the entire 
life span of those freshmen.

Those were our high school and/or college years and we 
witnessed (participated in?) "The Movement" first hand. 
Thus, we are ripe for the nostalgic flashbacks peddled by 
Hollywood. However, as a historian trying to help my stu
dents understand the impact of the melange of crusades 
that comprised the misnomer "The Movement" (it was not 
a single entity, but consisted of several related and overlap
ping movements such as the civil rights movement, the 
youth movement, the women's movement, the antiwar 
movement, etc.), I cannot allow nostalgia to cloud my 
analysis.

Thus, this article results from my effort to get the facts 
straight. Protest against the stringent regulation of non- 
academic student life arose as one of many areas of confron
tation between students and administrators during the late 
1960s.

To demonstrate the pre-60s situation, I usually tell my 
class tales of a young Denny Mihelich (with a full head of 
hair neatly combed in the Princeton style —oops, talk about 
nostalgia) at Kent State University. I always explained that I 
attended KSU when you had to tell people where it was.

It no longer surprises me that many of them have never 
heard about "the incident" (an Ohio National Guard unit 
killed four students and wounded 11 others on May 4,1970, 
during an antiwar demonstration) and once again I have to 
tell students where it is located.

In 1987,1 decided to dispense with my reminiscing and to 
replace it with photocopies of student-conduct regulations 
from old Creighton Student Handbooks. To my surprise I 
could not find any that predated 1971. Therefore, I adver
tised in the Alumnews and seven former students provided 
me with student handbooks dating from 1889-90, 1928-29, 
1939-40,1949-50,1954-55,1959-60,1963-64. Soon they will be 
placed in the University Archives and we will have at least 
a per-decade record of the post World War I era.

Not surprisingly the record confirms the "revolutionary" 
nature of the changes that flowed in the wake of the 60s. 
While regulations changed to meet particular circumstances 
between 1889 and 1960, the basic attitudes that justified the 
regulations remained essentially constant. The Catalogue of 
Creighton College, 1889-90 stated:

"Recognizing that the students are not the proper 
judges of the preparatory studies they should pursue,

the officers of the College do not entrust them with 
the selection of their studies..."
While the merits of a required, versus an elective, curricu

lum are still debated, and although Creighton was as much 
a high school as it was a college in 1889, still it is the paren
tal and patronizing attitude towards the student (the child)
I wish to emphasize. The above statement reads like a 19th- 
century version of the famous (infamous?) "strawberry 
statement." James Simon Kunen in his book The Strawberry

// When you got campused, you were 
campused one night for every five 

minutes you were out past curfew. And you 
were campused on weekend nights, not week- 
nights. So, when I came in an hour late one 
night, there went a big part o f my social life. 
During a campusing you had to check in 
every hour, and they were on to you — you 
couldn't send in a fake. I'm not sure I want 
my mother to know this, because that's why 
I had so much time to write her all those 
letters. ^

— Lorraine Boyd, BA'68

Statement: Notes of a College Revolutionary (1970) provided a 
personal account of the student uprising at Columbia Uni
versity in 1968. During the demonstrations the aptly named 
Dean Deane, commenting on the fact that universities were 
not, and should not, be governed democratically, asserted, 
"Whether students vote 'yes' or 'no' on an issue is like tell
ing me they like strawberries."

The "strawberry statement" sounds insensitive and 
uncaring, but it probably was not uttered to carry that con
notation. Instead, it simply reflected the guiding principle of 
college administrators — in loco parentis, a kind of "Father 
Knows Best" approach to college governance.

The college acted as a surrogate parent; the student con
tinued in the role of obedient child. The biological parents 
supported the relationship; after all, they enrolled their teen
ager in the college and they expected the college to ensure 
that that child would receive the same guidance and suste
nance he or she received at home — enforced study time, 
prescribed bedtime, regulation to guarantee moral conduct 
and the fulfillment of religious duties, wholesome food and 
clean lodging.

Creighton's 1889 Catalogue clearly demonstrated the patri
archal relationship, despite the fact that the college operated 
no dormitories and almost all of its students lived at home 
with their parents. In this circumstance, the college adminis
trators lectured both the parents and the students:

"The attention of parents and students is specially 
directed to the important duty of home study (their
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emphasis). Since recitations in the various branches 
fill up almost all the school hours, it is very difficult to 
advance, and utterly impossible to accomplish the 
work laid out for each year, unless the student 
devotes at least two hours daily (their emphasis) to 
class study at home. Parents are exhorted to insist on 
this indispensable duty, and to inform the faculty, 
should their sons neglect to study.

"After home study, the next requisite for success, 
the next duty which should claim the attention of

ack then, you had to go Mass twice a 
week, on Sunday and one other day.

And to prove you went, you had a Mass 
card that had to be punched to show you 
attended. It was an administrative night
mare! And I remember one student practically 
paid his full tuition by going to Mass for 
other students. He was there all the time. * *

— Eileen Lieben 
A ssistant Dean o f W om en (1962)

students and the vigilance of parents, is punctuality. 
Attendance from the first day of the session, attend
ance every day, attendance the whole day is strictly 
required (their emphasis).

"Along with moral and mental training, the faculty 
lay great stress on the development of the manners of 
perfect gentlemen, and consider the rules of polite
ness a very important part of course studies. The use 
of tobacco is not allowed.

"All are expected to be neat and cleanly in person 
and dress.

"The use of profane language, or anything border
ing on immorality, will subject the offender to imme
diate expulsion."

These generic regulations continued to exist at Creighton 
in modified forms to meet particular circumstances well into 
the 1960s.

