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LETTERS
Window Magazine edits Letters to 
the Editor, primarily to conform to 

space limitations. Personally signed 
letters are given preference for pub

lication. Our FAX telephone number 
is: (402) 280-2549.

Editor's Note: A number o f readers have writ
ten lengthy letters (single-spaced, typed, four 
to six pages long) to Creighton. No single sto
ry in W indow's history prompted so many 
long letters as the story on the troubles in the 
former Yugoslavia, printed in the Winter 
1992-93 Issue. Space does not permit printing 
entire letters of such lengths and editing 
must, under these circumstances, be severe. 
We attempt to retain the flavor o f letters dur
ing editing, sometimes taking salient, but dif
fering, points from several letters in an 
attempt to present a cross-section o f diverse 
opinion. We ask readers to consider making 
their points in a brief letter o f one page or less 
(if handwritten, letters may contain more 
pages with an equivalent amount o f text, of 
course). To encourage submission o f letters, 
we begin publishing our facsimile (FAX) tele
phone number in this edition o f W indow (see 
above). Letters should be signed (although a 
nom de plume may be designated in the 
signed letter) and should include address and 
phone number, if you choose to use the FAX 
method o f writing to W indow.

Big-Time Bluejay Foes
I read with great interest Bob Reilly's arti
cle on the "Final C.U. Football Game on 
the Hilltop" (Winter 1992-93 Issue). It 
should be noted, however, that this was 
not the only Bluejay team to face a bowl- 
bound team or an All-American player.

Creighton had an 0-5 record against 
bowl-bound teams, including Tulsa's 
Sugar Bowl squad of 1942. Creighton also 
fell to Tulsa and Texas Tech in 1941. These 
two teams met in the Sun Bowl that sea
son, with Tulsa winning 6-0.

In 1936, the Bluejays lost games to 
Hardin-Simmons, which played in the 
first Sun Bowl that December, and to 
Marquette, which went on to the inaugu
ral Cotton Bowl on Jan. 1, 1937, against 
Texas Christian and their star quarter
back, Sammy Baugh.

Perhaps the only bright spot in these 
games was the near upset of Marquette. 
They were undefeated and ranked fourth 
nationally by the Associated Press
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entering the game with Creighton. 
Marquette apparently was headed for 
the Rose Bowl. The Golden Avalanche 
(as Marquette was then known) scored a 
late fourth quarter touchdown to win 
the game by a score of 7-6, but the near 
loss dropped them to eighth in the 
rankings and helped to send Pittsburgh 
to the Rose Bowl.

As for All-American football players, 
Creighton faced several beyond Glenn 
Dobbs. The list includes John Levi of 
Haskell, Vincent Banonis of Detroit, Art 
Krueger and Ray Buivid of Marquette, 
and Bill Wallace of Rice. The Jays also 
faced four Associated Press Little 
All-Americans and some players who 
would go on to be All-Americans and 
Hall of Famers, such as Charles 
Bachman of Notre Dame and Bronko 
Nagurski of Minnesota.

Brian Laughlin, BA'87, 
Tucson, A m .

Also Shot from the Sky
One of my partners, B. J. Cunningham 
Jr., handed me his copy of the Spring 
Issue 1993, which contains your article 
entitled "Shot from the Sky." He knows 
that I was a B-24 co-pilot during World 
War II flying out of Italy and was shot 
down on a mission over Vienna on 
March 23,1945.

Haller's recollections triggered many 
memories.

I was in the 484th Bomb Group,
825th Bomb Squadron, stationed near 
Cerignola, Italy, and was shot down on 
my 15th mission where our target was 
the Kagran Refinery on the outskirts of 
Vienna. We made an emergency landing 
in Kecskemet, Hungary, and I spent sev
eral weeks as a "guest" of the Russians, 
recuperating from a flak wound, before 
returning to Italy.

William G. Blackburn,
Law Offices o f Cunningham, Blackburn, 

Francis, Brock & Cunningham, 
Grand Island, Neb.

(Editor's Note: Blackburn's letter was for
warded to Ben Haller, who lives in the Des 
Moines, Iowa, area. Haller told W indow of 
an 11-day trip to the West Coast in which 
"it seemed like every person we visited was a 
Creighton grad who had read the story, or 
had a Creighton grad friend who had shown 
it to them." Haller also said he received long 
distance telephone calls and several letters.)

'Ethnic War Error'
The article "Ethnic War: Hatred Takes 
Sides" in the Winter 1992-93 Edition 
contains a major factual error regarding 
the number of Serbian victims in 
World War II (Dr. Jerry Hoffman cites 
the extermination of 700,000 Serbs by 
Ustashi), and a serious omission — the 
failure to cite the collaboration of Serbia 
and the Nazis.

To quote Dr. C. Michael McAdams, 
a specialist in South Slavic studies at the 
University of California: "... For the past 
25 years in South Slavic studies, I have 
seen a steady increase in the number of 
Serbian lives supposedly lost in Croatia 
... The number of people (Croatian, Serb, 
Jew, Gypsy, German, Italian, and others) 
killed in Croatia by all sides (German, 
Italian, Ustashi, Partisan, and Serbian 
[Chetnik]) from all war-related causes 
may be as high as 186,000. This horrible 
loss is, however, made trivial by 
demographically impossible fictions for 
Serbian losses." Dr. McAdams is a 
respected scholar with no ties, ethnically 
or otherwise, to Yugoslavia.

The collaboration of Serbia with 
the Nazis continued throughout the 
war, coming to an end only in the last 
months of the war, when defeat of the 
Axis was imminent. The oft-repeated 
history of Ustashi massacres of Serbs 
contains a serious omission: The Serbs 
committed genocide against Croatians, 
Slavs, Moslems, and Jews on a scale 
comparable to the Ustashi. Within 
Serbia and within Bosnia (then incorpo
rated into the puppet state of Croatia), 
Moslems suffered great losses, entirely 
at the hands of Serbian Chetniks. 
Estimated losses range from 86,000 (by 
Dr. Bogoljub Kocovic) to 103,000 (by 
Croatian scholar Dr. Vladimir Zerjavic). 
The Chetniks were primarily dedicated 
to the restoration of the Serbian throne 
and were in reality the counterpart of 
Croatia's Ustashi.

According to the Jewish Encyclo
pedia of the Holocaust, the Chetniks 
collaborated with both the Nazis and 
the Fascists.

Belgrade was, in fact, the first Euro
pean city to be declared Judenfrei (free 
of Jews) by the Third Reich in August 
1942. To brand the Croatian people 
with the Ustashi label is unjustified. At 
its height in 1942, the Ustashi had fewer 
than 60,000 members, less than two 
percent of the population.

Oliver Cvitanic, M.D., BA'83, 
Oklahoma City, Okla.

Kudos and Brickbats
First, kudos on Window magazine. It 
has matured nicely. Accolades to all!

Second, the Irish in me will not allow 
to pass without comment the letter 
published in the Spring Issue, whose 
author accuses Window of portraying 
Creighton as a sexist university. I'm 
tempted to spend some time discussing 
the silliness of her complaint that 
"out of 25 pages, only two are about a 
woman...," but that's quicksand. I 
would merely suggest that divvying up 
magazine pages, as the author seems to 
be implying, on the basis of the latest 
census figures is ridiculous. ("Okay, 
that's three pages about Hispanics, four 
column inches about American 
Samoans, and two paragraphs about 
Cajuns who are prematurely gray ... I 
think we're okay this issue.") I'm hard 
pressed to think of a single problem 
that has ever been solved by going after 
it with a quota.

I am especially upset — in an 
amused sort of way — by the author's 
dismissal of Bob Reilly's fine article, 
"Football on the Hilltop." According to 
her, it is a "fact" that the story "could 
only be of interest to the Boys of '42 ..." 
Indeed! I liked the article — and I 
am neither one of the Boys of '42 nor 
the slightest fan of football. (I joke that 
the main reason I decided to go to 
Creighton was that it doesn't have a 
football team.)

To imply that Creighton, or Window, 
or Reilly, or somebody condones, sup
ports, or incites such violence on the 
basis of an article about a bunch of guys 
who played college football 50 years ago 
— is just plain asinine.

William). Reynolds, BA'79, 
"One o f the Boys o f '79'' 

Sioux Falls, S.D.

Feeling Better?
I sincerely hope the lady whose feelings 
were so bruised by the magazine's 
alleged male bias is feeling better after 
reading the most recent edition: a 
woman on the cover and back, lots of 
excellent verbiage penned by female 
authors, and a woman a central charac
ter in Fr. (Don) Doll's as-usual superla
tive pictorial essay.

And I, for one, enjoyed that football 
history.

Charles E. Wieser, BA'49, 
Lincoln, Neb.
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There's a ruckus in our church 
again! It is about women 
and their participation in 
the church.

