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PREFACE

From primitive times until the present era, the 
historical development of Japan has, in large measure, 
been determined by the convergence of religion and 
politics. The earliest rulers of Japan, the chief
tains of the Yamato clan, justified their right to rule 
on the basis of their claim to divine ancestry by trac
ing their lineage to the legendary Sun Goddess,
Agnaterasu Omikami. The theocratic tradition continued 
from that time, the second or third century, until 
Emperor Hirohito renounced his divinity following 
Japan's defeat in World War II.

The introduction of Buddhism in the sixth cen
tury aided the emergence of Japan as a great Asian 
power. Buddhism provided a catalyst for the develop
ment of an advanced culture and functioned to bring 
about an interest in learning and in the arts. As a 
result of widespread conversion to this non-indigenous 
religion, diplomatic relations were established with 
China, marking the first actual contact of the Japanese 
Government with a foreign power. Within Japan Buddhism 
helped to determine the political complexion of the 
nation until the renascent Shinto movement, which took
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place in the nineteenth century, displaced Buddhism as 
the religion of the leaders of the State.

Christianity was carried to Japan in the six
teenth century. The Tokugawa Shogunate feared Chris
tianity as the precursor of Western imperialism and 
viewed with alarm the political implications of a 
faith which placed a being higher than the emperor.
The government's reaction against the Christian reli
gion was one of the principal causes for the initia
tion of the policy of isolation which virtually 
severed Japan from all contact with the rest of the 
world for more than two hundred years.

The Meiji Restoration in 1868 marked the emer
gence of a strong nationalistic trend. The militarists 
in the upper echelon of the government devised the pe
culiar institution of State Shinto which they used as 
a vehicle of ultranationalism. The resultant wave of 
chauvinism solidified the Japanese people and carried 
the nation to a bid for world domination. Aware of the 
tremendous power inherent in a movement like State 
Shinto, the framers of the Constitution of 194-6 care
fully provided for the separation of church and state. 
In light of the conspicuous role that religion has tra
ditionally played in the government of Japan, it is
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questionable how well this provision is understood and 
enforced.

In this connection, the emergence of Soka 
Gakkai, a socio-religious organization with marked po
litical overtones, is particularly significant. Soka 
Gakkai's declared intention is to achieve a fusion of 
religion and politics in order to become the estab
lished religion of the State. However, unlike purely 
nationalistic movements, Soka Gakkai is not content to 
confine its influence within the Japanese archipelago. 
Its ultimate aim is to convert the entire world to its 
doctrines and thereby bring about the millennium.

Because of the recent origin of this organiza
tion and because of its tremendous complexity, no 
Western scholar has hitherto made a comprehensive 
study of it. The lack of many desirable primary 
sources necessitates limiting the scope of this thesis 
primarily to an examination of Soka Gakkai as a 
politico-religious movement in the perspective of the 
traditionally close relationship between church and 
state in Japan.

I am deeply indebted to many people who gen
erously assisted me in the research and writing of 
this thesis. Foremost among them is Sister Mary 
Dorita Clifford, B.V.M., Chairman of the History De-
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partment of Clarke College, who first inspired my in
terest in this topic and whose aid in providing re
search material and criticism of the text of this 
thesis has been invaluable. My thanks also goes to 
Dr. Ross C. Horning, my advisor, whose patient direc
tion and careful criticism has helped to improve the 
style and clarify many points in the presentation of 
this study. I wish to express my sincere thanks to 
Miss Kathleen D. Ryan who performed the difficult task 
of proofreading the manuscript and to Miss Louise Meng 
wlio typed it.

Because research in the field of Asian religion 
presents special problems, I would like to acknowledge 
my gratitude to Miss Hiroyo Oizumi and Mr. and Mrs.
Paul Liebman of the Chicago General Chapter of Nichiren 
Shoshu of America who have arranged for me to attend 
meetings of the organization and have provided me with 
many of the primary sources used in this study. Rev
erend Kenji Takahashi, Reverend Gyoko T. Saito, and 
Reverend Ryosho Kondo have been most helpful in giving 
me insights into Soka Gakkai in relation to other 
Buddhist denominations. I must also express my thanks 
to the staff of the International Institute for the 
Study of Religions in Tokyo for assisting me in locat
ing articles in Japanese. Finally I would like to
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CHAPTER I

THE ORIGINS AND PHILOSOPHY OF SOKA GAKKAI

Even in Japan, a nation which has aptly been
called the world's "museum of religions,"1 2 the sudden
eruption of numerous new religious sects signals a
movement of major proportions. Since the end of World
War II, more than one hundred new sects have arisen,
flourished, and made themselves an integral part of the
modern Japanese scene. "So rapid and spectacular has
been the burgeoning of these religious groups since the
war that this period has been dubbed facetiously the

2"rush hour of the gods" (kamigami no rasshu awa)."
Initially the new religions helped to fill the 

emotional and spiritual vacuum left in the wake of 
Japan's defeat in World War II; and subsequently, they 
have revealed their vitality by continued growth and 
proliferation. As a movement, the new sects have 
called the traditional faiths of Shinto, Buddhism and

1Richard Okamoto, "A New Face Called Soka 
Gakkai Raises Old Problems in Modern Japan," Look, 
September 10, 1963? P* 16.

2H. Neill McFarland, The Rush Hour of the Gods 
(New York: The Macmillan Company, 1967), p. 4.
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Christianity into question; they have exerted a signi
ficant influence on the Japanese economy and political 
system; and they have wrought a change in the whole 
atmosphere of Japanese life. The rise of the new 
religions, therefore, may be considered as one of the 
most salient aspects of contemporary Japan. The Japa
nese refer to this phenomenon as Shinko shukyo, a pe
jorative term which is most frequently translated as 
"newly arisen religions."

The exact meaning of the word "new" as it is 
used in both popular and scholarly works is difficult 
to ascertain. Seemingly, the sects included within the 
category of Shinko shukyo differ with each classifier. 
There is no established chronological criterion. Some 
authorities count as new religions all sects founded 
since 1838 with the establishment of Tenrikyo, whereas

^For a discussion of the influence of the new 
religions in general see Clark B. Offner and Henry Van 
Straelen, Modem Japanese Religions (New York: Twayne 
Publishers, Inc, 19&3), PP* 23-JO; Harry Thomsen, The 
New Religions of Japan (Rutland: Charles E. Tuttle 
Company, 1963), pp. lip-31; Rokusaburo Niyeda, "General 
Trends of New Religion in Japan," Religions in Japan—
At Present, 1961, pp. 35-39. For the Christian reaction 
see Richard H. Drummond, "Japan's New Religions and the 
Christian Community," Christian Century, December 9, 
1964, pp. 1521-23.^  pt m t iiz-.
This term gained currency through its wide use in the 
news media. Because it was often used in connection
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others consider only those which declared their inde
pendent status following the end of World 'War II. A 
number of other means are used to determine the compo
sition of the Shinko shukyo. One noted scholar relies
on the number of sects registered with the Ministry of 

5Education. This figure, however, fails to consider 
the many groups which are registered with prefectural 
governments rather than with the Ministry. Some 
authorities use the number of new religions which have 
membership in the Shinshuren,^ the Union of New Reli
gious Organizations, as a basis. This criterion is in- \
adequate because many of the new religions are not af
filiated with Shinshuren since membership is on a vol- 

7untary basis. Professor Rokusaburo Niyeda of Waseda

with occult and fraudulent groups, Shinko shukyo has a 
derogatory connotation. The Shinshuren has advocated 
the adoption of another term,y/i shin shukyo,
which means simply, "new religions." However, due to 
the fact that scholars use both terms arbitarily and 
interchangeably, it is impossible to achieve scientif
ic preciseness through these appellations.

5-'Thomsen, New Religions in Japan, p. 16.6 t h  13 .7'Shuten Oishi, et al., "The New Religious Sects 
of Japan," Contemporary Religions in Japan, IV (March, 
1964-), 51-53^ gives a detailed account of the diffi
culties encountered in obtaining an accurate account 
of the names, numbers and total membership of the new 
religions.
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University suggests that only those groups which have 
been founded since 1930 are truly new religions; but 
even as he offers this standard, he admits that it
would not be consistently accurate or even applicable.0 
Due to the lack of uniformity in counting the new de
nominations, it is impossible to approximate closely 
the number of Japanese involved in the Shinko shukyo 
movement. This problem is compounded by the propen
sity of the Japanese to claim membership in two or more 
religions simultaneously, and by the variety of methods 
used by the new sects to count their own membership.

The absence of a working standard applicable to 
the new sects by no means diminishes their importance 
in modern Japanese society. "There are few house
holds" wrote Offner and Van Straelen in 1963, "where
these New Religions have not made their influence felt

9m  one way or another." According to H. Neill McFar
land, an authority in this field, approximately twenty 
per cent of the population of Japan belongs to the 
numerous sects numbered among the Shinko shukyo.
That such a large number of sects which represent a 8 9

8 iNiyeda, "General Trends of the New Religions,” 
37.

9̂Modern Japanese Religions, p . 27•
^ Rush Hour of the Gods, p. 4.

8
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vast diversity of beliefs, ranging from unimaginative 
varieties of Shinto to such extremes as worshipping 
electricity,  ̂ could attract more than twenty million 
adherents in less than twenty-five years reveals the 
Shinko sh.yk.yo movement as of unparalleled importance 
in the history of religion.

Perhaps the most outstanding of the new reli-
• \ (  /

gions is Soka Gakkai, the Value Creation
Study Group. The leaders of Soka Gakkai claim that 
the organization is neither new nor a religion, but 
rather a lay movement within the seven—century—old 
religion of Nichiren Shoshu, &£$ i f . However, Soka 
Gakkai is usually included within the classification 
°P ohinko shykyo because of its religious overtones; 
because it was among the organizations which declared 
their independence following World War II; and because 
of its truly phenomenal growth— all characteristics of 
the new religions.

Although Soka Gakkai is an ideological system 
with elements of religion, philosophy, education and 
politics, the feature which has drawn most attention

11War of the Sects," Newsweek. March 7. 1966.p. 86.