The most significant changes included the acquisition of 
residence halls and the admission of women. As the 20th 
century unfolded, higher and higher percentages of out-of- 
town students enrolled at Creighton, "forcing" the college 
first to assume the power to approve residences at which 
students would lodge and then to operate residence halls. 
The professional schools had admitted women in the 1890s 
and women attended some undergraduate classes in the 
early 20th century because of the teacher-training program. 
From 1931-1951 University College existed as a separate 
school for women; thereafter they were merged into the

undergraduate colleges as coeds.
The full-time presence of women on campus presented 

new responsibilities in terms of the regulation of moral con
duct and led to the creation of several gender-specific (sexist 
would be the post-60s term) rules and practices. For exam
ple, Gamma Pi Epsilon, "the girls' national Jesuit honor 
society" (it merged into Alpha Sigma Nu in 1973) published 
a Bonnie Blue Jays' Handbook for freshman women that 
explained "where to live," "what coeds will wear," and con
tained "helpful hints" such as how to act at the Coed Tea: 

"This is a tea given in your honor so that we may 
get to know you better, and formally welcome you to 
Creighton. Wear a 'dressy' afternoon dress with heels, 
hose, purse, hat and gloves. Try to meet and talk to as 
many people as possible, and come on time because 
there is a program. Remember that you go to a tea for 
chats rather than snacks; so follow accordingly. Before 
you leave remember to thank your hostess, or hos
tesses, for an enjoyable and pleasant afternoon."

In the same vein, the 1959-60 Handbook for all students 
proclaimed, "In keeping with its views on the dignity of the 
human person, Creighton University declares its women 
students ineligible to participate in public skill or beauty 
contests in which they are required to appear or be photo
graphed in a bathing suit or other inappropriate costume."

Moreover, all social events had to be "properly chape
roned" and the sexes received separate hospitalization — 
men at St. Joseph's Hospital, women at St. Catherine's 
Hospital.

Parietal (pertaining to any wall or wall-like structure; thus 
authority over those within the walls) hours and visitation 
rules also served to restrict the contact between the sexes.
In 1963, the hours for freshman women in Gallagher Hall 
were:
Day Be in room Room check Lights out
M-Th 8 p.m. 8 & 10:15 p.m. Midnight
F-S 1 a.m. 1 a.m. 1:30 a.m.
Sunday 
For upper

10:15 p.m. 
-class women:

10:15 p.m. Midnight

M-Th 10:30 p.m. 10:30 p.m. Midnight
F-S 1:30 a.m. 1:30 a.m. 2 a.m.
Sunday 11 p.m. 11 p.m. Midnight

Regardless of the time, boys could only come into the 
front lounge from 1 p.m. to 8 p.m. on school days and 1 p.m. 
to 10 p.m. on weekends, "but to no other part of the dorm." 
Discretion was urged concerning the "length of time and 
frequency of visits," plus, "boys never (the handbook's 
emphasis) come in after dates or dances." The rules were 
not more relaxed outside the dorm, "Anyone found kissing 
and/or embracing around the building will be severely 
campused." (At Kent State they admonished us against 
PDA, public display of affection, but the entryways to the 
girls' dorms during the half hour before curfew were known 
as "passion pits.")

Severely campused?? A coed received demerits for rules 
violations. When they totaled five, she reported to the Dean
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of Women's Office and received a "campus;" that is, she had 
to be "in the dormitory from 7 p.m. on, and report to the 
person in charge every hour until 11 p.m., then go to bed."
A severe campusing obviously entailed many such enjoy
able evenings.

Finally, women's attire was also strictly regulated, 
"Culottes, shorts, slacks, jeans, bathing suits, etc., in the yard 
or any place in the campus area, even under a coat" (the

ince the men had to take ROTC, the 
women had to take phys. ed., and soon 

after I came to Creighton, Mrs. Margaret 
Hamilton (dean o f women) said, You're in 
charge ofP .E .'I knew nothing about the 
subject, but I could see it needed some con
trol The girls would sign up for P.E. at the 
front door and run out the back. And they 
were only allowed in the gym from 2 p.m. to 
3 p.m. on Sundays. They had to wear shorts 
to class, but because they couldn't wear 
shorts on campus, they had to wear coats 
aver them, no matter what the weather. Back 
then, we were trying for approval o f the pro
gram and one day a team came to inspect us. 
They began to talk to the gym teacher and 
they asked, 'What is the philosophy o f this 
program?' She looked stunned for a moment 
and then her face brightened as she came up 
with the answer. 1 believe it's St. Thomas 
Aquinas,'she said, beaming. '

—  M rs. Lieben

handbook's emphasis; and you thought you were fooling 
them) were "strictly forbidden." The difficulty of regulating 
every circumstance, and the anomalies to which it could 
lead, were demonstrated by the rule that when "play- 
clothes" were worn to off-campus picnics, coeds had to 
wear a coat and "leave the campus area immediately." Pref
erably something in a summer wool?

A dress code still applied to the male students as well. 
Jeans, shorts and T-shirts were not appropriate attire. Other 
1889-like rules persisted.

The 1959-60 Handbook for all students stated, "It is under
stood that as a rule students will devote their evening to 
study. Hence quiet which is conducive to study should be 
maintained in their rooms at this time." Inter-room evening 
visits were discouraged "since it tends to result in waste of 
time." Tobacco was allowed, but smoking was confined to 
the men's and women's lounges. No card playing was 
allowed in the cafeteria or snack bar.

Finally, Catholic students had to attend Mass on Thurs

day or Friday of each week (it had been a daily requirement 
in 1889), attend the Mass of the Holy Spirit, and attend an 
annual weekend retreat. Moreover, it was "traditional" for 
the Catholic students to receive Holy Communion on the 
first Friday of every month.

Thus, between 1889 and the mid-1960s at Creighton the 
general attitudes and rules persisted, only modified to fit 
contemporary circumstances.