Ruckuses aren't new; there have 
been many recorded in the history of 
the Catholic tradition. One of the ear
liest ones was about whether the 
Gentiles could belong to the church 
without first assuming the burdens 
of first-century Jewish law. It was a 
serious concern. Jesus was Jewish. 
Thus, the assumed understanding 
was that to be Christian one first had 
to be Jewish. Paul, who could see dif
ferently, challenged Peter, the rock, 
and Paul's letter to the Galatians 
reveals what appears to be a less than 
respectful dialogue between the two 
leaders of the early Christian move
ment. According to the Acts of the 
Apostles, it was Peter's vision of var
ious forbidden animals and the 
inspired call to eat that finally led to 
resolution of the debate and a change 
in the catechetical tradition. The 
Gentiles came in without the dietary 
laws or ritual circumcision and the 
small Jewish Christian movement 
was changed in ways beyond the 
imagination of the time.

Since the 1970 publication of 
Thomas Kuhn's The Structure of 
Scientific Revolutions, we might call 
what happened a paradigm shift. 
Paradigms are imaginative con
structs of patterns or coherent rela
tions through which we interpret the 
world. For example, we may have a 
paradigm for family, an understand
ing of what a family looks like that 
allows us to interpret some group
ings as families and other groupings 
as not families. During the last sever
al decades in the United States many 
people have begun to see family dif
ferently, that is, as groupings not nec
essarily consisting of mother, father, 
children, but groupings of mother 
and children or father and children

By Maryanne Stevens, RSM, Ph.D.
Associate Professor o f Theology

or any number of various groupings 
of adults and children inclusive of 
mother-father-child, but not limited 
to this particular grouping. To inter
pret family differently means to shift 
paradigms. The construct or model 
for family is not what it once was. 
Response to these new boundaries 
for family are important to business
es, pastors, bankers, doctors, teach
ers, politicians or anyone who wants 
to respond to the needs of those in 
these groupings today.

Paradigms, then, are models pro
viding us with ways of reading or 
interpreting our world. They act as 
filters, helping us screen and catego
rize data as helpful or not helpful, 
good or bad, fitting or unfitting. In 
short, our paradigms establish rules 
for us and enable us to act successful
ly in the midst of others who share 
our same paradigms. When 
paradigms are not shared, there is 
either conflict or, more than likely, no 
communication. The latter is com
mon because those in differing 
paradigms often cannot comprehend 
one another's way of reading or 
interpreting the world.

A paradigm shift involves a reor
ganization of our boundaries. One 
shifts from organizing or seeing the 
world one way to organizing or see
ing the world another way. There are 
many such leaps in history: The 
Copernican revolution was one; bet
ting the world wasn't flat was anoth
er. The embrace of non-Jews in early 
Christianity is an example of a 
paradigm shift. What it meant to be 
Christian was re-understood; thus, 
the boundary "be Jewish first" no 
longer applied. Paradigm shifts sig
nify a leap of the imagination. There 
is no step-by-step logic from seeing 
the whole one way to seeing the 
whole another way. Thus, Peter's 
shift to welcome the Gentiles 
occurred as a result of a moment in
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which he saw all at once rather than 
as the result of capitulating to a 
rational argument.

In a para
digm shift the 
whole (whether 
family or 
Christianity) is 

understood differently, and this 
perception of the whole changes 
the view of the parts. For example, 
look at the diagram above. What 
do you see? A duck. If you readjust 
your way of looking at the figure 
you will now see a rabbit or if 
you saw a rabbit first, readjust 
to see a duck.

When you see a duck, the 
parts are the same but they 
present themselves in differ
ent ways from when you see 
the rabbit. What was a bill 
becomes ears. Note also the 
suddenness of the experience 
of once seeing a duck, then a 
rabbit. The leap or suddenness 
involved is an indication of the 
radical discontinuity between the 
two paradigms. Our way of seeing 
usually has an either/or quality 
about it. We can see the duck or the 
rabbit but not both at once, even 
though both have the same parts. It 
is a question of grasping the whole 
differently. Again, there is no step- 
by-step logic to shifting the 
paradigm; one sees it all at once (and 
yells "eureka") or not at all.

Actually, the first great paradigm 
shift in our religious tradition was 
Jesus himself. According to Scripture 
scholar Jerome H. Neyrey, S.J., Jesus 
understood God (the whole) differ
ently from many of his contempo
raries, and thus he consistently 
presented different boundaries for 
approaching God and different 
boundaries for what God expected.

He challenged the order that had 
been set up to honor God by claim

ed of one who loved God. The whole 
shifted and thus the parts were rear
ranged. The resulting hostility 
toward Jesus because of the inability 
to appreciate his model of God even
tually led to his death.

In similar fashion, the first 
Christian missionaries were hauled 
into Roman courts and charged with 
turning the world upside down (Acts 
17:6). The early Christian movement 
was perceived as trying to destroy 
the order and structure of the 
first-century Jewish world; early 

Christians were thought to be 
urging a revolution against the 

traditional values and struc
tures of Israelite faith. In turn, 
Christians argued that they 
were not revolting from the 
system but only re-forming 
the system so that it might 
attend to a different model, a 
different paradigm, a differ

ent system of boundaries 
about who God is and, thus, 

what God expects. The Jesus 
paradigm for God was not new. It 

was, according to the Gospels, rooted 
deeply in the Jewish scriptures. God 
had always been challenging the 
accepted model of who enjoyed 
God's favor and who was in the 
inner circle of God's chosen ones.

Operating out of a new paradigm 
in our church (and in our society) 
today are those who have moved or 
are trying to move beyond patriarchy 
to the construction of symbolic and 
social systems valuing, without dis
crimination, both women and men.

These people simply can no 
longer comprehend the boundaries 
excluding women from full partici
pation in all aspects of church and 
social life or those barriers exclud
ing women's experience from 

being central to the development of 
ritual and symbol. They recognize 
our present theological symbols, ritu-

ing such things as Samaritans are 
good and sinners could sit at table 
with observant Jews. Jesus presented 
God as one dishonored not by work
ing at the wrong time or touching the 
dead, but by a lack of mercy and 
compassion. He thus recast the 
understanding of God and corre
spondingly the observances demand
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als and tradi
tions as the 
result of the 
work of many 
men whose 
patriarchal 
paradigm con
sidered women 
subordinate in 
theological the

ory, ecclesial practice and life. A 
patriarchal paradigm is a view of the 
whole that places power in the hand 
of the dominant man or men with all 
others ranked below in a graded 
series of subordinations reaching 
down to the least powerful who 
usually form a large base. This 
widespread pyramidal pattern of 
social relations evident in various 
nondemocratic forms of governance, 
families, and the church has become 
so common as to seem natural. In 
religious groupings the forms of this 
pattern are often understood to be 
divinely established; thus, the power 
of the ruling man/men is said to be 
delegated by God and exercised by 
divine mandate.

The Catholics causing a ruckus in 
our church today want to re-form 
church life away from relational pat
terns founded on one partner being 
dominant over the other toward pat
terns for relationships of shared pow
er. Many recognize that all 
power-over relationships, especially 
those thought to be divinely estab
lished, are questionable in terms of 
their ability to encourage the human 
to flourish as most human. If, as 
Gerda Lerner argues in The Creation 
of Patriarchy, the social subjugation of 
women is historically the original 
form of the oppressor-oppressed 
relationship and, thus, the working 
paradigm for all other relationships 
of domination, then to move beyond 
patriarchy may allow us to take sig
nificant steps in moving beyond

racism, classism, imperialism, mili
tarism and human-centeredness, all 
of which diminish us and retard our 
ability to mend creation.

Thus, even though the recent 
drafts of the U.S. Catholic Bishops' 
pastoral on women's concerns have

been the ferment for heated discus
sion reminiscent of that between 
Peter and Paul, the fact that the heat
ed discussion won't go away is 
prophetic; that is, it signifies a new 
paradigm in the making. What the 
new one will look like or how long it 
will take to grasp I wouldn't pre
sume to predict, but clearly the old 
paradigm of sexism is dying.

Sexism is defined by the bishops 
as "the erroneous conviction that one 
sex, female or male, is superior to the 
other in the very order of creation 
and by the very nature of things." 
Sexism, described by the bishops first 
as a sin (1988 draft) and then as a 
moral and social evil (1992 draft), 
represents a radical distortion of the 
creation in which God fashioned the 
human person in the divine image 
and made them male and female 
(Gn. 1:26-27). Examples of sexism 
include women being defined pri
marily by their relationships to men 
or consistently described as mentally, 
morally and physically inferior to 
men. Sexism is evident when wom

en's sexuality is derided as unclean 
and its use governed by norms laid 
down by men, or when women have 
been depersonalized and made into 
romantic, sexless ideals. In the 
Catholic community past practices 
such as not allowing women on the 
altar during Mass, "churching" cere
monies after birth, catechesis that 
presented women as a constant 
source of sexual temptation, or valu
ing women only for their reproduc
tive function were all sexist.

Today, sexism continues to be 
noticeable when women are exclud
ed from full participation in the 
sacramental system, from the eccle
sial centers of significant decision 
making, law making and symbol 
making, and from official public 
leadership roles whether in gover
nance or the liturgical assembly. 
Sexism is present when our church 
symbols and rituals call women to 
honor a savior sent by a loving God 
whose legitimate representatives can 
only be male. Just as the Christian 
community at one time determined 
that all Jesus' representatives need 
not be Jewish, we need to question 
whether they need to be male.