S5 C/b'j) Creation, ka ( Value, Gak ( W  ) 
Study, kai ( ¿̂  ) Society. My translation.
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to the movement is its tremendously rapid growth. When 
Soka Gakkai was incorporated as a sect in 1951, it 
claimed a membership of five thousand f a m i l i e s . N o w ,  
in 1969, there are more than sixteen million followers 
of Soka Gakkai in Japan a l o n e . I t s  political suc
cess has been almost as spectacular. In 1959, when 
Soka Gakkai first participated in the Japanese nation
al elections, three members were elected to the House 
of Councillors. In the most recent election, held in 
1968, thirteen campaigned successfully for that of
fice, giving Soka Gakkai a total of twenty-five repre
sentatives, and making its political arm, the Komeito,

, the third largest party in the Diet.1-̂ 
Even outside Japan, the movement has gained a 

wide following.
/As of April, 1966, there were/ five local 

headquarters, 27 general chapters, and 111 chap- * 14 15

15The Hichiren Shoshu Soka Gakkai (Tokyo: The 
Seikyo Press, 1966), p. 50.

14"The Power of Positive Chanting," Time, Janu
ary 17, 1969, p. 51. There is no way to determine with 
accuracy the total membership of Soka Gakkai because 
the society counts its membership on the basis of house
holds. Assuming that if one person joins, he will con
vert the rest of his family, Soka Gakkai figures the 
total membership by multiplying the individual by a 
co-efficient of 2.3.

15"Results of the Upper House Election," Japan 
Report, August 15, 1968, p. 6.
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ters outside of Japan with approximately 100,000 
families who are members of the overseas organiza
tions. The organization in the U.S. is registered 
as the Nichiren Shoshu Sokagakkai of America.

The South America Headquarters is in Sao Paulo, 
Brazil, and its chapters are located in Brazil, 
Peru, Argentina, etc.

In Okinawa, one can find its headquarters in 
Naha which is registered as the Nichiren Shoshu 
Sokagakkai of Okinawa.

The Southeast Asia Headquarters has chapters 
in Hong Kong, Bangkok, Djakarta, Manila, etc.

In Europe, two local headquarters were formed 
in France and Germany respectively and members are 
scattered throughout the Continent. °

According to the latest available figures, the organi
zation has substantially increased its membership in 
the United States. In 1965 there were 30,000 members 
of Nichiren Shoshu of America, and at the present time 
this figure has increased almost six times over, for a
total of 170,000 converts to the f a i t h . M a n y  of

18these are of non-Japanese extraction.
Even though these statistics may not be entire

ly accurate, they are at least reflective of the kinds 
of gains that Soka Gakkai is making. Moreover, they 
indicate that the movement is not a narrow, exclusively 
Japanese religion, but rather a dynamic, pervasive or-

Nichiren Shoshu and Soka Gakkai, "This is the 
Sokagakkai" series 1 ('Tokyo: The Seikyo Press, 1966),
p. 10.

"The Power of Positive Chanting," p. 51* 
18Ibid., p. 51.

17
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ganization with the potential to realize world-wide in
fluence. That Soka Gakkai has made such inroads into 
the Occidental world distinguishes it from the other 
new religions of modern Japan. Its impressive popu
larity has made it the object of much speculation and 
some notoriety on both sides of the Pacific.

As an organization, Soka Gakkai has had a cur- 
ous history, enmeshed in Japanese theological and poli
tical events of the past seven centuries. Doctrinally 
its roots are grounded in the Buddhism of Nichiren 
Daishonin, a thirteenth-century theologian. Politi
cally it arose both as a reaction against the govern
mental suppression of religion which began in the Meiji 
era and culminated during the Second World War, and 
also as an answer to the needs of the people caught in 
the maelstrom of post-war Japan. The ideology which 
underlies the movement is a product of the twentieth 
century. The fundamental theories of Soka Gakkai were 
formulated by Tsunesaburo Makiguchi, 'yT Q  a
Japanese educator and philosopher.

Makiguchi was born in Niigata Prefecture in 
1871, the eldest son of Chomatsu Watanabe,^^- 73^^ 5̂ . 
Due to his family's financial circumstances, he was 
adopted at the age of three years by the Makiguchi 
family. Upon completion of his primary education, he
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moved to Hokkaido and was educated in the Sapporo
schools. He graduated from Sapporo Normal School and
remained there as a teacher with a special interest in
geography. While teaching at Sapporo, he developed
his theory of value which later became the central

19philosophical tenet of Soka Gakkai.
Makiguchi's philosophy is predicated upon a 

basis of utilitarian materialism. Its avowed end is 
the attainment of immediate and temporal happiness for 
the individual and, ultimately, for the whole of so
ciety. When the right values are realized, the condi
tion of man must necessarily be happy; this, in turn, 
elevates the state of the entire human community. The 
concept of value therefore is of primary importance.
It determines the goal of life and established the 
means by which an individual can escape his particular 
state of misery and move toward the achievement of 
happiness / 0

The burden of his philosophy rests upon the 
central role which each individual plays in the crea-

19McFarland, The Rush Hour of the Gods, p.196.
20An Institute Study, "Soka Gakkai and The 

Nichiren Sho Sect, Fart I," Contemporary Religions in 
Japan, I (March, I960), 65. Hereafter referred to as 
Institute Study.
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tion of values. This process relies on the initiative 
and ability of each man to discover the true nature of 
his reactions to material objects, to evaluate his re
action and to make the relationship between himself 
and the object significant in his own life. A man's 
obligation, therefore, is to evaluate the objects with 
which he comes in contact and to render them as bene
ficial to himself as possible. This is the process of 
progress in human life. More importantly, it is 
through the creation of values that man finds happi
ness— the ideal state which is fulfilled when posses
sions are realized and proper relationships are estab
lished."1

Makiguchi opens his treatise by amending the 
traditional transcendental values of goodness, truth 
and beauty by substituting the concept of gain for that 
of truth. The reason, he explains, is that truth by 
definition is not a value. As a simple statement of 
reality, truth is singular, immutable and based on cog
nition. Truth is not contingent upon human relation
ships, but has always existed and awaits only to be 
discovered. Falsehood is nothing more than an incor- 21

21Tsunesaburo Makiguchi, The Philosophy of 
Value, trans. Translation Division, Overseas Bureau 
(Tokyo: The Seikyo Press, 1964), pp. 1-10.
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rect statement which tries to assert the validity of 
something which is objectively untrue. Value, as dis
tinct from truth, is subjective and mutable. It is 
determined not as an apriori fact, but as the relation
ship between a person and an obj'ect of his awareness. 
Therefore truth would make the statement, "this is a 
tree," but value would make the judgment, "the tree is 
beautiful."22

Truth is the concept of qualitative equality 
objectively drawn from substance and from relative 
phenomena in substance. On the other hand, value 
is the result of the measurement taken of the re
lationship between object and subject— judged by 
the degree of reaction on the extent to which the 
subject has been influenced by the object.'^

The state of veracity or falsity, therefore, depends 
upon objective cognition, but value depends upon sub
jective evaluation.

Truth cannot be based upon the fluctuations of 
human judgment. There are times wiien human emotion 
will accept the false and reject the true, simply be
cause the former is good and the latter is evil. For 
example, there is a rumor of an earthquake followed by 
a fire in a given area. If the rumor is confirmed,

22Ibid., pp. 7-8.
23Ibid., p. 9.
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then the truth is evil; if it is proven false, then the 
24false is good.

Because a dichotomy exists between value and 
truth, truth consequently is different from the con
cepts of beauty-ugliness, gain-loss, and good-evil. 
These are elements of value which are created according 
to individual variation in temperament and are, at 
least in degree, peculiar to the individual. The sep
arate spheres of truth and value may be diagrammed as 
follows:

Concept— Speculative— by nature a matter of 
I existence

TRUTH
Law------Temporal-----by nature a matter of

change
Beauty— Beauty------ beauty
/BEAUTY
\ ¿Personal gain— benefit
Benefit p,-

^Public gain--- good^^
Makiguchi explains that truth and value are two 

distinct concepts because they are determined through 
different means. Truth is obtained through cognition, 
which can be defined as the process by which a subject 
grasps an impression of an object. The individual com- * 2

24lbid., p. 10.
2^Ibid., p. 1 5 .
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prehends the intrinsic qualities of the object and ex
presses the object as a fact. It then devolves upon 
society to judge whether the expression is appropri
ate. "Cognition signifies the qualitative understand
ing of reality and its relationship with the sub
ject .

Unlike truth, value cannot be proven through 
purely intellectual reasoning. Because value is de
fined as the relationship between an object and a sub
ject, it is essentially relative and "based on an inex
plicable standard which every individual possesses in 

27himself." When an object affects a subject, the lat
ter should react by evaluating the object. Evaluation, 
therefore, is a response to a stimulus, or the con- 
ciousness of the influence of an object upon a subject. 
When a man says, "this is beautiful," or "this is 
ugly," his expression implies that he has some kind of 
subjective standard of evaluation. The degree of 
beauty or ugliness depends upon the force which the 
stimulus has to evoke a response. Truth or falsehood 
is not an issue in evaluation, but rather "the quanti-

26
27

Ibid., 
Ibid.

P. 27.
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ty of the influence of the object upon the sub-
• 4- „28ject."

Although cognition and evaluation are dis
similar, both are necessary for the individual to know 
the external world. If either is underdeveloped or 
neglected, the individiaa.1' s perception is subsequently 
lessened. Therefore, the scientist can attain only 
partial knowledge because he emphasizes pure objectiv
ity; whereas the non-scientist tends to be subjective 
and consequently may arrive at conclusions on the
basis of inadequate information. The cognitive and

29evaluative powers, then, must be balanced.
Makiguchi shows that cognition and evaluation 

are not mutually exclusive, and that the conflict be
tween the two is not endemic, but only apparent. When 
conflict occurs, it is due to the opposition of the

50whole to the parts rather than basic incompatibility.
Although man has no power to create things, he 

does have the power to create values. Whenever an ob
ject touches him, he makes an evaluation of it and * 29 30

2®Makiguchi, p. 29.
29Ibid., pp. 55-37-
30Noah Brannen, "Soka Gakkai's Theory of 

Value," Contemporary Religions in Japan, V (June,
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thus establishes a relationship with it. There are 
three types of subject-object relationships 1) non
value, that which has no value to anyone; 2) value, 
when an object has value to someone; and 3) non-value,
when value is ascribed to something which has no in- 

31tnnsic value.
In addition, value possesses positive and nega

tive aspects. Makiguchi terms the negative aspect anti- 
32value, and he defines it as that which is harmful to 

the maintenance of human life. It is composed of ele
ments of ugliness, loss and evil. In contradistinction 
to anti-value is the positive. This is called ortho
value and is composed of beauty, gain and goodness.