Then came the 60s, a new spirit in a new context. A rapid 
expansion occurred in the number of students attending 
college, as well as a change in who attended.

Across the nation, many more women enrolled, as well as 
offspring of blue-collar workers and blacks. Graduate stu
dents and faculty subsequently played an important role in 
the protest movements; for example, faculty invented the 
anti-Vietnam war teach-ins that helped to energize the stu
dent antiwar movements and many of them supported the 
student demands for the abolition of in loco parentis.

The new spirit originated with the idealistic youth orien
tation of John F. Kennedy, but it rapidly evolved into the 
New Left political radicalism, the counterculture's disdain 
for white middle-class values, and Black Power's rejection of

*NO CULOTTES, SHORTS,JEANS, BATHING
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"SOCIAL EVENTS W TO BE  
PROPERLY CHAPERONED/'

white America. Racism, sexism, the war in Vietnam, and a 
host of other maladies came under sustained attack.

Universities which trained the leaders and supported 
government policy became prime targets because of their 
complicity in the social "diseases."

In 1962 the Students for a Democratic Society (SDS) 
issued the Port Huron Statement, largely written by Tom 
Hayden, which directly linked changes in the university 
with changes in society. An essential ingredient in reform
ing society was a restructured university which would 
inculcate new goals and values in the leaders of tomorrow. 
The University of California at Berkeley contributed the 
precipitating event in 1964 when the administration refused 
to permit student civil-rights advocates, who wanted to 
recruit others to their cause, to use a strip of land owned by 
the university (another regulation of non-academic student 
behavior). The confrontation spawned a national Free 
Speech Movement, engendering a drama that was re
enacted on hundreds of campuses across the country over 
the next decade.

Students protested national issues (racial injustice and the 
war in Vietnam), as well as university issues such as gover
nance (student representation on university committees),

curriculum (the addition of black studies, women's studies, 
non-competitive pass/fail classes), and the regulation of 
non- academic behavior (abolition of parietal hours, dress 
codes). The violent clashes on the campuses of some of the 
country's largest universities occupied media attention, but 
substantive change regarding university issues also came in 
response to diplomatic pressure from students.

Creighton students followed the generalized model for 
Catholic colleges, starting to protest later (not until 1967-68) 
and channeling it into non-violent forms. A statement in the 
1971-72 Student Handbook revealed the administration's sensi
tivity to the situation:

"Creighton University is an academic community 
founded upon a belief in rational dialogue and mutual 
respect among its members... There is no conceivable 
issue, be it a question of academic and administrative 
policy or of student rights and freedoms, that cannot 
be approached within the framework of free 
discussion.

"The University also acknowledges the rights of 
members to express their views by way of individual 
or collective activity.... (but) the university requires 
that those contemplating demonstrations and similar 
activity make their intentions knows, in advance, to 
the Office of the Dean of Students.

"Students who participate in demonstrations and 
similar activities which interfere with the rights of 
others and the orderly functioning of the University 
or Civic Community are subject to action by the Uni
versity Discipline Committee."

ne night I got sneaked into Kiewit 
(girls' dorm) in a laundry cart to 

round out a game o f Monopoly. Honest! 
That's all I was there for. There was some
thing kind o f naive about those times. I was 
there for about four hours, then they ran me 
downstairs and rolled me out the door.

— Tom Plambeck, BA'68

The campus was staid compared with Columbia, but the 
committee experienced several unusually busy years. 
Furthermore, significant changes "revolutionized" the non- 
academic environment at Creighton. In 1963, the staff 
governing non-academic student behavior was restructured 
into the Office of the Vice President of Student Personnel. 
Shortly thereafter, it created the University Committee for 
Student Life Policy, which consisted of seven students, 
three faculty, two Student Personnel staff, the vice president 
of Student Personnel, the president of the Omaha Parents 
Association, and the president of the Alumni Council, to 
advise the administration. It bore the brunt of the research
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and the deliberations that resulted in new policies.
Within a decade, the dress code and parietal hours disap

peared and coed dorms (single sex by wing or by floor) 
appeared. Alcoholic beverages could be consumed in dorm 
rooms by students of legal age. Student Personnel hired two 
black administrators and black student staff members in the 
residence halls to promote peaceful interracial relations and 
new items in the Student Handbook dealt with racism and 
black speakers on campus. In 1971, the Dean of Women's 
Office created the All University Committee on the Status of 
Women and five years later the Student Life Policy Commit
tee approved the formation of a Women's Resource Center.

While many (most?) faculty and administrators welcomed 
the abolition of the unclear and unsatisfactory in loco parentis, 
they refused to accept a libertarian non-regulatory principle. 
Generally, a new standard evolved in which a university 
justifies its code of conduct in relation to a statement of its 
basic philosophy and its fundamental purposes. It also 
structures its disciplinary code in terms of the development 
of students.

The current Creighton University Student Handbook follows 
that format and Dr. John C. Cemech, the vice president for 
Student Services (note the single, but significant, word 
change in the title) and Dr. Stephanie Wemig, associate vice 
president, explain that discipline now emphasizes counsel
ing and community service, that human growth, not puni
tive action, is the goal.

Furthermore, the current Handbook reads like a legal doc
ument and it expends a copious amount of ink in detailed 
disciplinary procedures.

It reflects the impact of the national anti-authority atti
tude of the 60s —"Don't trust anyone over 30," and who 
could trust a government that "lied" to you about Vietnam, 
"spied" on you with the CIA and the FBI, and "covered up" 
massive abuses of power and corruption in the Watergate 
and its related scandals?

It also reveals that students are individuals (adults since 
1971 when the 26th amendment to the Constitution guaran
teed them the right to vote at age 18) with rights and in our 
increasingly litigious society they readily use the courts to 
satisfy their demands. Finally, unstated but implicit, is the 
economic factor. To stay in business, private universities 
must attract students, thus, in the competitive marketplace 
they must offer students "services."