Finally, sexism is obvious when 
male metaphors are judged to be the 
only suitable metaphors for speech 
about God, even though our theolog
ical tradition clearly states that no 
metaphor, whether father, king, 
mother or friend, fully expresses 
God. More correctly, our theological 
tradition affirms that the reality and 
glory of God exceed the limits of 
human language, so it could be 
argued that calling God "mother" is 
no more helpful than referring to 
God as "father;" still, we must exam
ine the extent to which we, in our 
impoverished attempts to name the 
mystery of mysteries, have identified 
God as the Father of the patriarchal 
social order.
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Paul in the early church called for 
a new paradigm, and today many 
women and men (including a num
ber of our bishops) within our church 
are calling for an end to all practices 
that exclude women in the work of 
the church. Furthermore, they desire 
a reshaping of all symbols and doc
trines interpreted to exclude or to 
subordinate women. As with Jesus 
and the first-century Jewish commu
nity or the early church and the 
Gentile issue, this is serious business. 
People see differently and, thus, can
not comprehend one another's way 
of seeing. People feel deeply about 
the way they see and the deeply felt 
emotion often gets in the way of 
respectful dialogue. But the full 
inclusion of women in all aspects of 
our churchdife is not only serious 
business because of its potential to 
divide; it is also serious because of its 
potential to change the church.

New paradigms change our 
way of understanding the world. 
Remember the example of the 
Copernican revolution. A new 
paradigm including women in all 
dimensions of our church life would 
not mean some kind of reverse sex
ism, which would diminish men, nor 
would it mean an assertion that 
women and men are merely the 
same. The latter would rule out gen
uine particularity and disrespect the 
uniqueness of gender. Rather this 
new paradigm would acknowledge 
human nature celebrated in an inter
dependence of multiple differences, 
and witness to the world the need to 
find alternatives to pyramidal images 
of power, which place an elite few on 
top, chosen because of their gender, 
race or class.

If, as mentioned above, patriarchy 
holds the key to the development of 
other forms of oppression, then as 
the church pulls this thread, there is 
renewed hope that this communion

in Christ might more fully witness to 
the eschatological dream of a new 
heaven and a new earth, where God 
with us might be more at home. 
Clearly, the diminishment of patri
archy, racism and classism within the 
church may help it claim its rightful 
place in the vanguard of the struggle 
for human rights around the world. 
And our church is pulling the thread. 
The 1983 Code of Canon Law allows 
lay persons of either gender to pub
licly preach, although the homily of 
the Mass is still reserved to a priest 
or deacon. Women can preside over 
liturgical prayers and women can 
preside at baptisms, weddings and 
funerals. In addition to these liturgi
cal roles, women can serve in a vari
ety of capacities in church 
governance and pastoral care and 
may participate fully in the church's 
ongoing ministries of theological 
reflection and teaching at all levels 
of study.

It may be argued that the thread 
of patriarchy is not being pulled fast 
enough or completely enough 
because ordination in our church is

still officially closed to women, and 
in many places that which is allowed 
by canon law is not available to 
women because of idiosyncratic bish
ops or pastors. However, the thread 
is being pulled if only in symbolic, as

contrasted with 
structural, ways.
But structures 
follow life and 
the church's life 
depends on 
symbols.

A new 
paradigm is 
dawning. The 
challenging memories are piling up 
all around and the foundation 
accorded patriarchy in all its forms is 
eroding. We remember Mary 
Magdelene whose vision of the risen 
Jesus gave her the same claim to 
apostleship as Paul; we remember 
Junia, Prisca and Phoebe, early min
isters of the Gospel named co-work
ers and outstanding among the 
apostles by Paul. There are countless 
other signs of hope in our tradition 
and in today's ruckus. The bishops 
themselves are a sign of hope as they 
acknowledge women's concerns— 
many of which they share—and as 
they continue to debate the issue of 
ordination. The continuing argument 
signifies that even when the Bishops' 
letter is finally written, if ever, the 
issue of dismantling patriarchal 
structures and recasting patriarchal 
symbols will not be closed.

The leap of imagination necessary 
to embrace this new paradigm is a 
matter of mystery and grace, not a 
matter of logic or rational thought. 
Perhaps we need another vision. 
Peter's vision of the forbidden ani
mals was not the first vision in our 
tradition. According to the Gospels, 
Mary Magdelene and the other wom
en were the first to see the risen Lord. 
It was the new paradigm, "He is 
alive," versus the old one, "Let us go 
home and wait for another messiah." 
Peter and the others initially thought 
the former an idle tale. But I'm bet
ting on their second thoughts. ESS
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The Place
or Women in the
N ewTestament 

Church
By Dennis Hamm, S.J., Ph.D.

Professor of Theology

hough Jesus was not preoccupied with what we call 
gender issues, his life and work profoundly chal
lenged the patriarchal structures of first-century 

Palestine and powerfully affected the role of women in the 
early church. As we struggle, still, to be faithful to that 
vision, it is crucial to pay attention to the data of the New 
Testament. What follows means to be a help in such a re
reading of the Christian Scriptures. It has three parts: first, a 
look at Jesus' initiatives with regard to women; second, the 
response of women to those initiatives, and third, a look at 
the role of women in the communities established by Paul.

How Jesus Treated Women
Jesus' attitude about women's place came as a shock to 

his contemporaries, and it can still shock the attentive read
er of the gospels today.

Mark 3 shows Jesus' relatives coming from Nazareth to 
Capernaum to seize him because they thought he was out

of his mind. When Jesus was told that his mother and his 
brothers were outside asking for him, he replied, "Who are 
my mother and my brothers?" And looking around at those 
seated in the circle he said, "Here are my mother and my 
brothers. For whoever does the will of God is my brother 
and sister and mother" (Mk 3:32-34). Something startlingly 
new is happening here. The family of faith replaces the 
family of blood. Nobody plays the father. That's for God. 
Among those who seek God's will following Jesus, there is 
a new thing, a discipleship of equals who relate as mother, 
brother and sister.

Later in the story, on the road to Jerusalem, Peter asks 
Jesus what the disciples can look forward to now that they 
have left everything to follow him. Jesus responds, "Amen,
I say to you, there is no one who has given up house or 
brothers or sisters or mother or father or children or lands 
for my sake and for the sake of the gospel who will not 
receive a hundred times more now in this present age: 
house and brothers and sisters and mothers ["fathers" is 
omitted here] and children and lands, with persecutions,
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and eternal life in the age to come" (Mk 10:29-30). 
Again, church is an alternative to the patriarchal 
family, a discipleship of equals whose father is God.

Even when Mary, the mother of Jesus, is praised 
for raising such a son, Jesus insists that his mother 
is more appropriately praised for another reason, 
her own discipleship: "Blessed rather are those who 
hear the word of God and observe it" (Luke 11:28).

Jesus dares to include women among his itiner
ant group of followers. That fact shines through a 
few brief but fascinating notices in the gospels.
Mark 15:41 refers to the three women present at the 
crucifixion as having followed Jesus when he was in 
Galilee and having ministered to him. (Luke has a 
similar notice about the group in the entourage on 
the final trip to Jerusalem in his chapter 8, which we 
shall treat in a moment.)

In his teaching, Jesus shows no preoccupation 
with gender as such. He is simply inclusive. But 
two of his teaching moments are striking for anyone 
searching the scriptures with the gender sensibili
ties of the 1990s. In response to the Pharisees' cri
tique of his table fellowship with outcasts (Luke 15), 
Jesus tells the twin parables of the lost sheep and 
the lost coin. In the one, he images God in a male 
figure (the shepherd) and in the other he images 
God in a female figure (the woman seeking the lost 
coin). It is as if he were making a deliberate effort to 
remind his listeners that if one is going to use 
human imagery for God (and our imaginations are 
constrained to this) then one does well not to limit 
that human imagery to the male person.

The other teaching is Jesus' stand regarding the 
practice of the Mosaic divorce law in his day. 
Scholars are convinced that there is good reason to 
believe that Jesus was addressing current male 
abuse of the Mosaic legislation regarding divorce. 
Dismissing spouses for trivial grounds, some men 
were in effect abandoning women in a culture that 
had no employment or welfare program for the 
unattached woman. Thus Jesus' prophetic con
frontation: "But I say to you, whoever divorces his 
wife (unless the marriage is unlawful) causes her to 
commit adultery" (Matt 5:32 [New American Bible

translation, 1986]).
Finally, in this quick survey, let me name two 

episodes in which Jesus' action breaks some gen
der taboos. First, there is the scene in John 4 where 
Jesus addresses the Samaritan woman at the well, 
thereby breaking two barriers, an ethnic wall and a 
gender wall. Jews don't deal with Samaritans; Jesus 
does. Men don't, in this culture, address strange 
women alone in public; but Jesus does—to the 
amazement of both the woman (v 9) and the disci
ples (v 27). The other place is John 7:53-8:11, the case 
of the woman caught in adultery. Here Jesus does a 
most delicate thing: Without condoning the sin, 
Jesus preserves the dignity of the woman and 
exposes the Pharisees' hypocrisy. (While the 
Pharisees keep the male partner in safe anonymity, 
they manipulate the woman shamefully to 
entrap Jesus.)