Beauty is an aesthetic and transient value.
It is an emotional quantity which pertains only to a 
part of a man's life. Beauty is not to be confused 
with goodness. From experience it is known that what 
is beautiful is not necessarily good, nor is ugliness 31 32

31Ibid., p. 148.
32"Anti-value cannot be called beauty, gain or 

goodness, but it likewise cannot be called non-value, 
because its presence sometimes exerts a great influ
ence on the evaluating subject. Since it checks the 
preservation of prolongation of life, it can natu
rally become the object of evaluation. Thus, if that 
which is evaluated cannot be called non-existent 
value, it should be termed anti-value."

(Makiguchi, p. 84.)
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always evil. Even the ugly and the evil may possess 
some aesthetic value. Therefore, the criterion even for
the evaluation of aesthetic perceptions is determined

3 3by what is of benefit to man.'"
Gain, or economic value, affects the whole life 

of an individual. Gain is "a relative state between
each individual and the object which helps him to main-

3 4tain and develop his existence." Gain, which is 
used synonymously with profit, helps to support a 
man's life in a way that beauty cannot. Makiguchi re
futes the economics of Karl Marx and others as having 
confused the concept of gain with certain vestiges of 
it, such as wealth or property. In actuality, gain is 
simply concerned with the extent to which wealth or 
property influences a man's life. He shows that an in
dividual can create gain by arranging factors in such 
a way as to contribute most effectively to his welfare.
Gain and loss, therefore, denote the relationship be-

33tween man and profit. ^
Good is a social value insofar as it expresses 

the judgment of an individual's volitional contribu- 33

3 3-^Brannen, "Soka Gakkai's Theory of Value,"
p. 151.

^Makiguchi, p. 99*
55Ibid., pp. 99-102.
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tions to the welfare of the whole community. The term
%good, therefore, is equated with public benefit. In 

this context, the individual's desire for personal 
gain may be contrary to the good of the whole, in 
which case, the individual's action is evil. Because 
all men share some common instincts, such as survival, 
an individual's prosperity may contribute to the good 
of all. To use common traits which all men share is 
inadequate as a criterion to ¿judge an individual's ac
tion. Similarly, to work for the benefit of all is 
misguided action, because to benefit all is, perforce, 
to lessen the benefit for some.

From an objective viewpoint, the gain common 
to all people can only be stipulated negatively, 
because man has a unique individuality and there 
are numerous differences in quantity even though 
the quality of man's desires is the same in all. 
What a man positively desires can be separated in 
countless degrees, but there is one point7common 
to all where man desires only negatively.

Therefore, at the negative level, a man does not wish
to act in a way contrary to the norms of the society
in which he lives, for then he would be judged a
wicked or immoral person. It is at the negative level

56lbid., p. 1 0 3 .
^Brannen, "Soka Gakkai's Theory of Value,"

p. 14-9.
38Makiguchi, p. 104-.
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that the law functions. The law serves simply to pre
vent or punish those who would subvert the welfare of 
society to further their own ends, but it does nothing 
to promote the good. The desire not to be wicked is
inadequate for establishing a viable principle of

-59morality, although it is one aspect of morality.'y
What is meant by good is contingent upon the 

conditions of the community. Because of the protean 
quality of modern society, contrived mores are useless. 
Only the society itself can establish a standard of 
good, and the only genuine contribution to the good 
that an individual can make is to attain his personal 
goals of happiness and thereby elevate the level of the 
entire community.4®

Beauty, gain and goodness are the only things 
which man can truly create. It is man's obligation, 
in the pursuit of happiness, to create those values 
which are of greatest benefit to himself and to soci
ety. Education, which should act to clarify the dif
ferences between cognition and evaluation, is the 
proper means by which man can be trained to recognize 
values; but "the True Religion" /Nichiren Shoshu7 * 40

59Ibid., pp. 105-106.
40Ibid., pp. 103-104.
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should be the basis for creation of the values of gain,
good and beauty in the interests of society." Nichiren
Shoshu is the logical vehicle for the creation of
values because it "does not contradict science," and
it "can be scientifically substantiated." Moreover,
it "attaches primary importance to the study of human
life," and it is "similar to science in its pursuit of 

n~\a happy life."
The supreme and foremost principle of this 

religion_does not remain a mere theory but it is 
materialized as the Gohonzon-1"̂  to establish both 
individual and social happiness. In other words 
if one believes in this Gohonzon and chants Namu- 
myoho-renge-kyo4? facing this Gohozon, his prayer 
is answered, he can acquire vital life-force and 
thus a peaceful society is established.44

41l'bid., pp. 124-25.
42The Gohonzon is the object of worship of the 

Nichiren sects’̂ It is composed of both a scroll, drawn 
by Nichiren in the thirteenth century, and the frame in 
which the mandala is enshrined. In the strict sense, a 
mandala is a depiction of the universe according to the 
Nichiren ideal. The mandala of the Nichiren Sho sect, 
however is unique. The diamoku, or great prayer, is 
written in brush strokes down the center of the scroll. 
The names of the four rulers of the universe are in
scribed in the corners, and in the center at the bottom 
of the page, is Nichiren's signature. See Appendix 1.

See also Masaharu Anesaki, History of Japanese 
Religion (London: Kegan, 1950), pp. 199-200.

i %  icb fl
This may be translated as "Praise to the Lotus of the 
True Law!." This is the central prayer of the Nichiren 
sects, and was first exclaimed by St. Nichiren in 155 
after meditating on the Lotus Sutra. His prayer is con
sidered to be the perfect summation of the Lotus Sutra.

44Makiguchi, p. 125.
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Thus, according to the Theory of Value, the purpose of 
existence is to search for happiness. Human happiness 
can result only from the creation of right values 
through the medium of Nichren Shoshu.

It should be noted that the Theory of Value 
was published posthumously by Makiguchi's successor, 
J'osei Toda. There is evidence that Toda took liberties 
as editor to bring "what may have been a purely utili
tarian philosophy into conformity with the teachings of 
the Nichiren Sho sect."4'5 For example it is written 
"This Gohonzon . . . can be regarded as a means of 
bringing happiness to all the people of the world. 
Therefore, practice of /Nichiren/ Daishonin's Buddhism 
for a happy life is chanting Namu-myoho-renge-kyo with 
faith in this Gohonzon."4'6 This as well as other 
selections regarding the efficacy of Nichiren Shoshu 
directly contradicts Makiguchi's whole thesis— that the 
creation of values is a solely human attribute and is 
dependent upon the individual and his unique reactions 
to the objects of his awareness.

From purely textual criticism, it is evident 
that The Theory of Value was altered. Makiguchi died * 46

4^Brannen, "Soka Gakkai's Theory of Value,"
p. 151. .

46Makiguchi, p. 125.
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in prison in the summer of 1944, yet there is a detail
ed reference made to the theory of nuclear fission and 

47the atom bomb.
However the basic weakness in the text, and 

the most convincing proof that Makiguchi's theories 
were manipulated, is the unhappy attempt to fuse the 
highly utilitarian philosophy of value-creation with 
the religious belief of the Nichiren Sho sect that hap
piness can be realized through faith in the Gohonzon.

Undoubtedly The Theory of Value had a profound 
influence on the foundation of Soka Gakkai. It served 
as an elucidation of basic philosophical tenets which 
gave a dignity and aura of sophistication to Soka 
Gakkai thus raising it above the status of most of the 
new religions, and explained the meaning of human life 
at a crucial time in the history of mankind. Reli
giously it acted as proof of the validity of Nichiren 
Shoshu, and as a scientific refutation of all other re
ligions. "For the scholarly-minded, Makiguchi's Theory

/i Q
of Value is an intellectual challenge," but to the 47

47 "Nuclear fission is the highest stage that 
was reached by present-day chemistry, but his prin
ciple does not remain a mere scientific formula but is 
translated into action by atomic bombs. /Italics 
mine// (Ibid. , p. 125.)

Brannen, "Soka Gakkai's Theory of Value,"
p. 151.



22

unregenerate, it is a "naive form of utilitarianism. " J 
For the great mass of Soka Gakkai believers, this work 
stands as a guiding principle of life.

In 1903 Makiguchi's first book, Jinsei Ghiri- 
gaku, Geography of Human Life, was published in 
Tokyo. This book represents the first expression of 
Makiguchi's theory of value. Subsequent to its publi
cation, Makiguchi was given several commissions to pre
pare a series of textbooks on geography for the Tokyo

52public schools. For financial reasons he turned to 
the field of school administration and became principal 
of Nishimachi Elementary School in Tokyo. There he met 
a young teacher, Josei Toda, who became his first dis
ciple. In 1928 both were converted to the religion of 
Nichiren Shoshu, under the influence of Sokei Mitani

4.9Ivan Morris, "Soka Gakkai Brings Absolute 
Happiness," New York Times Magazine, July 19, 1965, P. 
9.

-^Makiguchi ' s philosophy has been digested and 
distilled in the Manual for Conversion, Shakubuku 
Kyoten, tA —  which is used extensively by
members of Soka Gakkai.

51 / t i i  rf f.
52Makiguchi retired from his teaching career 

in 1930 to write and publish a series of books in 
which he related the theory of value to education and 
religion entitled, Soka Kyoikugaku Taikei, A System of 
Value Creation Education.
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who was at that time principal of Meijiro Elementary 
School. Their conversion established the first tan
gible link in the relationship of Soka Gakkai and 
Nichiren Shoshu.