As a result of the new context and the new spirit of the 
1960s, Creighton University did not abandon its responsibil
ity to regulate non-academic student conduct, but it did 
change dramatically the behavior it regulated and the 
manner in which it is regulated. Parietal hours disappeared, 
opposite-sex visitation rules were relaxed, and coed dorms 
appeared, but the Handbook still demands traditional 
morality:

"Heterosexual relations which are not in accordance 
with the Judeo-Christian values of Creighton Univer
sity are prohibited on University property or in the 
course of activities sponsored by the University or its

organizations. Likewise, homosexual activities are 
prohibited."

The 28 infractions listed under non-academic misconduct 
of the all-university regulations address problems such as 
property damage and 60s' concerns including drug abuse 
and racial and sexual harassment.

T A hen I was a student there were two 
dorms, Wareham and Dowling. 

Francis M. Nolan (whom 1 buried decades 
later) presided over Wareham. He was mean, 
austere, cynical and caustic. But, at that 
time, neither o f us thought 1 would amount 
to anything. One evening George Bray, a 
freshman from Oskaloosa, Iowa, decided he 
wanted to stay out till 2 a.m., so he went in 
to ask Nolan's permission. Nolan told him 
'absolutely not.' But the fact was, Nolan had 
this innate tic — which he had to his dying 
day — that looked very much like a wink, 
and he winked a few times at Bray. So Bray 
stayed out till about two. As soon as he 
stepped in the door, he was caught and cam- 
pused. '1 just can't get along with that 
Nolan,' the lad complained later. 'I just can't 
understand him.'He started telling us about 
the wink and we told him about the tic. z

— Fr. Neil Cahill, S.J.
BSC'43, M D iv 7 7

In summary, it is misconduct that violates the "Credo of 
Creighton which believes in God, excludes any form of 
racism and other discrimination," states that "the deepest 
purpose of each man and woman is to create, enrich and 
share life through love and reverence in the human com
munity," and declares that "laws exist for the benefit and 
well-being of individual persons, that legal systems must 
express the common good, and that all government must be 
subject to the courageous, though respectful and loyal, criti
cism of intelligent and responsible citizens." Therefore, if 
you want to be a good citizen of the Creighton community, 
follow these few necessary, common-sense, adult rules that 
will facilitate this philosophy.

Ah, the 60s! Above, you have seen an impact in terms of 
the melding of its spirit with the Catholic-Jesuit spirit. In 
conclusion, a caveat and a request. Please remember that 
this article is a brief, simplistic statement about a highly 
complex and controversial era.

Use it as a springboard to in-depth research or as a prod 
to personal reminiscences. Then, if you are inspired to write 
a vignette about your student days at Creighton, please 
send me a copy, care of the History Department. Q
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c ecularization, a process result - 
■ 1 ingin the gradual erosion or
K r  elimination of previous per

sonal and institutional commitments to

(Editor's Note: Fr. Leahy attended Creighton 
University in 1966- 61, after which he entered 
the Wisconsin Province of the Society of Jesus.)

By William P. Leahy, S.J.
Assistant Professor of History 

Marquette University

religion and to specific denominations, 
has been the long-term trend in Ameri
can educational history.

Harvard, Yale, Princeton, and almost 
all colleges in the United States founded 
before the American Revolution began 
under Protestant auspices; and before 
the Civil War, more than 80 percent of

higher education institutions in the Uni
ted States maintained strong religious 
orientations and definite denominational 
ties. But in the late 19th and early 20th 
centuries, many schools, having once 
been clearly Protestant, gradually 
became secularized.

Some wonder if a similar fate awaits
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Catholic colleges and universities, espe
cially given the decline in numbers of 
clergy and religious, limited institutional 
endowments, and current turmoil 
within Catholicism. Present concerns 
about retaining and strengthening the 
identity of American Catholic higher 
education make it worthwhile to review 
the spread of secularization in American 
intellectual culture after 1865 and then 
to consider the religious and academic 
vitality of contemporary Catholic col
leges and universities.

The origins of secularized education in 
the United States lie in the sweeping 
social, political, and ideological changes 
occurring in post-Civil War America.
The United States moved from being a 
rural, unmechanized country to an 
urban, industrialized nation; and it 
resumed westward expansion and rail
road construction. Scientific advances 
encouraged specialization, and industry 
needed a better trained work force. The 
Morrill Act of 1862 provided federal 
assistance to start agricultural and 
mechanical schools; and it promoted 
practical education, especially applica
tion of scientific theory to concrete prob
lems of industrial production and farm
ing. Darwin's theory of biological 
evolution earned wide support, while 
religion fumbled for convincing 
responses to materialism and science. 
Psychology and sociology emerged as 
influential disciplines, further challeng
ing Christian faith. Also, as more educa
tors became acquainted with the lecture, 
seminar, and research methods of Ger
man universities and with the stress in 
these institutions on intellectual achieve
ment over religious concerns, support 
grew for similar emphases in the United 
States. Finally, private wealth existed to 
finance new universities like Johns 
Hopkins, Chicago, and Stanford, each 
breaking with past educational ideas.