A note on the maleness of the 12 apostles: Some 
people have reasoned that Jesus' choice of 12 males 
as an inner group indicates that he did not intend 
women to have positions of leadership in the 
church. In response, it can 
be said that Jesus' selection 
of males was meant to par
allel the 12 patriarchs as he 
went about the mission of 
renewing Israel.
In first-century 
Palestine, the 
strategy of
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choosing males was necessary for symbolic purpos
es, to parallel the original 12 patriarchs of Israel.
In sum, Jesus is not preoccupied with gender issues. 
He is preoccupied with the Kingdom of God. But 
one of the integral effects of that preoccupation 
is some powerful barrier-breaking for the 
liberation of women.

Women’s Response to Jesus
Mark tells of the healing of Peter's mother-in-law 

and its aftermath in one verse: "He approached, 
grasped her hand, and helped her up. Then the 
fever left her and she waited on them" (Mk 1:31). A 
healed woman ministers. That becomes an image of 
discipleship in the gospels. It is interesting to trace 
that Greek verb used for service in the synoptic 
gospels, diakoneo (which is related to our word 
"deacon"). It is a rare word in the gospels, used of 
Jesus' own service (Mk 10:45; Lk 12:37; 22:27), of 
angels ministering to Jesus in the wilderness (Mk 
1:13), and of women (Mk 1:31, Peter's mother-in- 
law; Mk 15:41, the description of what the women 
do for Jesus in Galilee; and Luke 8:3). Jesus urges all 
the disciples to that kind of service (Mk 9:35 and 
10:43—be diakonos to one another; Luke 22:26, the 
leader should be as the one who serves). But the 
only persons besides Jesus whose actions are 
described with that word are the women — Peter's 
mother-in-law and the women of the Galilean 
entourage.

The scene beginning Luke 8 deserves a 
close look:

Afterward he journeyed from one town and 
village to another, preaching and proclaiming 
the good news of the kingdom of God. 
Accompanying him were the Twelve and 
some women who had been cured of evil spir
its and infirmities, Mary, called Magdalene, 
from whom seven demons had gone out,
Joanna, the wife of Herod's steward Chuza, 
Susanna, and many others who provided for 
them out of their resources.

Two professorial notes: The word translated 
"provided for" is diakoneo again; and the Greek 
phrase for "many others" is heterai pollai, the femi
nine form, meaning that Luke is talking about a 
large entourage of women following Jesus. Like 
Peter's mother-in-law, they are characterized as 
healed women who serve. Mary of Magdala (not to 
be confused with the anonymous woman who 
anointed Jesus' head at Simon the leper's place, or 
with the sinful woman who anointed his feet at 
Simon the Pharisee's dinner, or with Mary of 
Bethany) is here introduced for the first time. She 
was delivered from oppression by seven demons, a 
detail that tells us nothing about the moral dimen
sion of her past. That Joanna is the wife of Herod's 
steward Chuza is a stunning item. Here is someone 
from the royal court of Herod Antipas, from the 
high life at the new royal capital of Tiberias. And 
now she is going around with the itinerant preacher 
of Nazareth, providing support out of her own 
purse. Pious commentators have assumed that she 
is a widow, but Luke offers nothing to support that 
conjecture. Something in their experience of Jesus 
(in part, their healing, presumably) has freed these 
women to disregard public opinion and some con
ventional ideas about the proper place of women.

Episodes concerning certain other women dra
matize that experience and the response it elicits: 
The woman with the flow of blood, who though rit
ually unclean, dares to break the barrier of the taboo 
and touch the hem of Jesus' garment (Mk 5:25-34); 
the Syro-Phoenician woman, who out of maternal 
concern for her demonized daughter, dares to argue 
with Jesus and is commended for her faith (Mk 
7:24-30); the woman who barges in during supper at 
Simon the leper's place and anoints Jesus for his 
burial (Mk 14:3-9); and that other woman (or is it a 
variant tradition of the latter episode?) who inter
venes during the meal at Simon the Pharisee's 
house, impelled by a totally loving response in her 
experience of forgiveness, and makes up for what 
was lacking in the hospitality of Jesus' cynical host 
(Luke 7:36-50).

This feminine response climaxes during the final
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days of Jesus' story. According to Mark, the male 
disciples all flee (14:50), Peter alone lingering in the 
shadows, only to deny his master (14:54,66-72). 
Only the women remain to witness the execution. 
After Mark describes the response of the centurion 
under the cross, he says:

There were also women looking on from a 
distance. Among them were Mary Magdalene, 
Mary the mother of the younger James and of 
Joses, and Salome. These women had followed 
him when he was in Galilee and ministered to 
him. There were also many other women who 
had come up with him to Jerusalem (Mk 
15:40-41).
Women also witness the burial: "Mary 

Magdalene and Mary the mother of Joses watched 
where he was laid" (15:47). And those two Marys 
and Salome are the ones who discover and witness 
to the amazing fact of the empty tomb. Here is an 
example of profound barrier-breaking. In a culture 
where the witness of women did not count in court, 
women are the first and primary witnesses of the 
good news of the resurrection of Jesus.

W OMEN IN THE P A U L IN E  C H U R C H E S

What effect did all this have on the role of wom
en in the first-century churches? We get glimpses in 
the margins of Paul's letters.

First, there is that most inclusive of all New 
Testament expressions, the baptismal formula of 
Galatians 3:28: "There is neither Jew nor Greek, 
there is neither slave nor free person, there is not 
male and female; for you are all one in Christ 
Jesus." However imperfectly implemented, this 
vision of the unity and equality within the commu
nity of the baptized led to practical consequences. If 
the first letter to the Corinthians warns against 
women chattering at the worship service in chapter 
14, the same letter also takes for granted, in chapter 
11, that women do pray and prophesy aloud in the 
assembly (1 Cor 11:5,13).

Throughout his correspondence Paul refers to

women as his co-workers, often in positions of high 
leadership. The closing chapter of Romans is one of 
our richest illustrations of this. In Romans 16, Paul 
greets 29 Christians he knows in the Roman com
munities. Ten are women. Topping the list is 
Phoebe, who is called "a minister at Cenchreae" and 
also a "benefactor to many and to me as well." The 
word diakonos is here translated in the New 
American Bible as "minister," as it is in virtually all 
the other instances of that word in the New 
Testament, because it has not yet taken on the 
meaning of a formal office (deacon) until perhaps 
the time of the Pastoral Letters. But since it is a term 
Paul uses for himself, it clearly designates Phoebe 
as a co-worker. Prisca is named along with Aquila 
as "co-workers" who host a church in their house. 
This Jewish couple from Pontus, like Paul, tent 
makers by trade, also turn up for mention in Acts 
18:2, where they are said to host Paul in Corinth, 
and in Acts 18:18 and 26, where they travel with 
Paul to Ephesus. Verse 7 mentions another mini
sterial couple: "Greet Andronicus and Junia, my 
relatives and my fellow prisoners; they are promi
nent among the apostles and they were in Christ 
before me." Junia is definitely a woman's name, 
though most editors have interpreted it as Junias, a 
male name. Her gender has been acknowledged in 
the 1986 New American Bible. And she is called 
"prominent among the apostoloi." All we know of 
Mary, Tryphaena, Tryphosa and Persis are their 
names. But they were close enough for Paul to 
remember and greet. These mentions of women in 
key roles are all the more impressive inasmuch as 
they are noted in passing, taken for granted as part 
of church life.

While the grace that broke in through Jesus and 
the early church did not impel a women's move
ment as such, a side-effect of this work of the spirit 
was a kind of barrier-breaking, an initial disciple- 
ship of equals. That impulse was soon to lose 
momentum in the post-Pauline churches. Still, that 
early breakthrough recorded in the New Testament 
can nurture the partially fulfilled hope we have 
today for a fully inclusive church. E3
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C u l t u r a l  E x c h a n g e  T r e k
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W i n d o w  C o n t e n t  E d i t o r

Q  had expected a 'black and white' world," said Stuart Bay, assistant professor of fine arts at Creighton, of a 

5,000-mile cultural trek through Russia and Mongolia last summer. [In ste a d , the photojournalist found a world 

filled with colors — small, neat homes brimming with flowers and bric-a-brac, and a people whose hospitality came 

forth in unexpected ways — gifts tucked under pillows, farmhouse kitchens opened wide to stranded travelers. 

0  rought together under the auspices of the Cultural Caravan of Berlin, some 300 artists and other professionals 

from 17 countries traced a seven-city route on the Trans-Siberian Railway. Q egin n in g  in Moscow, the group 

journeyed to Vyatka (formerly Kirov); Yekaterinburg; Novosibirsk and Irkutsk in Siberia; Lake Baykal, and, finally, 

Ulan Bator in Mongolia. Q  ussians have a wry sense of humor about the demise of communism, Bay discovered. 