CHAPTER II

NATURE OP THE RELATIONSHIP BETWEEN 
NICHIREN SHOSHU AND SOKA GAKKAI

The fusion of the universal theory of value 
with the militant, intolerant religion of Nichiren 
Shoshu formed a symbiotic relationship in which the 
philosophy infused new life into the religion, and the 
religion provided a vehicle for the popularization of 
the philosophy. It is important to note that Soka 
Gakkai has always existed as an organized lay movement 
within the religious structure of Nichiren Shoshu; 
however, not all members of Nichiren Shoshu belong to 
Soka Gakkai.1

Nichiren Sho is the Buddhist denomination which
Ois based on the teachings of St. Nichiren (1222-1282), * 17

^"Until the end of World War II, the Nichiren 
Sho sect was not strong numerically. About 1920, for 
example, it had only sixty-nine temples and some 66,000 
adherents. It would seem that in spite of wartime dif
ficulties, Makiguchi and his Soka Gakkai which was 
established in 1937, contributed greatly to its growth. 
By 1957 • • • 'the number of temples (141) and churches
(17) showed no marked increase, but the reported number 
of adherents was 413,350!" (An Institute Study, Part 
I, p. 64.)

^Literally, "Sun Lotus/' g &
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/N \  '

a fiery divine of the Kamakura ( 'a ' ) period who
' L l

devoted his life to the reform of Japanese Buddhism.
One of the most charismatic figures in the religious 

history of Japan, Nichiren's personality has continued 

to dominate his version of Buddhism to the present 

time. In the sight of his followers, Nichiren super

sedes the Buddha himself as the central figure in 

Buddhist history. Sakayamuni merely introduced 

Buddhism, but Nichiren fulfilled the prophecy and 

translated the theory into a dynamic plan for salva

tion. "Sakyamuni was the first Buddha in recorded his- 

tory, but from the viewpoint of eternal life clarified 

in Buddhism, Nichiren Daishonin is the original Buddha 

who awakened all other Buddhas to the truth of 'life' 

and the universe."^ It is Nichiren, not the histori

cal Buddha, who is venerated by the Nichirites.

The theology of Nichiren Buddhism is inextri

cably interwoven with the founder's personality and 

historical career. In his youth Nichiren was obsessed

by two issues: the meaning of salvation for man and
. . 4the religious significance of historical events.

V^Josei Toda, Lecture on the Sutra— Hoben and 
Juryo Chapters, Trans, by Overseas Translation division 
(Tokyo: Seikyo Press, 1967), pp. 4-5*

4 Joseph M. Kitagav/a, Religion in Japanese His- 
tory (New York: Columbia University Press, 1966), p. 119.
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While studying at Mount Hiei ( j £ y ^  ), one of the 
great monasteries of thirteenth-century Japan, he be
came convinced that the solution to his dual problem 
lay in re-discovering the true doctrine of Sakyamuni 
which, in his opinion, had been obscured and corrupted 
by the plethora of Buddhist sects. This conviction 
may have established the basis for his unrelenting op
position to all forms of Buddhism save his own. "He 
called Kobo Daishi "the greatest liar in Japan," the 
Shingon doctors were "Traitors," Zen was "a doctrine
of fiends and devils," the members of the Ritsu sects

\

were "Brigands" and the nembutsu a "hellish practice."'5
After ten years of concentrated study, he be

came convinced that the quintessence of True Buddhism 
was fully contained in the teachings of the Lotus 
Sutra.6 He reduced the whole Sutra to a single declar
ation, "Namu-myoho-renge-kyo!" which can be translated,

^George B. Sansom, Japan: A Short Cultural 
Bistory (Stanford: Stanford University Press, 1961), 
p. 33^ See also Arthur Lloyd, The Creed of Half 
Japan (New York: E. P. Dutton & Company, 1912), pp. 
¿93-95? and Sir Charles Eliot, Japanese Buddhism 
(London: Arnold Company, 1935)? p. 279.

6Por a discussion of the Lotus Sutra, see 
Honyu Hamada, "Belief in the Sutra of the Lotus Bloom, 
'Pundarika,' in Japan," Religions in Japan— at Pres
ent, (1964), 63-65.
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"Adoration be to the Lotus of the True Law!" In this 
phrase, Nichiren summarized the totality of the law in 
all its ramifications and supplied his followers 
throughout the centuries with a single, sublime means 
to salvation.

It was for him not a mere oral utterance but a 
real embodiment of the truths revealed in that 
book /Lotus Sutra7, because the "Title" was repre
sentative of the whole revelation, which was to be 
realized in the spirit and embodied in the life of 
all who adored Buddha and his revelation. To utter 
the "Sacred Title" was, according to Nichiren, the 
method of at once elevating oneself to the highest 
enlightenment of Buddhahood and of identifying 
self with the cosmic soul.°

x Nichiren embarked upon his prophetic mission in
1253 when he set up headquarters in Kamakura, the seat 
of the Bakufu.de facto government of Japan. In the 
seven years during which Nichiren lived in Kamakura, a 
series of disasters befell the nation. A great earth
quake in 1257 was followed in the next year by hurri
canes and floods. As a result there was widespread 
famine and plague. The government of the Ho ¿jo regents

7

7 "Namu" is the Japanese form of the Sanskrit 
word, "Namanh," which means adoration. Myoho-renge- 
kyo is the Sino-Japanese version of the Sad-Dharma- 
pundarika Sutra, the full title of the work. It is 
interesting to note that Nichiren's great prayer re
fers to the title of the Sutra, and that the Japanese 
usually call the Sutra the Hokekyo, /.t jfrp f , The 
Lotus Sutra. ' “*

8Anesaki, pp. 192-93*
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was weakened by grave strife and threatened by in
creasing agitation among the samurai. Priests and 
shamans, taking advantage of the popular panic, of
fered sacrifices at Shinto shrines and conducted oc

iacult rites at Buddhist temples. Bicharen ascribed 
these physical disasters to the fact that Japan had re
jected the True Buddhism and tolerated the heresies of 
the clergy. Declaring that the false faith of the 
Bakufu was responsible for the adversities of the na
tion, Nichiren demanded that the government suppress 
all heretical sects and unite Japan under his form of 
religion. To this end he wrote the famous tract,
Rissho Ankoku Ron, "The Establishment of Righteousness 
and the Security of the Country."1® Nichiren's basic 
premise was that a secure nation was a prerequisite for 
a flourishing Buddhist faith. As he said, "The Nation 
prospers because of Buddhism; and Buddhism becomes 
precious because people revere it. If the Nation per
ish and people disappear, who will revere Buddhism?"9 * 11 
Because the greatest threat to Japan lay in the false

9Sansom, A Short Cultural History, p. 333-

1(1 ( ^ it $ ®  q fift ) For a translation of
this tract, see Lloyd, pp. 305-28.

11Hajime Nakamura, Ways of Thinking of Eastern 
Peoples: India, China, Tibet, Japan (Honolulu: East/
West Center Press, 1964), p. 4-4-2.
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teachings of heretical sects, Nichiren demanded that
these groups be suppressed by the government. If not,
Nichiren warned, the prophecy of the scripture would
be fulfilled and Japan would be decimated by a foreign
invasion and domestic rebellion, as Just punishment 

IPfor blasphemy.
Convinced of his solemn obligation to alert his 

country to these imminent dangers, he sent the treatise 
to the Bakufu. Although the government made no direct 
response, the prophet was attacked by a mob, "probably 
with the tacit consent of the authorities,""^ and was 
forced to flee from Kamakura. When he returned after 
several months of itinerant preaching, he was formally 
charged with fomenting rebellion and preaching heresy. 
Found guilty, he was exiled to the desolate peninsula 
of Izu.

During his exile he evolved the five theses of
14his mission. First, his doctrine was to be based 12 * *

12Lloyd, pp. $26-28.
1$̂Anesaki, p. 194.

The five principles. @  , were summarized 
as Kyo,f , doctrine; K i / m e t h o d ;  Ji, ,
time; Koku, \]g) , country; and rufu no zengo,
3? » the order of spread. See G. B. Sansom,
"Nichiren," in Japanese Buddhism by Sir Charles Eliot.
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upon the authority of the Lotus Sutra. Second, his 
exegesis of the Sutra was to be simple and direct. 
Third, he was living in the latter age of the law when 
the Lotus Sutra alone held meaning for the world. 
Fourth, Japan was the center of True Buddhism, and 
from there it was destined to be propagated throughout 
the world. Fifth, all the old forms of religions and 
the works of the old masters had served simply to pre
pare the world for the acceptance of True Buddhism.lb 
There is a corollary to the theses that Nichiren was
to be the leader of the movement— the Apostle of True

\

Buddhism. This is implicit, and not clearly expressed 
until the period of Nichiren's third exile.

Returning from Izu in 1263, Nichiren resumed 
his mission with vigor. He proclaimed the damnation 
of the late regent, Saimyoji; and when the envoy of 
Kublai Khan arrived in 1268 demanding tribute to be 
paid to the Mongolian empire, Nichiren reminded the 
government of his prophecy of 1260. As a result of 
his unrelenting attacks on the Bakufu, he was convict
ed of treason and sentenced to death in 1271.lb 15 16

15Lloyd, p. 296.
16Accounts of this incident in the life of 

Nichiren vary among scholars. Lloyd (p. 297) and
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Brought to the place of execution, Nichiren narrowly 
escaped death when, allegedly, a brilliant meteor 
flashed through the sky and panicked the officials in
to inaction. As a result, Nichiren's sentence was com
muted to banishment to the island of Sado. The exper
ience of having so narrowly escaped death "impressed 
him so deeply that he regarded his life thereafter as 
a second life, life after a resurrection."^^ Believing 
that he had been miraculously spared, he meditated on 
the scriptures while in exile in order to determine the 
nature of his true destiny. Gradually Nichiren came to 
the conclusion that he was the reincarnation of 
Visishtakaritra, (a disciple of Guatama the Buddha) who 
is mentioned in the Lotus Sutra as the foremost of the 
bodhisattvas. According to an apocryphal interpreta
tion of the Sutra, Visishtakaritra was supposed to ap
pear in the third millennium after the death of the 
Buddha. According to the Chinese chronology, the *

Sansom (p. 334) say that Nichiren was sentenced to 
death by the government; Anesaki (pp. 196-97) and 
Kitagawa (p. 119) maintain that he was technically 
sentenced to exile, but that the government acted in 
collusion with his enemies in an assassination plot. 
Bor Nichiren's own account, see William Theodore De 
Bary, Sources of Japanese Tradition, Vol. I (New York: 
Columbia University Press, l96'5), p. 220.