Within this environment, a complex 
interplay of individuals and choices 
accelerated secularization in American 
academia. Harvard's selection in 1869 of 
35-year-old Charles Eliot as its first non
clergyman president and his policies

____________ ___________________

until he retired in 1909 reflected the shift 
in rationale for higher education. Unlike 
his predecessors, Eliot did not teach, and 
he further distanced himself from the 
moral development of students by 
appointing deans and beneath them 
creating a layer of bureaucracy. He and 
his contemporaries, Andrew White of 
Cornell and Daniel Gilman of Johns 
Hopkins, not only represented a new 
generation of college leaders but also 
stood for educational methods and pur
poses different from the traditional col
lege. They conceived of their institutions

New trustees often 
favored changes in 

the philosophy, 
pushing to adopt 

administrative 
structures o f 

secular business.

as intellectual enterprises first of all and 
were much less concerned with the pre
vious collegiate priorities of character 
building and religious instruction. Eliot, 
White, and Gilman repeatedly attacked 
church-related education as poorly 
staffed, academically weak, and opposed 
to higher standards. In his 1868 inaugu
ral address as Cornell's president, White 
specifically denied that "any great uni
versity fully worthy of that great name 
can ever be founded upon the platform 
of any one sect or combination of sects."

Such educational views mirrored 
growing sentiment in late 19th century 
America as professional and technical 
education increased, and state-funded 
universities expanded. A different breed 
of professors, individuals valuing intel
lect over piety, rose to faculty promi
nence. Institutional trustees, predomi
nately clergymen until the 1870s,

acquiesced to changes in purpose as 
they placed educational goals ahead of 
denominational concerns. The necessity 
of attracting larger enrollment to fund 
programs encouraged religious plural
ism in education and a blurring of 
denominational character. As governing 
boards wrestled with mounting financial 
and administrative problems, they reor
ganized to add businessmen and 
alumni. These new trustees often 
favored basic changes in educational 
philosophy and influenced academic 
institutions to adopt the administrative 
structures of secular business.

In addition, philanthropic foundations 
figured in the secularization of American 
higher education. The Carnegie Founda
tion before World War I specifically 
excluded church-related schools from 
receiving grants, holding that such insti
tutions by definition put limits on intel
lectual freedom and could not meet the 
test of a true college or university. In 
1905, it offered to fund pensions for 
faculty but restricted eligibility to non
sectarian higher education. Anxious for 
financial support, Bowdoin, Wesleyan, 
Rochester, Drake, Coe, Hanover, Occid
ental and other schools cut their already 
tenuous denominational ties.

Yet, the drift toward secularization did 
not mean the absence of religion on 
campus. Individual administrators, 
faculty, and students still professed 
strong beliefs in religion and actively 
supported organizations like the YMCA. 
Aware of creeping secularism, denomi
nations assigned ministers to work in 
colleges and universities. The first list of 
accredited colleges and universities (73 
schools) published by the North Central 
Association in 1913 noted that 31 institu
tions were denominationally controlled.

But religious faith had become privat
ized and no longer dominated academic 
life. Moreover, freedom, pluralism, and 
toleration increasingly prevailed against 
former sanctions and orthodoxy. Schools 
gradually dropped religious qualifica
tions for hiring and retention of faculty, 
and chapel attendance became optional. 
Fewer institutions regarded religion as
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an essential part of their existence or 
integrated religious issues into academic 
life. Instead, more schools focused on 
the educational questions and needs of 
modem society without reference to 
Christian beliefs and practices. Funda
mentally, religion gradually lost its place 
as the center of campus unity, not 
because of great organized opposition, 
but more due to apathy and changed 
institutional priorities.

The question of secularization con
cerns many supporters of Catholic col
leges and universities today, quite 
understandably, given the historical

record and the many changes in the 
size, scope, curriculum, personnel, and 
governance in Catholic postsecondary 
schools since 1945. Moreover, Catholic 
higher education has not been immune 
from secularizing pressures and nega
tive aspects of academic professionalism. 
But while loss of religious purpose and 
identity is a real possibility and some 
existing Catholic colleges and universi
ties may merge, close, or become non
sectarian schools, it is not inevitable that 
the entire Catholic higher educational 
network will fade as a religious and 
educational force in American culture.

First of all, Catholic schools since 1900 
have improved significantly in faculty, 
facilities, and academic quality, espe-

dally on the undergraduate level. For 
instance, of 314 institutions on the 
accredited list issued by the American 
Council of Education in 1920, only 26 
were Catholic schools (Creighton was 
one of them), about 20 percent of 
Catholic higher education. Almost all 
Catholic colleges and universities cur
rently operate with the full approval of 
regional accrediting organizations. 
Between 1935 and 1985, the number of 
Phi Beta Kappa chapters on Catholic 
campuses increased from none to 12. 
Course offerings have been expanded to 
include extensive graduate, business,

--------------------1-------------------

and professional programs. In addition, 
Catholic colleges and universities have 
developed programs to raise funds from 
government and foundation sources, 
alumni, and their local communities.

Furthermore, contemporary Catholic 
higher education still seeks to commun
icate Catholic intellectual and religious 
values. Though Catholic schools have 
revised their curricula in recent decades, 
they remain committed to the humani
ties and, in particular, to the study of 
philosophy and theology. For example, 
in 1985, the 28 American Jesuit postse
condary institutions required an average 
of eight semester hours of philosophy 
and 7.5 credits in theology. A strong 
case can be made that Catholic colleges

and universities in the 1980s do a much 
superior job of teaching philosophy and 
theology than they did before 1940 and 
that they are less caught up in indoctri
nation and a defensive Catholicism.

Most Catholic colleges and universi
ties also have the benefit of trustees and 
at least a solid core of administrators 
and faculty who are sympathetic with 
Catholicism and who greatly want to 
enhance the Catholic character of their 
schools. These individuals, including 
clergy, religious, lay Catholics, Protest
ants, and Jews, provide a sense of conti
nuity and help assimilate newcomers 
into the particular cultures of Catholic 
schools. Their ideas, generosity, and zeal 
represent rich resources for Catholic 
postsecondary schools.

Clearly, Catholic higher education 
faces the future with definite academic 
and religious strengths. But to continue 
serving the Church and affecting mod
em society in the 21st century, Catholic 
colleges and universities must confront 
two cmcial challenges.