"The joke was that the statues of Lenin (the father of the Communist revolution) one sees in the town squares of 

nearly every city no longer depict him pointing to the future of a Communist world, but instead that he is now just
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hailing a taxi with that outstretched hand." Q j  aravan members, who included artists, performers, physicians, 

teachers, journalists, economists, ecologists and students, brought their specialties to the people in a variety of 

settings. These ranged from improvisational folk performances in the railway's train stations to workshops on 

location and even a circle dance in the mountains of Mongolia. Q j  ut it was lodging with host families that brought 

Russian life into focus, Bay said, an arrangement that more than once featured "emotional, intense exchanges." On 

the route, he and his wife Penny stayed with two young doctors in Vyatka; an English teacher/single mother of a 10- 

year-old in Irkutsk and a couple in Ulan Bator, who were a director of independent television and a UNESCO 

employee, respectively. Q  ay found the people at once open and cautious, with caution often attributable to age. 

"We encountered a fear of foreigners, especially among the older people," Bay said, recalling an elderly woman who 

had been afraid to ride on the elevator with the travelers. "We thought you would be monsters," she confided by way 

of interpreters. Older relatives in host families were often absent from home. "They just wouldn't understand 

Westerners" came frequently as an explanation. Q  ometimes the Cold War seemed to linger in other ways. As a 

photojournalist, Bay was followed by officials from the former KGB in more than one town. And a call came from that 

organization inquiring as to his "real purpose and identity." Q n  Vyatka, which only had been open to foreigners 

since January 1992 after a long hiatus during the Cold War, Bay's group watched as a huge explosion suddenly rent 

the sky. Knowing Vyatka had been an important missile production site, Bay and his colleagues asked, "What was 

that?" of a passerby. "A UFO," the Russian replied. Sensing the Westerners' disbelief, he added quickly, "We see many

A • B a n d  p e r f o r m s  a t  a
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UFOs here." Bay thinks he and his group saw a missile being tested, j j j  iving conditions 

were often spare, with the Bays' physician hosts opening a parent's apartment to the 

travelers, rather than attempting to crowd their guests into their own lodgings, a 

dormitory room. (Neither physician, one of them among the best burn specialists in the 

world, was able to afford an apartment.) Q  upplies of food, too, were limited, with 

bread and cheese apparent luxuries, and caviar, vodka, eggs and cucumbers seemingly in 

endless supply. That their hosts graciously made do was evident, the evening meal often 

reappearing at breakfast the next day, with perhaps the addition of a hard-boiled egg. In Irkutsk (Siberia), Bay and his 

hosts walked to six different stores to buy bread. "We never found it," he said. Q h a t  vodka seemed readily 

available underscored a cultural phenomenon. "Russian men are heavy drinkers," Bay explained. But vodka isn't 

served alone; it's usually accompanied by a jar or two of pickles, he said. Then glasses are lifted in toast after toast, 

regularly interspersed with mouthfuls of pickles. When the pickles are gone, the Russian men start downing the 

pickle juice. Why the pickles? "They completely do away with the hang-over," Bay said he was told. I Q  hen 

supplies get short enough, Russians take to the streets to barter. Bay saw Muscovites at the train station selling or 

trading such things as shoes and steam irons. Q j  iven the degree of struggle in the present, not to mention a certain 

natural reticence, was it possible to discuss the future? With the Russians, yes, according to Bay. (Their Mongolian 

hosts, on the other hand, though personable and warm, were "uncomfortable with information and details," said the 

Creighton professor.) f l j jh e  Russians sensed that what lay ahead of them was hard, and they knew they'd have to 

tolerate changes. Q u r  hosts would talk about things getting worse. Most often they'd blame the politicians and the 

Mafia. These two groups make money and, so, are considered sinful by the Russians," Bay explained. 5 3  hey don't 

trust the politicians at all — maybe they trusted President Boris Yeltsin just a little. Q  ut the people say that if you 

know you have just a short time to live, it will change your whole philosophy of life. This is how the people live there 

— each day as it comes — because they don't know what tomorrow will bring." E2
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w r i t e r  > g
writer

By Robert T. Reilly

Dr. Leo V. Jacks

nee a literary prize commemorating 
him was awarded annually and 
a lecture series carried his name. 

Neither recognition seems to be cur
rently active. Six of his many books are 

catalogued in the Reinert Alumni Library 
but average a checkout about once a decade.
One of these volumes has a "Date Due" sticker 

obscuring his autograph. In his concise microfiche 
file, amid the rows of photos and funeral notices, a 

single book review remains.
Finding Dr. Leo V. Jacks isn't easy.

Sixty years ago, or 40, or 30, his byline appeared in 
the slick magazines, and he was under contract to 

Scribners. Leo Jacks had a solid reputation. He was one 
of those rare scholars who wrote exceptionally well, 

whose prose was accessible to the layperson.
Some of the recent decline in celebrity is undoubtedly 

Leo's fault. He was reticent, not much of a self-promoter. 
He loved the process as much as the product, and could 

spend hours encouraging the efforts of neophytes when 
he might have been stroking his own typewriter. He seemed 

as delighted by the success of a pupil as he was about his 
own triumphs.

A fascinating conversationalist on his own terms, he never 
dominated a dialogue, content to counterpunch. Leo had no 

time for pretension, literary or academic, and was on the 
Creighton faculty eight years before he showed up in a yearbook 

with his Arts and Science colleagues. Even then, I imagine the 
photo session took considerable coaxing.

Dr. Jacks, born in Grand Island in 1896, spent most of his life in 
Nebraska, except for college and military service. Following gradua

tion from St. Mary's College, Kansas, in 1917, he fought in France with 
the 32nd Division. This experience spawned the first of his books, 

"Service Record by an Artilleryman," an account of Leo's participation 
in three major campaigns during World War I. Scribners published it 

nine years later, and a New York Herald critic praised the volume for 
language that was "always alive," and for "drama as vivid as it is tense." 

As an on-the-scene report of trench warfare, it still reads well.
"We camped near the wreck of an old French farm where the 

Germans during their occupation since March had planted a few pota
toes. Our men, whose stomachs were burned by the incessant rations of 

dried beef and black coffee, dug up those potatoes and ate them raw. 
Every tool from bayonets to fingers was conscripted to dig up these sud

denly precious vegetables..."
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G U I D E D w r i t e r s

He could capture war as well as Ernest 
Hemingway—better, perhaps.

"Shattered and storm-swept, every house 
looked older and more dilapidated than the one 
before. Rain dripped dismally from the tile eaves, 
the streets were a sea of sloppy mud and filth, dead 
men sprawled awkwardly about, and horses and 
men lay in the streets, in the wrecked houses, in the 
pools of water.

"In the pits and ravines gas rolled thickly, and 
gusts of Maxim bullets snapped and cracked above. 
Cloudy weather and dismal rains hid the air-men 
from our sight. Bombing was frequent. Every night, 
during the long, cold, black hours we could hear heavy 
motors, overloaded, pulling hard in the clouds."

Typically, there is scant use of the personal pronoun in this 
work. Dr. Jacks was an observer, recording the actions of oth
ers, the sights and sounds of the conflict. His unit was under

e seemed as
d eligh ted  b y  the success

of a pupa as he was
about his own triumphs.

fire for six straight months, from Aisne-Marne to the Meuse- 
Argonne. He shows them exhausted in victory, unable to pursue 
a defeated enemy. He lets us hear the shouts of French villagers 
that the war is over.

"On returning to America the regiment was promptly 
broken up, each man received his pay and his discharge 
papers, shook hands with his officers and went his way ..."

Dr. Jacks opted for graduate studies at Catholic University in 
Washington, D.C., earning an MA degree in 1922, and his doctorate 
two years later, both in the classics. His dissertation, published by 
Catholic University as the first volume in a series of "Patristic 
Studies," must have been a delight to weary committee members, 
numbed by the slogging style of most candidates.

True, there are the myriad footnotes in Dr. Jacks' "St. Basil and 
Greek Literature," most of them in Greek, but he could make his 
description sparkle.

"The spring itself was a fountain in Thessaly, long considered 
by the Greeks a witch-haunted land. Sometime in the past the 
Muses had drunk there. Later witches frequented it. Hecate, who 
presided over crossroads where murderers had been buried and 
lonely places, was its guardian. Those drinking its waters fell into a 
frenzy, inspired by the powers that presided over it. Such a body of

legend would allow a popular speaker opportuni
ty for a wild display of imagination."

In 1929, the 33-year-old scholar came to Creighton 
to teach Latin and Greek. Later he would head the 
department of classical languages. Fr. William Agnew 
had just completed his first year as president when 
Dr. Jacks arrived. Among his colleagues were leg
endary figures like the crusty Fr. Francis X. O'Reilly 
and Fr. "Butch" Noonan who daily spanked 
Immanuel Kant. Laymen like John Sheehan and Ray 
Nielson and Edwin Puls and Larry Brown and Leo 
Kennedy were aboard, people with an edge to 
them, quick-witted and caustic. In his quiet way,
Dr. Jacks held his own with them.