17Anesaki, p. 197*
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Buddha's death was dated at 947 B.C. Therefore the 
third age would have begun in 1047, two centuries pre
vious to Nichiren's birth. The work of each millen
nium was to be centered in one of the three great
countries of Buddhism. Japan was to be the locus of 

18the third era. Based on the coincidence of events 
and prophecy, Nichiren concluded that he was destined 
to be the apostle and teacher of the third millennium.

There are a number of fallacies in Nichiren's 
reasoning. Most scholars place the death of the 
Buddha in the years between 483 and 477 B.C.1^ Using 
the one-thousand year cycle theory, the age of mappo 
would have begun in the latter part of the sixteenth 
century, more than three hundred years after Nichiren's 
death. Moreover, there is some doubt about the authen
ticity of the scripture in regard to Visishtakaritra.
As Arthur Lloyd argues, if the prophecy about 
Visihtakaritra refers to a historical person, it "must 
be put on a par with, e.g. the prophecy in the 18 19

18947 B.C.-- 47 A.D.— Sakyamuni— India— Theravada
4 / 1047--------others--- China— Mahaynana
1047-- present----Nichiren---Japan---True

Buddhi sm
19For dates of the life of the Buddha, see 

"Buddha, Gotama," in The Encyclopedia of Religion, ed. 
by Vergilius Ferm (Paterson, N.J. : .Littlefield, 'Adams 
& Co., 1959), pp. 103-104.
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Lankavatara Sutra, which mentions the coming of 
Nagarjina, or that which announced the coming of Kine 
Kanishka, prophecies made up after the event.' Evi
dence strongly supports this argument. The Lotus Sutra 
was one of the last of the Buddhist scriptures to be 
composed, and it shows evidence of having been compiled

PIover a long period of time.
There is also a great deal of doubt about the 

accuracy of Nichiren's explanation of the three periods 
of Buddhist history. Although this concept is not un
common in Chinese and Japanese Buddhism, there seems to 
be little scriptural basis for it, although there are 
various references to the bodhisattvas who will carry 
on the propagation of the Sutra after the death of the 
Buddha. Similarly, the reference to the age of mappo 
is obscure. According to the Saddhama-pundarika,

At the time, Fiahasthamaprapta, after the complete 
extinction of the first Tathagata amongst all 
those of the name of Bhishmagargitasvatarag, 
Tathagata, etc., endowed with science and conduct, 
etc., etc., when his true law had disappeared and 20 21

20Lloyd, p. 303. Italics mine.
21Max Muller, ed., Sacred Books of the East, 

Vol. XXI: The Saddharma-Pundarika, trans. K. Kern 
(Delhi: Moiilal Banarsidass, 1965;, pp. xvii-xx.
Hereafter referred to as Kern.
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the counterfeit of the true law was fading,; when 
the reign (of the law) was being oppressed by 
proud monks, there was a monk, a Bodhisattva 
Mahasattva, called Sadaparibhuta.^2

One scholar has suggested that because there is no word 
either in Pali or Sanskrit which corresponds to mappo, 
this concept developed in Central and East Asia and was 
used to lend credence to the teachings of individual 
prophets. "Especially Honen and Shinran, more particu
larly Nichiren, thought that this very mappd period was 
the right time to proclaim their own true doctrine."2^

It is evident that the theological and histori
cal basis of Nichirenism is vulnerable to criticism on 
several counts. Notwithstanding, Nichiren's True Bud
dhism has been a potent force in the development of 
Japanese history.

While in exile on Sado, Nichiren composed his 
famous mandala. This was a graphic representation of 
the cosmos which was intended to show visually that the 
universe is simply an extension and manifestation of 
every man's Buddhahood.

Returning from exile in 1274, Nichiren made 
futile attempts to warn the government of the Mongol 22 *

22Ibid., pp. 354-56. Italics mine,
p^̂Charles A. Moore, ed., Philosophy and Cul- 

ture East and West (Honolulu: University of Hawaii 
Press, 1962), p. 103.
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invasion which did, in fact, materialize in November 
of that year. Having failed once more to gain offi
cial sanction for his teachings, Nichiren retired to 
Mt. Minobu to pray, to expiate his sins and to prepare 
for the future of True Buddhism. One of his major
goals at this time was to build a center in Japan for

24the study and propagation of the faith. A site near
Mt. Fuji was selected for the head temple. "Japan,
for Nichiren, was the country where the Universal Bud-

25dhist Church was to have its central seat. . . ."
Thus in one of the last acts of his life, Nichiren 
dramatically underscored the quality of nationalism so 
characteristic of the sects which ascribe to his brand 
of Buddhism.

Following Nichiren*s death in 1284, there was 
a period when the leadership of the sect rotated among 
the six most prominent disciples. One of the six, 
Nikko,# ̂  , became dissatisfied with this arrange
ment. He proclaimed himself the true successor of 24 *

24The head temple, or Kaidan, represented the 
third of Nichiren*s central teachings. The first was 
the daimoku which Nichiren composed in the first phase 
of his life, and the second was the mandala which was 
inscribed on Sado. These are referred to as the San 
Dai Hiho, m  X  jV-f- , or the Three Great Mysteries.

^Anesaki, p. 202.
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Nichiren and established a separate temple at the base 
of Mt. Fuji, known as Taisekiji.^ Nikko claimed that 
his interpretation of Nichiren's teachings was the 
only orthodox one and he established Nichiren Shoshu, 
or True Nichiren Buddhism.

The doctrinal differences which caused the 
initial division within Nichirenism have continued to 
the present time. To the followers of Nikko, Nichiren 
is directly equated with Sakyamuni, whereas the other 
sects consider Nichiren as merely another in the long 
line of the Buddha's successors. The Nichiren Sho 
sect claims that its mandala is the original and the 
only one which is truly efficacious, even though all 
sects have a mandala and consider them to be the cen
tral objects of worship. Nichiren Shoshu is in pos
session of a miraculous relic of the Saint— a tooth 
with a small piece of living flesh attached to it.
The leaders at Taisekiji maintain that when the tooth 
is covered with flesh, Nichiren Shoshu will have 
achieved its mission. Lastly, it is by far the most
avowedly nationalistic of all the sects of Nichiren 

27Buddhism. Its ultimate aim, aided by Soka Gakkai, 26 27

26 7t %  &

27An Institute Study, pp. 63-64.
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is to become the religion of the State.
Nichiren Shoshu, therefore, is the theological 

basis of Soka Gakkai, and Taisekiji is the central 
place of worship of all members of the faith. It is 
the Temple, as a visible symbol, which forms the tan
gible bond between Nichiren Shoshu and Soka Gakkai.
To the followers of Soka Gakkai the temple is impor
tant because it is a central rallying place. Expen
sively ornate, it is a Mecca, a St. Peter's, a monu
ment to the triumph of the faith over adversity. To 
the Nichirite, Taisekiji is important because it gives 
silent proof of the historical basis of the faith. 
Within the temple high priests of the sect have 
preached orthodox Nichirenism in an unbroken lineage 
since the time of Nikko. The principle reason for 
loyalty to the temple is due to the faith of the ad
herents of both Nichiren Shoshu and Soka Gakkai in the 
beneficent power of the Gohonzon which is enshrined 
in the temple. The Gohonzon is the central object of 
worship and contains all the power of the Buddhas whose 
names Nichiren inscribed on it. It is believed that 
his power is conveyed to anyone who gazes on the 
mandala and recites the daimoku before it.

Soka Gakkai has given a unique twist to the 
veneration of the Gohonzon. In voluminous testimony,
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appearing in almost all Soka Gakkai publications, mem
bers of that organization attest to the power of the 
Gohonzon to impart substantial material benefits to 
the believer. Usually the testimonials center around 
examples of financial gain, increased personal happi
ness or faith-healing. The frequent testimonials are 
accepted as unassailable proof of the validity of the 
faith. In his philosophy, Makiguchi hoped to achieve 
the same end through educating people in regard to the 
true nature of value. The emphasis on the interces
sion of the Gohonzon in gaining temporal goods repre
sents an important innovation in Makiguchi's philoso
phy of value creation while the emphasis on material 
benefits forms another link between Nichiren's the
ology and Makiguchi's philosophy.

Soka Gakkai has adapted some of the methodol
ogy of Nichiren Shoshu to fit its needs. From the 
time of Nichiren, his followers have employed a method 
of forced conversion called shakubuku which means,

p Q
literally, to destroy and conquer. This method is 
referred to in a number of ancient Buddhist texts and 
implies the use of dogmatic methods of persuasion and

28 t f i t*



59

intolerant propaganda, in contradistinction to the
29 . 50term sho,iu y which means "acceptance."

Usually carried on by a team, shakubuku in
volves breaking down the resistance of a reluctant 
prospect by argumentation, promises of benefits and 
warnings of imminent disaster if Nichiren Shoshu is 
not accepted as the True Buddhism. Shakubuku was re
fined to scientific exactness by Soka Gakkai in the 
publication of Shakubuku Kyoten, The Manual of Conver
sion. According to this work, all religions should be 
subjected to the Three Proofs to determine which re
ligion is the true one. These tests are 1) monsho, 
literary proof of Nichiren's writings; 2) risho, the 
theoretical proof of the superiority of Nichiren Shoshu
over all other religions and 5) gensho, the actual

51proof of the power of the Gohonzon. Because a great 
deal of the work of a shakubuku team involves the per-

29 1  •§
50v An Institute Study, p. 56. Nichiren made a 

distinction between these two terms according to This 
Is the Sokagakkai, Series #8 (Tokyo: The Seikyo Press, 
1967), p. 6. "Nichiren Daishonin has stated in the 
Kaimoku Sho, "The Eye-Opener," to the effect that in 
non-Buddhist countries shoju is applicable, and in Bud
dhist countries shakubuku should be employed."