First, they need to devise ways of 
attracting and retaining personnel 
committed to religious and academic 
goals of Catholic education. Before the 
1960s, schools could usually draw on lay 
Catholics and members of the sponsor
ing religious community to fill vacancies. 
For instance, a 1952 survey of 9,166 arts 
and sciences teachers in 216 Catholic 
colleges and universities reported that 
93 percent (8,540) were Catholics. The 
percentage of faculty who do not belong 
to the Catholic Church has risen steadily 
since the 1950s at many Catholic institu
tions. Non-Catholics represented 35 per
cent of the faculty at Marquette in 1970, 
42 percent in 1977, and 49.6 percent in 
1987. But the number of priests, sisters, 
and brothers available for faculty and 
administrative positions in higher edu
cation will continue to decline; and find
ing lay applicants, especially Catholics, 
who are academically qualified and who 
are interested in furthering the religious 
dimensions of Catholic higher education 
has already become difficult. Catholic 
educators may need to consider subsid-

65%
of faculty were 
Catholic in 1970

Marquette
University
percentage of 

Catholic faculty

Catholic faculty 
declined about 
l%per year over 
17 years.

50.4%
of faculty were 

Catholic in 1987
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izing the doctoral education of talented 
undergraduates enthusiastic about the 
mission of Catholic higher education.

In return for the financial assistance,

such students would commit them
selves to working in Catholic colleges 
and universities for a certain amount of 
time. Officials at Creighton, Marquette,
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and St. Louis made such arrangements 
in the late 1920s, according to corres
pondence between William Agnew, S.J., 
president of Creighton, and Matthew 
Germing, S.J., provincial of the Missouri 
Province of the Society of Jesus, and 
between Wlodimir Ledochowski, S.J., 
superior general of the Society of Jesus, 
and Fr. Germing.

Catholic higher education in the Uni
ted States also urgently requires a 
coherent, convincing theory of educa
tion and articulate, persuasive propo
nents of it. Before World War II, Catholic 
colleges and universities in America had 
a clear and compelling sense of purpose: 
to protect the faith of Catholics and to 
make it possible for Catholics to obtain a 
college education. But today changes in 
American culture, higher education, and 
the Catholic Church have largely dis
solved the former consensus regarding 
the nature, characteristics, and meaning 
of Catholic education. Some advances 
have been made with recent mission 
statements, but too often these docu
ments remain unread and lifeless, des
pite their value and impressive rhetoric. 
Consequently, Catholic higher educa
tion suffers from a lack of vision; and as 
Proverbs 29:18 proclaims, "Where there 
is no vision, the people perish."

Jesuit higher education in the United 
States is celebrating its bicentennial this 
year. Enabling it to remain true to the 
Catholic intellectual and religious herit
age and to influence American academic 
culture and wider society in the years 
ahead will require intelligence, courage, 
tenacity, and hope.

Some words of Cardinal John Henry 
Newman offer comfort and inspiration 
for the task. More than a century ago, he 
reminded an audience that "Good is 
never done except at the expense of 
those of who do it; truth is never 
enforced except at the sacrifice of its 
propounders. At least they expose their 
inherent imperfections if they incur no 
other penalty; for nothing would be 
done at all, if a man waited till he could 
do it so well that no one could find fault 
with it." C3
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nLUMNEWS
A umnuems

31 Clifford L. Chase, BSPha, Papillion, Neb., 
assistant scoutmaster of Boy Scout Troop 463, 
has been presented a 45-year veteran pin by 
the Wagon Wheel District.
67 David J.R. Pales, BA, Washington, D.C., 
has been named publisher of the English ver
sion of the Soviet "Literatumaya" gazeta 
(Literary Gazette International). He is cur
rently computer systems manager for the 
Embassy of the Soviet Union information 
department in Washington, D.C. "Guideposts" 
magazine has also awarded his firm a contract 
to expand its worldwide circulation.
73 Mary Anne Henry, BSMth, Anchorage, 
Alaska, has left the Ketchikan, Alaska, district 
attorney's office and transferred to the 
Anchorage, Alaska, district attorney's office, 
where she is currently working on the prose
cution of those responsible for the oil spill of 
the Exxon Valdez.
75 Dr. Howard N. Putter, BSRT, Bellevue, 
Wash., a practicing orthopaedic surgeon, was 
a member of a successful American expedition 
to climb Kangchenjunga in Nepal. At 28,146 
feet, Kangchenjunga is the third highest peak 
in the world.

Weddings
61 Elizabeth Estill and John P. Dreves, BA, 
Dec. 27,1988, living in Washington, D.C.
69 Patricia Hawkins, BA, and James Jagusch, 
March 25,1989, living in Omaha.
73 Maj. Mary C. Berwanger, BSMth, and 
Joseph M. Blanco, May 20,1989, living in 
Durham, N.C.

Cathy A. Guinta, BA, and Ralph Sorice, 
May 20,1989, living in Oak Brook, 111.
77 Debra S. Koseluk and Alexander F. 
Koseluk, JD, July 2,1989, living in Omaha.
80 Ann Marie Foley, BA, and state sen. Chris 
Abboud, BATS, June 26,1989, living in Omaha. 
82 Mary J. Mancuso, JD, and Thomas P. 
Kenny, JD, June 24,1989, living in Lincoln, Neb. 
85 Marilee A. Krueger, BA, and Jon C. 
Wilsdorf, DDS'89, June 24,1989, living in 
Rolla, Mo.

Mary Ogren, BA, and Dale L. Heider, 
JD79, June 10,1989, living in Centerville,
Ohio.
86 Karla Marcotte, BSN, and Joseph Townley, 
MD'89, April 29,1989, living in Rochester, 
Minn.