During his tenure on the Hilltop, Leo Jacks 
served under seven University presidents, and 
taught creative writing courses in addition to 
classical languages. For years he coached the 
women's rifle team, a natural spinoff from his 
own keen interest in marksmanship.

His wedding in 1930 to Maxine Frances 
White of Omaha was a singular occasion. While
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the new chapel in the Jesuit residence at Creighton 
was under construction, and before cloister rules 
barred women, Maxine and Leo became the only peo
ple ever married at that altar. The Bee News featured 
that oddity, describing the bridegroom as "well known 
as a regular contributor to Colliers, Scribners and other 
publications, and as the author of a biography of 
Xenophon, Greek general and writer of antiquity."

The Jackses had two children, Marshall and Margaret, 
both of whom attended Creighton, favoring science over 
literature. Dr. Marshall L. Jacks, MD'61, now practices in 
Fallon, Nev., and remembers his father as a placid parent 
who would tell the youngsters what he thought was right but 
would leave the discipline to Maxine.

"He was very devoted to mother," recalls Marshall, "and 
would agree to whatever she wanted. But he taught me a 
lot, too, including how to shoot a rifle. He had a command of 
the English language like no one I ever knew. You know, he 
taught special classes in Greek and Latin to medical and 
pharmacy students."

When interest in classical languages waned, class size shrunk.
The late Fr. Joseph McGloin, S.J., who died in June, was one of 
Creighton's most prolific modern authors. He took a course in Greek 
in the mid-50s and was Dr. Jacks' only student.

"Despite the fact that I was alone in the class, Dr. Jacks did things by 
the book," stated Fr. McGloin in an interview in May. "Every day he 
would call my name, and I would answer 'here' and we'd go on with the 
lesson. It was like having a tutor. He'd call on me to translate. I'm sure 
he knew 1 had the translation written in pencil in my Greek text, but he 
never said anything. He usually cut the class short, but sometimes he 
would tell war stories. He was a good teacher, knew his Greek, and was 
very interesting."

Fr. McGloin's brother Richard, also a Jesuit, and a member of the classical 
languages department in which he once taught under Dr. Jacks, has his own 
memories of the man.

"He disliked faculty meetings," said Fr. Richard. "We might have a couple a 
year, but, of course, there were only three of us. I'd say he was a laissez-faire
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chairman, quiet and peaceful, undoubtedly more interested in writing than 
in administration."

Marshall Jacks would agree.
"Many, many nights when I would go to bed, I heard that typewriter 

banging away. Ten o'clock, eleven, twelve."
The books continued. His third, "La Salle," was issued by Scribners 

in 1931. The dedication is to Maxine. Leo hadn't lost his talent for 
description:

"They sat at dinner before a massive board. Battered old 
silver service with the arms of the Count of Palluau and 
Frontenac bore cuts of venison, messes of corn, omelettes that 
were dear to the Gallic taste, vegetables dressed in odd 
sauces. Wines brought from Burgundy, sauternes and cham
pagnes, flashed in the yellow light that cascaded from 
smoky tall lamps, and threw back many-colored sparkles 
and jets of liquid fire to catch the eye."

His careful research matched his power to recreate a 
scene. Macmillan published his moving biography of Mother 
Marianne of Molokai in 1935, and, in 1946, Herder brought 
out his volume, "Claude Dubuis, Bishop of Galveston."
In the latter work, he shows a firm grasp of Native 
American culture.

"In numerous ways, however, Indians' humor is 
not hard to understand, at least for any white man 
who really knows them. They possess a keen sense 
of the ridiculous, and an equally keen sense of just 
proportion.

"To see a braggart taken down a notch, to 
see a coward posing as a desperado fully 
unmasked, to see soft and lazy persons treated 
roughly, all appealed to their instinct for 
amusement."

Even in his later juvenile novels, Dr. Jacks 
employs this same strict scholarship. Details had 
to be right. His "Wires West" followed the 
course of the telegraph line, supervised by the 
founding Creighton brothers, and "Prairie 
Venture," published by Bruce in 1959, cap
tured the lonely, sometimes dangerous, life of 
a young girl whose parents were Colorado 
homesteaders more than a century ago. 
There is a great scene when the youngster
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dispatches a rattler with a garden hoe, written like a 
classical encounter between two heroes:

"Without advancing her feet any more, she 
leaned forward from the waist, bending over and 
downward, bringing her body closer to the reptile 
and lifting the hoe a bit higher. 'But not too high,' 
she told herself, 'because that hoe has got to travel 
fast once it starts down. Hit hard. A quick short blow.
But a blow that goes only a couple of feet, or less.'"

How many books did Leo Jacks write? Eight? Ten?
Undoubtedly more than that. There is a mystery here, too. A 
professor of history at Loyola of Chicago is trying to pin down 
the rumor that Leo Jacks also wrote under a pen name, and that 
he wrote westerns. Dr. Kathryn Thomas, assistant vice president 
for academic affairs at Creighton, joined the classical language 
department right after Dr. Jacks' retirement, but remembers him com
ing to the office to visit.

"And I remember his bookshelves," she adds. "He did have a long 
row of western novels."

Marshall Jacks confirms that his father sometimes used a pen name, 
but has no idea what it was.

"Mother knew, but she was very secretive."
Mother also had her important career, first as director of nursing at 

Creighton Memorial Saint Joseph's Hospital and later in the same position for 
Clarkson Hospital. She was efficient, more public. Twice she traveled to Europe on 
professional matters — alone. Dr. Jacks — the ex-foot-soldier — didn't like to fly.

But he had plenty to occupy him at home. Besides the books, he produced 
dozens of short stories and articles. His stated goal was to "publish something 
every month." In response to a public relations office request for a biographical 
update, he first apologized for his own inadequate fame, and then informed Hugh 
Fogarty, the news bureau chief:

"I'm writing fiction, chiefly for Scribners and Munsey's of late. I'll probably appear 
in several other magazines this year."

People who recall Dr. Jacks comment on his dry sense of humor, his patience, his pen
chant for occasionally shocking his students. ("You may hear things in this class that you'll 
never learn from Fr. Noonan.") Their personal recollections reveal a man full of surprises.

"Did you know he played the violin and was a tireless worker for the local Chamber 
Music programs at Joslyn?"

"He taught at Notre Dame before he came to Creighton. Did you know that?"
"Leo also wrote poetry. Not many people realize this."
Those who had Dr. Jacks as a teacher invariably credit him with being one of the best instruc

tors they had in their college careers. He worked at this, too, once insisting that, for every good 
teacher in any collegiate department, there were four or five decent researchers. In a Sun Newspaper 
article (January 31,1963), Dr. Jacks expanded on his philosophy of teaching.

"To be a good teacher, you have to have a certain sympathy for the student, to recognize his trou
ble, feel the way he feels, and explain things so that he can grasp them."

Harry Dolphin, former Creighton journalism professor and public relations director, and his wife,
Jean, took a pair of creative writing courses from Dr. Jacks in the 1950s. They remember him as a gentle 
taskmaster, one who required them to write a short story every week.

"If you came here to learn how to write about philosophy or if you have dreams of writing the Great 
American Novel," Dr. Jacks told them, "forget it. I'm teaching you how to make money."

Harry said he appreciated Dr. Jacks' emphasis on the nitty-gritty, and the time he took critiquing each paper.
Similar memories remain with Eileen Lieben, former dean of women and associate vice president, and now 

director of special projects at Creighton.
"Although he was not a dynamic lecturer," says Lieben, "he was inspiring and treated each of us with great
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“‘Now I see that we 
are no more than 
phantoms, we who 
liv e ,’ said the 
crafty Odysseus 
three thousand 
years ago. ‘We 
are no more 
than fleeting 
shadows.’”

respect. His belief in you made you certain you could 
write."

Students in those classes earned an "A" only if they 
aXYtf published.

But his literary influence carried far beyond the Creighton 
a& ttf * campus. Dr. Jacks was the founder of the Omaha Writer's

Club and its perennial president. He kept trying to resign that 
office, but members wouldn't let him.

"We met monthly at the Paxton Hotel," recalls Beth 
Schrempp, Omaha novelist and short story writer. "People 

would drive in from Council Bluffs, from Blair. Everyone hated to 
miss a session."

The group was large, numbering as many as 40 or more, and 
four people would read their stories every month. Following the 

readings there would be constructive criticism from the audience— 
and from Leo Jacks.

"When your turn came to read," adds Schrempp, "neither fire nor 
flood could keep you from attending. Dr. Jacks listened to every word 

you read, really listened. That's the highest form of hospitality. He'd 
tell you that you did pretty well, but could improve. You wanted to 

work harder, to please him. He turned so many aspiring scribblers into 
published authors."

Schrempp admits that her three published novels might not have been 
written without Dr. Jacks' inspiration and encouragement.

With more than a score of books to her credit, Omaha author Marion 
Marsh Brown echoes these sentiments.

"He was always trying to help other writers," she avers, "directly or indi
rectly. My novel, 'Swamp Fox,' came right out of a suggestion by him."