^McFarland, p. 203. See also "How to Have 
Correct Faith," Seikyo Times, December 21, 1965. pp. 
6-7.



suasion of a potential convert of the fallacy of his 
present religion, Shakubuku K.yoten contains a short

40

chapter on each of the religions prevalent in Japan. 
Most of the Shakubuku Kyoten "is couched in pseudo
scientific wording. The idea is not only to vituperate 
but to prove the other religions wrong."^2

Since Christ had a physical body, he must have 
been heavier than air according to the law of 
gravity. If a heavy body had arisen into light 
air, it would be contrary to Archimedes' prin
ciples. And if you believe this to be a fact and 
so break one of the laws of the universe, you will 
have to deny all rules and laws."

Jesus died on the Cross. This fact shows that 
he was defeated by opposition, whatever inter
pretation posterity may have given this fact. The 
great Saint Nichiren shouted to his executor when 
he was about to be beheaded: 'The time is passing. 
Be_ quick. Cut off my head.' And as soon as he 
said so, the_ gods of the universe gave him all the 
power of their protection, and meteors shot across 
the heavens. He defeated his opposition. Com
paring this vitality with the fate of Jesus we see 
that Christianity has no power."

On the subject of Shinto, "Shinto is a hereti
cal religion that we must destroy." The Shakubuku 
Kyoten is not silent on the subject of the new reli
gions. Tenrikyo is dismissed as an "absurd and good- 
for-nothing religion" and the popularity of Rissho 
Kosei Kai is explained, "thanks to the decayed moral-

103.
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ity in postwar Japan, it spread like a pest, many 
people entering this worthless fake religion without 
knowing what they were doing."''

Shakubuku Kyoten, composed of violent propa
ganda and venomous attacks on other religious sects, 
has been the handbook of conversion of millions of 
people. Within recent years Soka Gakkai has relented 
in its vilification of other religions, especially 
Christianity. In Christian countries, Soka Gakkai is 
concerned with showing that the two religions do not
necessarily contradict each other and both can exist
\

peacefully in the same nation.^
It is interesting to note that Shakubuku Kyoten 

has gone through three revisions since 1951, each re
flecting an increasingly modified position on the 
means of shakubuku. At the present time, the English * 34

^ Ibid., pp. 103-04.
34"As for the religions of other nations, Soka 

Gakkai has become almost friendly toward them since it 
began an overseas membership drive a few years ago.
. . . The Soka Gakkai reasoning . . .  is that other 
Japanese religions are bad because they have been ex
posed to the true faith and have refused to accept it, 
whereas foreign religions are merely ignorant of the 
teachings of Nichiren as Soka Gakkai interprets them 
and so cant be blamed for failing to see the light.
By previous Soka Gakkai standards, this practically 
represents a spirit of ecumenism." (J. M. Flager, "A 
Chanting in Japan," The New Yorker, November 26, 1965,
p. 156.)
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edition is out of print. This fact may indicate Soka 
Gakkai's intention of discontinuing the work entirely 
in proselytism in the United States.

In Japan shakubuku, periodically, has been an 
occasion of violence. Convinced of Nichiren's dictum 
that "to kill a heretic is not murder,"^ and fired by 
zeal for converts, recruiters have sometimes employed 
extreme means to assure conversion. "Relays of the 
Soka Gakkai members would maintain a schedule of chant
ing the daimoku for a full week, twenty-four hours a 
day, in a prospective recruit's home and literally wear 
him out." Shakubuku teams have broken into private 
homes to destroy religious objects.^ In Amori Pre
fecture, a group "stormed into a local Christian 
church, turning it into a shambles in a mad attempt to 
solicit membership from the church minister."^8 These 
and other examples of conversion through threats, in
timidation, extortion and blackmail have been duly 
printed in the news media on both sides of the Pacific. 
Although leaders have denied any culpability in vio- 36 * *

^Thomsen, p. 103.
36Jerrold Schecter, The New Pace of the Buddha 

(New York: Coward-McCann, Inc., 196^), p. 261.
^Okamoto, p. 24.
^8Thomsen, pp. 104-05*
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lence and have attributed the use of force to overly- 
zealous individual members, such unfavorable publicity 
has induced the directors of Soka Gakkai to condemn 
extraordinary means of propagation and conversion. 
However, there has been no lessening of emphasis on 
making converts as a duty of every Soka Gakkai member. 
At the time of initiation, every new member pledges to 
convert three other people to Nichiren Shoshu Soka 
Gakkai, which is one of the factors responsible for 
the ever-burgeoning membership of that group. For the 
converter, shakubuku is both a means of obtaining 
blessings and a work of charity. As one official of 
Machiavellian posture explained, "Shakubuku may some
times seem severe. . . . But it is really an act of 
deep mercy. We know that the unenlightened person is 
unhappy. To withhold the truth of Nichiren Shoshu is 
selfish.

Constantly emphasizing personal profit as elu
cidated by Makiguchi, Soka Gakkai members have used 
the age-old method of Nichiren to gain converts. They 
have appealed to the poor, the sick and the uprooted 
by promising not only salvation but also prosperity, 
health and fellowship. Initially successful among 39

39
p. 17.

Christian Science Monitor, April 25, 1966,
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post-war Japan's dispossessed, Soka Gakkai has since 
found particularly fruitful fields in the Tanro mining 
district and among American military men stationed in 
Japan. Again, Soka Gakkai has adopted an ancient tech- 
nique and added its own peculiar flavor by adapting it 
to the exigencies of time and circumstance.

The connection between Nichiren Shoshu and 
Soka Gakkai therefore is two-fold: the tangible link 
provided by the physical structure of Taisekiji temple, 
and the intrinsic relationship of Nichiren's theology 
and methodology with the philosophy of Makiguchi.

Historically, the fusion of Nichiren Shoshu 
and the system of value creation came about in 1937? 
nine years after Makiguchi's conversion to True Bud
dhism. In that year Makiguchi and Toda inaugurated a 
formal study group to discuss Makiguchi's theories 
which they called the Soka Kyoiku Gakkai, Value- 
Creation Education Society.^ The movement was 
launched at a meeting held in the Kikusui restaurant 
in Azaku Prefecture in Tokyo at which Makiguchi was 
elected president and Toda became chairman of the 
Board of Directors. The society, beginning as a dis
cussion group of about sixty members, was at first
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concerned with the application of value-creation to
educational methods; however, religion became a fre-

41quent topic of conversation. ‘ "Although ostensibly 
an education society, it had from the beginning a 
definite religious purpose. In effect, the society 
became an organization for the extension of the 
Nichiren Shoshu faith by the traditional method of

Ll Oshakubuku. . . ."
The establishment of Soka Gakkai marked the 

final step in the amalgamation of Nichiren Shoshu and 
Soka Gakkai. Thereafter the thirteenth-century reli
gion and the twentieth-century philosophy were inextri
cably united. The philosophy gave the religion a con
temporary quality and the religion provided the phil
osophy with an historical basis and new direction. 
Makiguchi's abstract theories became increasingly de
pendent upon the Nichiren Shoshu to gain a large fol
lowing. Therefore the history of Soka Gakkai since 1937 
may be summarized as the chronicle of its development as 
a religious rather than philosophical force in contem
porary Japan. 41 42

41An Institute Study, p. 58.
42Offner and Van Straelan, p. 100.



CHAPTER III

THE EFFECTS OF ETHNO-CENTRIC NATIONALISM ON THE 
DEVELOPMENT OF SOKA GAKKAI

Soka Kyoiku Gakkai gradually expanded its acti
vities and in 1941, undertook the publication of a 
monthly magazine, Kachi Sozo, Value-Creation.1 With 
an effective means of publicizing their ideas,
Makiguchi and Toda increased their following.

Because it did not comply with the teachings 
of Shinto, the established religion of the state, Soka 
Kyoiku Gakkai was among the organizations which came 
under close scrutiny by the government.2 In 1942 
Kachi Sozo was proscribed by government regulation; and 
in the following year, discussion meetings were infil
trated by intelligence agents.5 In spite of the mili
tary, activities were continued. Approximately seven 
hundred members attended a general meeting in the

1 1M. %'!
^"History of Soka Gakkai," Seikyo Times, 

October, 1968, p. 69.
5 Ibid.
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i Lspring of 194-3. In that year Soka Kyoiku Gakkai 

claimed three thousand converts, the largest member
ship it attained in its short history. The organiza
tion was formally suppressed in 1943 as a part of the 
government's policy of thought-control implemented 
during the war years.

Stringent control of religion during the war 
marked the apex of a movement which had been evolving 
since the beginning of the Meiji era in 1868: the ele
vation of Shinto to the status of the national cult of 
Japan in order to promote belief in the racial superi
ority of the Japanese people.^ Later in the Meicji era., 
Shinto became a vehicle of nationalism which the govern
ment relied upon to maintain a high pitch of public 
morale through the sacrifices demanded by World War II. 
This policy resulted in strict regimentation of all * 5

^Ibid.
5 The modern Japanese state was deliberately 

established on a foundation which unified government 
and religion. In 1868 Shinto was made the state reli
gion and has remained so ever since, in spite of 
strong statements to the contrary made largely on the 
basis of political necessity."

D. G. Holtom, Modern Japan and Shinto Nation
alism , Rev. ed. (New York: Paragon Book Jkeprint Cor
poration, 1963), p. 5.
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forms of religious expression in order to enhance the
(Zposition of Shinto as the vanguard of chauvinism.

Shinto consisted of a network of shrines spe
cially designated by the government to receive state 
support and to be subject to state control. Through 
establishing centers for the propagation of the cult 
of the Sun Goddess, the government intended to 
strengthen the foundations of emperor-worship and popu 
larize the belief that as progeny and chosen people of 
the deity, the Japanese were destined to dominate the 
world.■ Concomitant with this policy was a government 
inspired propaganda drive, begun in 1871, intended to
discredit all other forms of religion, especially 

8Buddhism. The public reaction to this policy was so 
adverse that the government, after having tried unsuc
cessfully to implement a number of alternative plansf

6Control of religion was only one aspect of 
the policy of government-sponsored thought-suppression 
For censorship of the press, radio, assembly, etc. see 
Hugh Borton, Japan Since 1951; Its Political and 
Social Developments (New ^ork: Institute of Pacific 
delations, 194-0), pp. 106-12.