Teresa A. Marley, BSN, and David A. 
Johnson, MD, July 22,1989, living in Golden, 
Colo.
87 Carolyn Becker, BA, and Donald E. 
Hearson, DDS, May 27,1989, living in 
Tacoma, Wash.

Kimberly Gilroy, BS, and John L. Apker, 
JD'86, June 23,1989, living in Omaha.

Jillyn Gokie, BA, and Christopher J. 
Kratochvil, BA June 24,1989, living in Omaha.

Frances J. Spaniol, BSRT, and William B. 
Wahl, MITSS, April 23,1988, living in Wichita, 
Kan.

Lori R. Wamke and Craig C. Kowal, 
BSMth, July 1,1989, living in Omaha.

Cindy M. Wiebelhaus, BS, and Mark R. 
Shaw, BSRT, June 10,1989, living in Omaha.
88 Maribeth Elias, BA, and Matthew 
Christensen, BA, May 28,1989, living in 
Durham, N.C.

Patricia A. Pleiss and Martin P. Robinson, 
BA April 22,1989, living in Omaha.
89 Marti Mitchell, BusAd, and Paul Schmitz, 
BSBA'87, July 1,1989, living in Santa Maria, 
Calif.

Births
66 Judith Lewis Mori, BA, and Richard P. 
Mori, JD72, Omaha, a daughter, Anne Marie, 
June 19,1989.
70 Ann M. Hermes and James P. Hermes, BA, 
Dixon, 111., a daughter, Frances Margaret, June 
4,1989.
72 Marianne McGowan McCandless, BA, 
and John C. McCandless, BSBA'71, Omaha, a 
son, Scott Andrew, Oct. 10,1988.

Mary Beth O'Meara Moynihan, BS, and
Kevin L. Moynihan, Apple Valley, Minn., a 
son, Sean Joseph, March 16,1989.
75 Mary Ann Cannon Mulligan, BS, and 
Thomas M. Mulligan, Omaha, a daughter, 
Maureen Catherine, April 24,1989.

76 Mary Roccaforte Chemelewski, Arts, and 
Dr. Jeff Chemelewski, DVM, BS'74, Cary, 111., 
a daughter, Kelsey Elizabeth, July 20,1989.

Nancy A. Kroupa and Thomas R. Kroupa, 
BSBA, Livonia, Mich., a daughter, Jaclyn 
Anne, April 11,1989.

Catherine Ellis Strong, JD, and Richard W. 
Strong, JD'75, Green Bay, Wis., a daughter, 
Heather Megan "Holly", Feb. 26,1989.
78 Jane McGowan Gambrel, BSBA, and 
Robert S. Gambrel, Omaha, twins, Michael 
Stuart and Anne Elizabeth, March 3,1989.

Irene Pratkelis Smittkamp, BSBA, and 
James C. Smittkamp, JD, Boulder, Colo., a son, 
Justin Scott, May 16,1989.
80 Barbara Meier Cunningham, BS, and 
Timothy E. Cunningham, BSBA'78, Omaha, a 
son, Peter Thomas, Aug. 11,1989.
81 Bonny Veehoff Dunn, BSN, and Dennis 
Lee Dunn, BA'79, Shoreview, Minn., a 
daughter, Rachael Elizabeth, Oct. 3,1986, and 
a son, Samuel Thomas, March 23,1989.

Martha F. Summers and Shawn K. 
Summers, BA, Overland Park, Kan., three 
daughters, Mary Alison, July 10,1985, Mary 
Rebecca, Aug. 24,1986, and Mary Caitlin,
Dec. 29,1988.
83  Patricia M. Shapiro and Stephen B. 
Shapiro, JD, Littleton, Colo., a son, Alexander 
H„ April 23,1989.
84 Lori Hautzinger Budd, BSN, and Stephen 
E. Budd, MD, San Antonio, Texas, two 
daughters, Erin, June 18,1987, and Molli,
Oct. 12,1988.

Colleen Maynard, MD, and Gregory 
Cirotski, MD, Kansas City, Mo., a son, 
Andrew John, Aug. 21,1989.

Mary Beth Nieta Sayers, BSBA, and Bart 
E. Sayers, Lake Charles, La., a son, Daniel 
Edward, July 13,1989.
85 Sharon Buckley Mattem, BS, and Thomas 
M. Mattem, DDS'88, Mesa, Ariz., a son, 
Thomas Michael Jr., July 7,1989.
88 Georgia K. Moran and James M. Moran, 
DDS, LaVista, Neb., a daughter, Nicole Laura, 
July 27,1989.
89 Norma Jean Swadener, BSBA, and Russell 
A. Swadener, Bellevue, Neb., a daughter, 
Lauren Marie, July 21,1989.
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Former U.S. Secretary of Defense Frank Car- 
lucci was the scheduled speaker at the annual 
John P. Begley breakfast lecture in early 
October.

Carlucci has served as the former deputy 
director of Central Intelligence, deputy secre
tary of defense, assistant to the President for 
national security affairs, and secretary of 
defense for the Reagan administration. His 
topic was "A View From the Pentagon."

W riter and actor Fr. William Hewett, S.J., of 
London, came to Creighton during the week 
of the Bicentennial of Jesuit Education, Sept. 
11-15.

While visiting Creighton, he performed 
"Inigo," a cycle of narrative and song based 
on the autobiography of Ignatius of Loyola,

D eaths

19 Sr. Augustine Lickteig, BA, Paola, Kan.,
July 20,1989.
25 Frank J. Steahy, DDS, Elgin, Neb., July 1989.
28 Genevieve M. Bruggeman, SJN, Seattle, 
Wash., July 22,1989.

Kenneth J. Church, Law, Omaha,
August 1989.