She adds that Mildred Bennett, the late Willa Cather scholar whose "World 
of Willa Cather" brought her national fame, "would never be in print without 
Leo Jacks," who helped her in so many creative and even mechanical ways. 

Marnie Ellingson, another widely published Nebraskan, showed up for those 
Omaha Writer's Club meetings, and also attended the Nebraska Writers Guild 

Conferences, which Dr. Jacks shepherded, often arranging the programs for the 
three-day sessions.

"Sometimes he single-handedly kept these organizations going," declares 
Ellingson. "He was the voice of sanity and reason. He suggested improvements, 
pointed you to books you should read. He gave an endless amount of time to writers 

— at the meetings, in his office, on the telephone."
She remembers the club regulars being unwilling to see the monthly meetings end. 

They'd continue their discussions in the nearby drugstore or Paxton bar.
"I always thought the bar folks had the most fun," she says.

Club meetings moved to Creighton after the Paxton became a Job Corps headquarters, 
but old timers said it wasn't the same.

"Maybe it was the bright lights in the Student Center," suggests Beth Schrempp, "or the 
absence of the bar and the informal conversation."

She adds that, after Dr. Jacks left the presidency, it became more difficult to hold the 
group together.

"He kept us focused," she explains. "He believed in us."
By the time the Club disbanded, its members could point to more than 700 articles and 

short stories published and more than 20 books. Since scores of those writers continue to be 
productive, that count must be tripled. The Nebraska Writers Guild has become home to many 

of Dr. Jacks' graduates, and his name surfaces at every conference. Dozens of authors have tales 
about his extended influence.

I have one myself.
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My first book, "Red Hugh, Prince of 
Donegal," was written simply because I 
thought I could do a better job with a noxml than 
an author whose work I was asked to review. I 
was wrong. The rejection slip from the initial 
publisher stated that, although she was usually a 
sucker for books with an Irish theme, mine was so 
bad she couldn't get past the first two chapters. I 
re-read the manuscript, first with righteous indigna
tion, but then with acknowledgment. That editor 
was right. So I stuffed the 300 pages in a desk draw
er, concluding I'd better stick with shorter material.

Enter Leo Jacks, a campus character I knew pri
marily from his circulated comments, often caustic, 
always on target. At the time he was reading proofs for 
his third juvenile novel, "The Turquoise Rosary," for 
Bruce of Milwaukee. A Bruce senior editor came to see 
him in Omaha. Dr. Jacks confided in him.

"You know," he said, as if supplying valuable informa
tion, "we have this young writer at Creighton who has 
done a terrific Irish historical novel. You should get to him 
before another company snatches him up."

So the editor contacted me about this "terrific" novel.
I knew I had an embarrassing manuscript on hand, but

i n s t r u c t e d  t
residence. Their 

U e only wedding 
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e never
courted fame, never sought applause or

admiration.

Dr. Jacks' gesture convinced me to throw away that draft, start 
anew, and, in two months, send Bruce a work they accepted and 
published. (Editor's Note: Writer Reilly modestly neglects to mention 
his book was later turned into a movie by Walt Disney.)

Dr. Jacks brushed aside any words of gratitude.
Marshall Jacks still recalls the phone message that summoned 

him back from California. His father was dying.
"Dad had been in and out of nursing homes for some time. He 

never liked any of them. In the winter of 1971, about six years after his 
retirement from Creighton, he caught cold, developed pneumonia, and 
nearly died several times."

He finally expired on February 22,1972. The newspaper account 
mentioned a prolonged illness. He was 75 years old and was buried 
from Christ the King Church. His wife survived him for several years, 
retired to Sun City, Ariz., but suffered a heart attack while visiting Omaha 
and is buried here.

Only a few of the current Creighton faculty remember Leo Jacks. The 
same might be said of the Nebraska Writers Guild membership, where he is 
an absentee legend. Dr. Jacks wouldn't be surprised. He never courted fame, 
never sought applause or admiration. He had a sense of the transient nature 
of all things.

Toward the end of his book on Bishop Dubuis, one finds this paragraph: 
"To inspire love in those who knew him, to inspire reverence and 

respect in those who had but heard of him, to inspire many with that 
supreme desire to do as he did, was at once the privilege, the pleasure,

and the good fortune of the missioner."
Those words about Dubuis might have been his own epi

taph. He continues:
"It is no inconsiderable joy, in this world otherwise 

so sorrowful, to urge toward deeds of betterment the 
more thoughtful members of our race. When one 
reflects that such a good man as Thomas More 
could die under a tyrant's axe, that a creator of 
sheer beauty as Mozart was, who has brought hap
piness to untold thousands and given them spiri
tual exaltation and clear appreciation of 
loveliness, could be flung, in a wild storm of 
wind and rain, into an unknown, unmarked, 
unnamed pauper's grave, to lie unidentified 
among the nameless dead that throng the 
world's cemeteries, one realizes more truly 
that such goodness as Bishop Dubuis pos
sessed is genuinely a lasting remembrance." 

He closes the chapter with a quote from his 
classical memory.

"'Now I see that we are no more than 
phantoms, we who live,' said the crafty 
Odysseus three thousand years ago. 'We 
are no more than fleeting shadows.'" E52
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A lumnitems

38 G. Lawrence Keller, BSC, Wichita, 
Kan., received the Cardinal Newman 
Medal from Kansas Newman College in 
Wichita for exemplary service to Kansas 
Newman, the church and Catholic high
er education.
49 M. Eugene Olsen, BS, Washington, 
D.C., has been honored upon his retire
ment as an official court reporter at the 
Federal Court in Washington. During 
his 50-year career his assignments 
included the Roosevelt-Churchill World 
War II Conferences, the trial of Premier 
Hideki Tojo of Japan as well as other 
Japanese war leaders, the Watergate tri
als, and the trial of John Hinckley for 
his attempted assassination of President 
Ronald Reagan. Other assignments 
included five years as reporter to the 
director of the CIA.
56 Sr. M. Sylvia Gorges, A.S.C., 
MSEdu, Wichita, Kan., received the 
Cardinal Newman Medal from Kansas 
Newman College in Wichita. The award 
was given for her exemplary service to 
Kansas Newman, the church and 
Catholic higher education.
64 Ret. Rear Adm. Joseph P. Smyth, 
MD, Longwood, Fla., was presented 
the Defense Superior Service Medal by 
General Colin Powell at the naval 
physician's retirement ceremony last 
fall. During his 39 years of service in the 
United States Navy, Rear Adm. Smyth 
had been awarded 14 medals, and he 
was promoted to Deputy Director for 
Medical Readiness, Logistics 
Directorate, Joint Staff, in 1990. He was 
in charge of the entire medical build-up 
in the United States for Operation 
Desert Storm.
83 Virginia Lamp Thomas, JD,
Fairfax, Va., is a senior policy coordina
tor for the House Republican 
Conference, a Capitol Hill in-house 
support group for Republican House 
members.

Weddings

51 Barbara J. Roberts and Thomas R. 
Burke, JD, April 17,1993, living in 
Omaha.
80 Josie Piccolo and George C. 
Dungan II, Arts, Oct. 3,1992, living in 
Omaha.
82 Rebecca Hoots and Michael P. 
Joyce, BSBA, Dec. 28,1991, living in 
Kansas City.
83 Jane K. McKenna, BA, and
Michael R. Beegen, April 4,1992, living 
in Manassas, Va.
84 Elizabeth A. Trayser and Paul A. 
Arrigo, BA, May 21,1988, living in 
Topeka, Kan.
85 Michelle M. Mahoney and David 
A. Thomas, BSBA, Nov. 2,1991, living 
in Highlands Ranch, Colo.
86 Patti A. Cain and Capt. James M. 
Borgren, BA, April 17,1993, living in 
Papillion, Neb.

Barbara Ferrantiano and Jeffrey F. 
Kopyta, BSBA, March 6,1993, living in 
Kenilworth, N.J.

Carolyn Dzik and Mark J. Stenner,
BA, Sept. 12,1992, living in Chicago.
87 April L. Paris and Robert C. Derr, 
JD, April 4,1993, living in Charleston, 
S.C.

Julie A. Newell and Todd G. Eich, 
BSBA, March 13,1993, living in 
Omaha.

Christina M. Tepley, BS, and Erik 
Roberts, July 18,1992, living in Avon, 
Conn.
88 Alice M. Neimanas and Dennis A. 
Brauckman, BSBA, Nov. 14,1992, liv
ing in Miami.

Kathleen "Katie" Murphy, BSPha,
and Brian P. Rodgers, Oct. 31,1992, liv
ing in Cranford, N.J.
89 Melissa A. Speer, BSBA, and Greg 
Nowlin, March 6,1993, living in 
Colorado Springs.
90 Sheila R. McDonough, BSBA, and 
Mark R. Brick, BSBA, Aug. 1,1992, liv
ing in Lawrence, Kan.

Christine M. Monson, MD, and 
Geoffrey M. Riley, MD'92, April 16,

1993, living in Omaha.
Michele L. Seger, JD, and Douglas 

W. Moser, Feb. 27,1993, living in 
Norfolk, Neb.
91 Deborah A. Harn, BA, and Patrick 
O'Malley, Aug. 22,1992, living in 
Papillion, Neb.