7 •William K. Bunce, ed., Religions in Japan 
(Rutland: Charles E. Tuttle Co.,.1064-.), p. 129.

8Referred to as haibutsu kishaku "exterminate 
the Buddha and abandon the scriptures."

9For a succinct account of these plans, see 
Bunce, pp. 27-30.
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declared in 1889 that the church and state were abso
lutely separate. Nominal religious freedom was 
guaranteed in Article 28 of the Constitution of 1889 
which stated, "Japanese subjects shall, within limits 
not prejudicial to peace and order and not antagonis
tic to their duties as subjects, enjoy freedom of re
ligious belief."^® Moreover, all religious teaching 
in the schools was prohibited, "although 'moral teach
ing, if applicable to all religions, could be given,' 
according to Ordinance 12."10 11 12 This act was used as 
legal justification for teaching the patriotism as con
tained in Shinto in the school system.

There were two major effects of this policy.
It created a façade of religious freedom in answer to
a growing clamor by the Japanese for religious freedom
and in response to diplomatic pressure. At the same
time, the government continued its support of Shinto

by creating an artificial concept called State 
12Shinto, which was defined as "a cult of national

10Borton, Japan's Modern Century, p. 4-94-.
■^Kitagawa, p. 215.
12State Shinto (Kokka Shinto) is also referred 

to as Shrine Shinto (Jinja Shinto). The sects of 
Shinto not supported by the State are referred to as 
Sectarian Shinto (Shüha Shinto). D. G. Holtom made 
an interesting distinction between these two aspects
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morality and patriotism, applicable to all religions." 
Thus the government circumvented the religious freedom 
clause of the Constitution of 1889* and created the 
effect of making State Shinto supra-religious insofar 
as it preserved all the connotations of religion. As 
a national cult all Japanese could follow State Shinto 
without violating their conscience. By retaining the 
association of nationalism with the shrines, the gov
ernment could employ all the resources of the various

14shrines to disseminate propaganda. Through close 
supervision of priests, the government assured that 
prayers, rituals, and festivals were conducive to 
fostering a spirit of nationalism. Thus secularism

15

of the indigenous religion. "If any difference be
tween Sectarian Shinto and State Shinto is to be 
drawn at this point, it is that the acceptance of the 
doctrines of the former is left to voluntary choice, 
while those of the latter are required by national 
authority as the essence of loyality." (p. 32).

^Kitagawa, p. 213«
i a"In the year 1900 the grand total for all 

shrines stood at the impressive figure of 196,357*
This was the peak. Since then there has been a steady 
decrease, amounting altogether, in the course of four 
decades, to a shrinkage of over 86,000 shrines. It 
should be noted carefully, however, that this reduc
tion has been entirely within the areas of small un
graded and village shrines. For all shrines of higher 
grade there has been a constant increase. In 1900 the 
total for all shrines above the ranks of village and 
ungraded classes was 4,026. The latest available
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achieved that which religion could not: ethno-centric 
nationalism generated through a state cult.

The history of religion from 1889 until the end 
of World War II is distinguished by steadily increasing 
control and exploitation of religion as a means to 
further the ends of the militarists. The government 
concentrated on establishing an elaborate bureaucracy, 
extending from the priest of the smallest village 
shrine to the head of the Home Ministry, in an effort 
to provide an efficient administration of the shrine 
system. Subsequent to the publication of the Imperial 
Rescript on Education there was a large increase in 
shrine attendance. Because of the problems which re
sulted from this increment, the administrative organ 
was changed four times between 1890 and 1900. Each 
new department was more prestigious than the former.^ 
These changes underscore the increasing reliance of the 
government on religion as an extension of state policy.

statistics show approximately five thousand. Since the 
beginning of the present century State Shinto has in
creased its number of large and important shrines by 
nearly one thousand institutions. This is a highly 
significant achievement— one that furnishes statistical 
evidence of a noteworthy trend in nationalistic unifi
cation. "

Holtom, pp. 4-2-43«
■^See Bunce, pp. 27-34- for changes in the ad

ministrative branches.
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With the outbreak of the Asian phase of World
War II, the government intensified its regimentation of
religious sects. The most important act of the period
was the Religious Bodies Law which placed virtually
dictatorial power in the hands of the Minister of Edu- 

15cation. This law required the consolidation of 
sects, and the election of a leader of each recognized 
group who was held personally responsible for the 
activities of his organization. The effects of this 
law were to force consolidation of non-Shinto reli
gions, to inhibit the proliferation of new sects, and 
to intimidate religious leaders into inaction at a 
time when the Japanese most needed viable faiths. Be-

-j
"During the Second World War the Japanese 

government had enforced the ill-famed Religious Organ
izations Law /same as Religious Bodies Law/ (enacted 
in 1959 and enforced in 194-0). Although the thirteen 
Sect Shinto denominations with 16,4-67 churches, 126017 
religious functionaries, and 10,4-07,207 registered ad
herents were left intact, the fifty-six prewar 
Buddhist sects were consolidated under government pres
sure into twenty-eight sects with 77,705 temples, 
169,588 priests, and 4-5,597,055 adherents. The Chris
tian denominations, which had numbered thirty-five in 
prewar days, were consolidated into two groups— one 
Roman Catholic and one Protestant— with 1,785 churches, 
4-,295 clergy, and 277,182 adherents. In other words, 
only forty-three groups (thirteen Sect Shinto, twenty- 
eight Buddhist and two Christian) were officially 
recognized as religious organizations according to the 
Religious Organizations Law, and these groups came 
under the administration of the Ministry of Education. 
All the other religious groups, including those which 
had refused to ¿join the consolidated Buddhist and
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cause a thorough account of doctrine, methods of propa
gation and all activities had to be included in the 
application for registration, the Religious Bodies Law
enabled the government to mobilize all religious groups

17in a massive campaign to preach the holy war.
As Japan entered more deeply into the hostili

ties, the government became increasingly dependent 
upon ultranationalism as taught in the shrines to main
tain martial spirit. As emphasis on worship was in
tensified, the national shrines of Kashiwara, Yasukuni 
and Ise gained greatly in prestige. The grand shrine 
of Ise, family shrine of the Imperial House, was of 
crucial importance to the nationalist's campaign of 
emperor worship. It was there that the three great ob
jects, the mirror, the sword and the jewels which tra
dition claims were inherited from the divine ances
tress, Amaterasu, were enshrined. During the course 
of the war, the government decreed that every house
hold would be required to have a god-shelf or kamidana, * 17

Christian groups, as well as newly arisen semi-reli
gious groups, were not regarded as officially recog
nized religious organizations and they came under the 
supervision of prefectural governments. The number of 
such unincorporated religious groups was 322 in 1938, 
but it increased to over 1,000 by the end of World 
War II." (Kitagawa, pp. 178-79).

17'For details of the methods used under the au
thority of the Religious Bodies Law, see Bunce, pp. 35- 
37.
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a miniature shrine containing two sacred tablets— one
from Ise Jingu and one from a tutelary shrine. A
number of religious leaders went to prison rather than

19accept the kamidana.
Throughout the war, the leaders of Buddhist 

sects were forced to compromise tenets of their faith 
in order to avoid suppression by the government. All 
sects within the tradition of Nichiren Buddhism were 
forced to unite under the head temple at Mt. Minobu, 
the historical foe of Nichiren Shoshu. The priests at 
Taisekiji capitulated to the government directives re-

\

garding the consolidation of sects, support of State 
Shinto and the enthronment of the kamidana at 
Taisekiji. Because these actions violated the long 
tradition of orthodoxy claimed by Nichiren Shoshu and 
undermined the doctrine of the supremacy of the 
Gohonzon, the leaders of Soka Kyoiku Gakkai refused 
to comply with the decrees. Even at the risk of caus
ing a severe rift between Soka Kyoiku Gakkai and the 
monks at Taisekiji, President Makiguchi forcefully 
stated the position of his group. 18 19

18Ibid., p. 100.
19Although no study has been made of the num

ber of people who were incarcerated because they re-
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Now is the time to remonstrate with the govern
ment. We should not be frightened of the national 
authorities. The prediction of Nichiren has 
proven accurate /T7 and the situation which has 
come to pass is dreadful. In order to save the 
country from ruin, no other way but admonishing 
the country is left to us. u

Because of their refusal to accept the kamidana, 
Makiguchi, Toda and twenty other members of Soka Kyoiku

Q  "I

Gakkai were arrested on charges of lese majeste.1̂  On 
July 5, 1943, they were incarcerated at Sugamo Prison 
in Tokyo. Makiguchi, then aged 75, was unable to with
stand the rigors of his confinement and died in his

opcell on November 18, 199-4. ~ Following the death of 
their leader, most of the members of the society

sisted the government's religious regulation, Bunce 
estimates that "Probably a few hundred pastors and 
priests were imprisoned because of their faith and non
cooperation." (p. 41.)

p oDaisaku Ifcda, The Human Revolution, Vol. I, 
trans. by Overseas Translation Division (Tokyo: The 
Seikyo Press, 1965), p. 153» Although these may not be 
Makiguchi's exact words, they are quoted so frequently 
in Soka Gakkai's literature as to be widely believed.

21McFarland, p. 19?.
22Makiguchi's ignominious death tends to con

tradict a major tenet both of his philosophy and of 
the theology of Nichiren Shoshu, that material success 
and happiness is proof of salvation. Only one source 
offers an attempt to reconcile the circumstances of 
the founder's death with the principles of his reli
gion. J. M. Flager, in an interview with Daisaku 
Ikeda, reports the following information.