Leo V. Cunningham, DDS, Toledo, Ohio, 
July 21,1989.

Max Givot, PhC, Omaha, August 1989.
Sr. M. John Purdy, PhB, Maple Mount, Ky., 

July 30,1988.
29 Samuel A. Caniglia, DDS, San Francisco, 
Calif., July 8,1989.

William Markhofer Sr., husband of Emma 
M. Markhofer, SJN, Columbus, Neb., July 1989.

Louis A. Fill, PhC, Lincoln, Neb.,
July 16,1989.
30 Evelyn McAuliffe, SJN, Omaha, August 
1989.

Cecil J. O'Donnell, BSC, Omaha, July 1989. 
Leroy W. Shepard, MD, Lamed, Kan.,

Aug. 3,1989.
31 John P. Holland, JD, Sun City, Ariz.,
Aug. 16,1989.
32 Stanfield B. Johnson, JD, Bethesda, Md., 
July 30,1989.

the Spanish nobleman who founded the 
Society of Jesus in 1540. Hewett has per
formed his "Inigo" around the world. In addi
tion to his presentation, Hewett visited 
classes and spoke to groups of students.

The Creighton University Chapter of Delta 
Upsilon international fraternity won two top 
awards at the fraternity's International Lead
ership Institute held recently at the Univer
sity of Michigan.

The Creighton chapter received the first 
place award for chapter excellence in the 
president's division and an award for its out
standing scholarship programs. The chapter's 
overall grade-point average is 3.18 on a 
4.0 scale.

33 Anders R. Swanson, Arts, Bethel Park, Pa., 
July 11,1989.
36 Edmond F. Brick, BSC, Huntington Beach, 
Calif., date unknown.

John W. McClellan Sr., MD, Denver, Colo., 
August 1989.
40 Robert M. Moehn, BSC, Carroll, Iowa, Aug. 
9,1989.
42 Opal A. Baye, wife of John L. Baye, Arts, 
Omaha, September, 1989.
44 Eva C. O'Neil, MA, Omaha, May 3,1989.
45 Alfred J. Roth, BusAd, Omaha, July 17, 
1989.
47 Curtis J. Baldwin, BA, San Francisco, Calif., 
July 20,1989.

Duane A. Hovorka, husband of Mary 
Dillon Hovorka, BSC, San Antonio, Texas, 
date unknown.
48 Patsy Epsen Motta, Arts, Grapevine, Texas, 
July 1989.

Mary A. Troia, wife of Joseph A. Troia, 
DDS, Bellevue, Neb., August 1989.
49 Stanley V. Drazich, BS, Anaconda, Mont., 
Aug. 7,1989.
50 James P. Keenan, BS, husband of Carol M. 
Keenan, BSMT, Omaha, July 13,1989.
52 Robert E. Donovan, BSPha, Taylorville, 111., 
Sept. 4,1988.
55 Charles B. Carigan Jr., MD, Spirit Lake, 
Iowa, July 16,1989.

Creighton University's College of Business 
Administration is hosting Liang Ji-zong of the 
People's Republic of China as a Visiting Pro
fessor of Economics during the fall semester.

Liang, 61, an economist who specializes in 
Chinese agriculture and demographics, is the 
first Chinese professor to come to Creighton 
under a special exchange agreement with 
Northwest University in Xian, China.

W ashington Post reporter Juan Williams 
recently addressed Creighton students on the 
Civil Rights Movement.

Williams, the highly acclaimed author of 
the history of the Civil Rights Movement, Eye 
on the Prize, presented Civil Rights Right 
Now using clips from his television docu
mentary series.

57 Joan McGroarty Forbes, BSN, wife of 
Edward F. Forbes, MD, Edina, Minn.,
Sept. 3,1989.

Edwin E. Westura, MD, Leonardtown, 
Md., July 2,1989.
59 Sr. M. Paula Lause, OSF, BSPha, Belleville, 
111., Aug. 4,1989.
60 Antoine T. Attalla, MD, Basking Ridge, 
N.J., July 21,1989.

Sr. M. Gabrielis Lutovsky, de N.D., MS,
Omaha, Feb. 11,1989.

Michael W. Naughton, BSBA, Omaha,
July 24,1989.

Judith A. Niederriter, BA, Canoga Park, 
Calif., July 14,1989.

Thomas M. Sheridan, MA, Omaha,
Aug. 1,1989.
63 Sr. M. Leon Immenschuh, OSB, MA,
Atchison, Kan., Aug. 27,1989.
70 Stephanie M. Dishman, daughter of 
Michael Dishman, BSBA, and Elaine M. 
Dishman, Omaha, August 1989.
83 Robert Belson, husband of Lorrie B. 
Benson, JD, Holstein, Iowa, Dec. 30,1988.
85 Daniel M. Chess, MBA, Omaha,
July 16,1989.
87 Donald J. Williams, husband of Sherry L. 
Williams, BSBA, Council Bluffs, Iowa,
Aug. 8,1989.
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Profile of Achievement

CREIGHTON
UNIVERSITY

'The Degree of Difference"

Creighton
Friendships
are Lifelong, Supportive...
Fr. N eil Cahill, S.J., 
B SC '43, MDiv'7
Assistant Professor of Economics 
Jesuit Chaplain, College of 
Business Administration

"Starting out the way we did half 
a century ago —  during the 
Depression as freshmen in dorms 
—  we were all in the same boat, 

all away from home, many from small towns, and lonesome.

"But the friendliness, courtesy and helpfulness we encoun
tered here fostered lifelong treasured, supportive friendships.

'This simple, helpful atmosphere still remains. Creighton 
friendships, like courtesy, are contagious. These friends are o f 
far greater worth to me than all the material wealth which I 
had aspired to amass the day I enrolled at Creighton."