Mary P. Heffron and Mark F.
Klein, BA, July 3,1992, living in 
Omaha.

Cynthia J. Peterson, BA, and John 
J. Lloyd, June 13, 1992, living in Omaha. 

Kimberly A. Pitula, BSAts, and
Harold Perez, Sept. 26,1992, living in 
Marietta, Ga.

Susan Schmit, BS, and Capt. Lee 
Bielstein, March 20,1993, living in 
Bellevue, Neb.
92 Camile Corr and Gary L. Chism, 
BA, Jan. 12,1993, living in Omaha.

Michele P. Collignon, MD, and
Dr. Scott F. Howe, March 20,1993, liv
ing in Omaha.

Michelle C. Hollister, BA, and
Craig Clayberg, July 25,1992, living in 
Sioux Falls, S.D.

Jennifer Knippel, BSN, and 
Richard E. Fangman, BA, Sept. 19,
1992, living in Austin, Texas.

B irths

78 Michael J. Walker, BA, and Olivia 
Walker, San Rafael, Calif., a daughter, 
Lindsay, Feb. 9,1992.
79 Timothy J. Draftz, BSBA, and 
Susan Youngers Draftz, Arts'81, 
Sheldon, Iowa, a son, Michael John, 
Nov. 23, 1992.

Bruce A. Olson and Denise Ross 
Olson, MBA, Omaha, twin sons, 
Matthew Alan and John Andrew, July 
9,1989.

Douglas J. Strang, BSBA, and
Marcia Strang, Omaha, a son, Douglas 
Joseph II, Oct. 16,1992.
81 Jerald T. Barkmeier, JD, and 
Lynne Duren Barkmeier, MD'83,
Springfield, 111., a son, Jared David, Feb.
13,1993.
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Creighton's Center for Health Policy 
and Ethics conducted its third Institute 
on Ethics and Health Care in mid-June.

Theme of the institute was "Health 
Policy Reform and the Public's Health," 
and a highlight was the delivery of the 
School of Medicine's Distinguished 
Lecture by Dr. Joyce Lashof, immediate 
past-president of the American Public 
Health Association and professor of 
public health at the University of 
California at Berkeley.

The institute addressed health policy 
topics such as health care rationing, 
feminist perspectives in bioethics and 
cross-cultural health care.

"We examine a wide range of ethical 
and policy issues in contemporary 
health care, apply moral reasoning to

82 Edward E. Heilman, BSBA, and 
Annatelle Schweickert Heilman, 
BSBA, Kansas City, a daughter, Sarah 
Annatelle, Aug. 6,1992.

Dr. Michael P. Pryor, BS, and 
Jackie Vencil Pryor, Law'85, St. Paul, 
Minn., a son, Matthew Patrick, March
13.1993.
83 Scott A. Montesi, MD, and Trudi 
Montesi, Nashville, Tenn., a daughter, 
Katherine Estelle, Oct. 16,1992.
84 Steven F. Cunningham, BA, and 
Dianne Murante Cunningham, 
BSPha'85, Scottsdale, Ariz., a son, 
Kevin Charles, March 16,1991.

Justin "Jay" Gerak and Mary 
Ambrose Gerak, BA, Barrington, 111., a 
son, Joseph James, March 4,1993.

Jeffrey P. Johnson, BA, and 
Cynthia Kueter Johnson, BSN, 
Omaha, a daughter, Caroline Marie, 
Jan. 8,1993.
85 John C. Bush, JD, and Donna 
Bush, Dallas, a son, Ryan Patrick, Jan.
27.1993.

M. Scott Ganshirt and Michelle 
Lawler Ganshirt, BSN, Dubuque, 
Iowa, a son, Andrew Michael, Nov. 4, 
1992.
86 Thomas M. Feldman, BSBA, and
Deborah Feldman, Little Rock, Ark., a

these issues and integrate facts about 
American health care and value judg
ments," Dr. Charles Dougherty, HP & E 
director, said.

Creighton University announced in 
June the offering of two new degree 
programs for education as a para
medic.

A Bachelor of Science in Emergency 
Medical Service (BSEMS), requiring 128 
semester hours, and an Associate of 
Science in Emergency Medical Service 
(ASEMS), requiring 64 semester hours, 
will be offered starting in the fall.

The program is said to be one of 
only 11 degree programs in Emergency 
Medical Training in the United States, 
and it is thought to be the first program 
in the Midwest.

son, Kevin Thomas, April 14,1991.
Frank G. Heindel and Renee Welp 

Heindel, BSN, Kansas City, a son, 
Frank Garrison Jr., March 18,1992.

James J. Joyce, MD, and Kathleen 
Fiedler Joyce, BSBA'83, Springfield, 
Minn., a daughter, Katherine Eva, 
March 11,1993.

Capt. Bryce McCloskey and Capt. 
Michelle Schweers McCloskey, BSN,
Salem, Ore., a son, Bryce James, June 7, 
1992.

Gerard P. Modglin, BSBA, and 
Mary Dieringer Modglin, BA, St.
Louis, a daughter, Laura Kathleen, Feb.
24,1993.

Francis J. Stranick, MD, and Stacy 
Stranick, Jacksonville, Fla., a son, 
Andrew Joseph, Dec. 4,1992.
87 Nicholas G. Rendon, DDS, and 
Susan Shutze Rendon, MD'89, 
Orlando, Fla., twins, Spencer and 
Rachel, Oct. 24,1992.
90 Robert C. Bruce, MD, and Lisa 
Loiseau Bruce, BSN'85, Pewaukee, 
Wis., a son, Stephen Conrad, Dec. 11, 
1992.
91 Stephen P. Schmidt, JD, and Faye 
Schmidt, Davenport, Iowa, a daughter, 
Aubrey Faye, April 12,1993.

The Rev. Joseph T. McGloin, S.J., 75, a 
member of the Creighton Jesuit 
Community who had written more than 
50 books, died in late May.

Fr. McGloin's published works 
included fiction such as murder myster
ies, books for teens, handbooks for par
ents and teachers of teen-agers, as well 
as other C.U. nonfiction works. He also 
wrote many articles, short stories and 
plays.

Among his most popular titles: "I'll 
Die Laughing," "Happy Holiday," 
"What to Do 'Til the Psychiatrist 
Comes," "Don't Panic," "Graduating 
Into Happiness," "Graduating Into 
Life," "The Way I See Him: A Writer's 
Look at Jesus," "Bored Again Christian" 
and "Getting a Kick Out of Life."

D eaths

23 Verne Vance, Arts, Wichita, Kan., 
March 1,1993.
31 Charles A. Cuva, DDS, Monterey, 
Calif., March 1993.
34 Theodore S. Parchini, Arts, 
Omaha, March 1993.
36 Gail Burbridge, JD, Woodbine, 
Iowa, March 1993.
37 Joseph R. Murphy, JD, Lake 
Forest, 111., Feb. 9,1993.
50 Arthur F. Montmorency, BS, 
Omaha, April 1993.
51 Alfred A. Heires, Arts, Cedar 
Rapids, Iowa, May 1993.
58 Robert C. Hynes, BSBA, New 
Brighton, Minn., March 14,1993.
59 George L. Bane, BA, Omaha, 
March 1993.
60 George M. Kocsis, BS, Omaha, 
March 24,1993.
69 Michael L. Janda, BA, Grand 
Island, Neb., March 25,1993.
73 Stephen R. Nelson, MD, Omaha, 
April 28,1993.
80 Howard I. Schneider, BA, Omaha, 
April 1993.
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Profile of Achievement
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When the text of the Spirit of Creighton Award is read at Commencement each year, two 
seniors come forward to receive the University's highest student honor.

This year's Spirit of Creighton honorees, Jana Braklow and Christopher Shaffer, typify 
what is best about Creighton University. But choosing them from so many inspiring students 
was not an easy task...and never has been.

Graduating from the School of Nursing, Jana initiated an ongoing community service pro
ject at Creighton which focused on HIV/AIDS. Her commitment demanded real work — from 
organizing educational seminars and volunteers, to fundraising, and teaching for both the 
Project and the American Red Cross. A health aide on campus, Jana also found time to volun
teer in St. Joseph Hospital's emergency room and at Siena-Francis House for the homeless.

An honor student, she was named to the USA Today's 1993 All-USA College Academic 
Team, and was chosen for membership in four other national honor societies. Senior represen
tative to the Nursing Senate, Jana also was an officer in Panhellenic Council.

Chris, a graduate of the School of Pharmacy, journeyed to the Dominican Republic last 
year to serve as a health care provider for the Institute for Latin American Concern. At 
Creighton he helped develop drug abuse information programs for presentation in Omaha 
area schools.

President of the University's Academy of Students of Pharmacy, Chris was honored 
repeatedly for his leadership, often in consecutive years. In 1992, he was named the Rev. 
Thomas N. Schloemer, S.J., Student Leader by Omicron Delta Kappa national leadership 
honor society.

Congratulations, Jana and Chris, and to all of the students whose "Creighton spirit" 
you represent.
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