"Makiguchi had not died in prison but had been 
released, because of his poor health and advanced



agreed to submit to the government's ordinances and
were released. Josei Toda, alone, remained in prison
until he was released on bail on July 3, 194-5. Toda
is reported to have chanted the Daimoku more than two
million times and achieved enlightenment during his

23years of imprisonment.
Although Soka Kyoiku Gakkai had been suppress

ed and its three thousand members disbanded, Toda 
emerged from prison with a firm resolution to recon
struct the society as a means of perpetuating the phil
osophy of Makiguchi and converting Japan to the true 
faith of Nichiren Shoshu. His initial achievements 
were inconspicuous; however, circumstances in post-war 
Japan were particularly auspicious for the growth of

56

age, and died shortly thereafter, Ikeda explained 
offhandedly, thus denying one of the most widely 
broadcast and accepted legends about his organiza
tion— or perhaps simply launching a new one. How
ever, Ikeda went on, Makiguchi had been put in 
prison in the first place because even he, in a 
previous incarnation, had not observed the prin
ciples of Nichiren. 'Makiguchi broke the chain 
though. . . . The proof is that his family are all 
very happy now.'" ("A Chanting in Japan," p.
1 87).

23̂Figures on the number of daimoku which Toda 
chanted vary from two million to two billion, even 
within Soka Gakkai literature.



new religious sects. The old faiths were inadequate 
because Buddhism lacked vitality, Shinto had been dis
credited and Christianity was a foreign religion to 
be associated with the occupation troops. The reli
gious and moral vacuum was rapidly filled by the for
mation of numerous new sects. This tendency was en
couraged by the adoption of the Religious Corporations 
Ordinance which permitted the incorporation of new 
religions. Exhilarated by emancipation from oppres
sive restrictions enforced before and during the war, 
and aware of the need to fill a spiritual void, 7^2 new
groups were established under the Religious Corpora-

24tions Ordinance.
Josei Toda was one of the religious leaders who 

took advantage of the new freedom to revitalize his or
ganization. The first decisive step toward post-war 
reorganization of the society came in February, 1946,
when Toda abbreviated the title to Soka Gakkai, or

25Value Creating Study Group.  ̂ Because this name sug- 

24The Religious Corporations Act, hastily 
drawn up and loosely worded, was replaced in 1 9 5 1 by 
the Religious Juridical Persons Law which rectified 
some of the loopholes in the former act. The result 
was to reduce the number of new religions to 3 7 9* 
(Kitagawa, p. 281).

57
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gested a much broader field of activity than Soka 
Kyoiku Gakkai— which implied that the organization was 
restricted to education. Toda wanted nothing to fetter 
the potential growth of his group, because his plans 
envisioned the propagation of Nichiren Shoshu Soka 
Gakkai throughout the entire world.

To this end, Toda gathered the remnant of the 
society's original membership and galvanized it into 
an active body to carry out a conversion campaign of 
massive proportions. It was from the poor, the sick 
and the disillusioned of post-war Tokyo that Toda's 
initial converts came. For them, especially, Toda had 
a message. He preached that through belief in the 
Gohonzon and recitation of the Daimoku, material bene
fits would be immediately realized; moreover, he 
threatened that ill-fortune would befall those who had 
heard and yet rejected the faith. The promises of con
crete gain coupled with a vigorous shakubuku restored 
the membership to its pre-war level by 1 9-1 9 .

26Toda is reputedly to have said in July, 
191-5, "Now is the time for Kosenrufu and the propaga
tion of the Gohonzon of Honmon-no Kaidan (formal high 
Sanctuary) which was willed' by Nichiren Daishonin to 
His disciple, Nikko Shonin, The Daishonin stated in 
the transfer document of Minobu, " . . .  You have only 
to await the time until the circumstances become 
favorable." Seikyo Times, October, 1968, p. 70.
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Toda's role in the first five years following 
the war was pivotal in nature and long-ranging in im
portance. It was through his influence that the basic 
emphasis of Soka Gakkai was diverted from Makiguchi's 
philosophy to Nichiren's religion. Since the period 
of Toda's administration that tendency has become even 
more pronounced, until at the present, Machiguchi's 
works are not considered to be germane in the training
of priests and are suggested only for the "scholastic-

27minded" layman.
Toda's stress on faith rather than philosophys

in his evangelical work was only one aspect of this 
metamorphosis. He deliberately made overtures to the 
monks at Taisekiji to curry their favor. He gave the 
priests complete authority in all matters relating to 
doctrine and dogma in an attempt to cement the rift

p o
which had occurred over the kamidana controversy. 27 28

27'Brannen, "A Visit to Taisekiji," Contempo
rary Religions in Japan, II (June, 1961), p“ T7~.

28The following incident should serve to clari
fy the extent to which Toda was willing to compromise 
in order to maintain friendly relations with the monks 
of Taisekiji.

"On the night of April 28, 1952, a group of 
young men formed a long queue in front of the Main 
Hall of Taisekiji head temple of the Orthodox 
Sect of Nichiren Buddhism (Nichiren Sho-shtl).
With bamboo flutes, drums, and a banner reading,
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Secondly Toda urged his followers to assist the priests 
in rebuilding the physical plant at Taisekiji Temple 
which had been partially destroyed during the war.
The twelve large temple buildings, which dated from 
1 2 9 0, had been used by the government for various pur-

'The Evil Priest Who Killed Our Teacher Makiguchi,' 
they marched up the stone steps, seized a priest by 
the name of Ogasawara, and took him off to an inner 
room where they held a Kangaroo Court. During 
World War II this priest allegedly compromised with 
the military leaders and advised Soka Gakkai to re
ceive the talisman of Ise Shrine. (It was because 
of his refusal to accept this talisman that the 
revered founder, Makiguchi, and others in Soka 
Gakkai were imprisoned, charged with the crime of 
lese majesty, and it was in prison that Makiguchi 
died.) Moreover, the priest had compounded his 
crime by asserting that the Shinto kami were 'the 
basic reality' and the buddhas only 'a reflection,' 
thereby being guilty of making the Buddha inferior 
to the Shinto kami. Consequently, with a flash
light beaming in the old man's face the youths de
manded: 'Were you right when you said that the
kami are 'the basic reality' and the buddhas are 
only 'a reflection'? Is the Great Worship-Object 
only 'a reflection'?' Trembling and stammering, if 
we are to believe the report, the old priest 
answered: 'I was mistaken. What I said was
wrong. It was bad. Praise be the Lotus Sutra.
Wamu Myohorenge kyo. Namu Myohorenge-kyo.'

ihls incident, which later became known as the 
Badger Incident in the annals of Soka Gakkai, gave 
the organization such a reputation for violence 
that a religious council of the Orthodox Nichiren 
Sect was called. It decided (1) that the young men 
should apologize through the heads of their local 
temples, (2) that Josei Toda, who was held respon
sible for the incident, should be dismissed, and 
(3) that he should never again be permitted to wor
ship at the head temple. However, the issue was 
settled by Toda going to Taisekiji and apologizing
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poses during the war. Students and other civilians
seeking shelter from air raids, were given refuge at 

• . - 29Taisekrji. in 1943 the library in the priests' resi
dence was used as a dormitory for mobilized workers who 
were being trained as part of the labor corps. In the 
following year, the labor training center was replaced 
by the agricultural corps of the Korean Volunteer Army. 
More than two hundred Koreans were barracked at the 
temple, and the Japanese officers of the volunteer 
army lived in the priests' residence. On the night of 
June 17, 19-4-5, the main reception hall, Kyakudan, was 
burned to the ground. 50 The Kyakudan was the building 
in which the Daigohonzon was enshrined and the temple 
in which many of the most important ceremonies of the * 29 30

to the temple authorities for the impetuous ac
tions of the youth."

Noah Brannen, "False Religions, Forced Conver
sions, Iconoclasm," Contemporary Religions in Japan. V 
(September, 1964), pp. 232-37< . -- -----------

29Human Revolution, Vol. I, p. 209.
30The explanation of the fire, which is il

lustrative of the Soka Gakkai position on all calami
ties is as follows: "The question of whether it was 
an accident caused by the carelessness of the officers 
vanished in the smoke. It goes without saying that the 
real reason for the fire was the atrocious and blas
phemous behavior of the national authority against the 
Head Temple." Ibid.,,p. 210.
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religion took place. Although the Daigohonzon was pre
served from the fire, the Head Priest, Nikkyo Shonin,

5idied in the flames.
Renovation of the Head Temple became one of the 

primary activities of the members of Soka Gakkai in the 
early post-war period. Through their work, the ties of 
the new organization with the time-honored symbol of 
Nichirenism were strengthened, until Taisekiji became 
as much the center of Soka Gakkai as of Nichiren Shoshu, 
and relations with the clergy were improved. One 
writer enthusiastically identifies the origin of Soka 
Gakkai with the members' work on the reconstruction of 
the temple.

After the Pacific War, Taisekiji lost most of 
the land it owned. Also the believers who used to 
visit the temple decreased in number because of 
the difficult times of those early post-war days.
The buildings were deserted. The Buddhist scrip
ture says that before the rise of Buddhism in the 
world will be in disorder and the True Buddhism 
which was persecuted before will show itself. But 
since the Sokagakkai came into being, its members 
devoted all their efforts to reconstruct Taisekiji. 
They repaired the lodgings and the five-storied 
pagoda. They held Tosankai (the group pilgrimage), 
and Sokagakkai members came to Taisekiji to see 
and pray to the Daigohonzon. Thus activities re
turned to the Head Temple each day.-;c:- 31

3 1Ibid., p. 214.
This is the Sokagakkai Series, Series #5 

(Tokyo: The Selkyo Press, 1%4), pp. 7-8.
52
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The tendency towards emphasizing the religious 
aspects Oj. boka Gakkai is reflected in the early publi
cations of the society. The first magazine published
on a regular monthly basis was entitled the Daibyaku

33Renge,  ̂ Large White Lotus, referring to the Lotus 
Sutra. In 1951 this magazine was supplemented by a 
weekly newspaper the Seikyo Shinbun^  which is trans
lated as the Holy Teaching Newspaper. Both of these 
publications helped to spread the faith, and by 1 9 5 1 , 
membership had increased to five thousand, an average 
of approximately four hundred converts per year.

The tragic experience of the Second World War, 
the spiritual vacuum which resulted from the disestab
lishment of State Shinto, and the new atmosphere of re— 
ligious freedom guaranteed by the Religious Corpora
tions Ordinance combined to transform Japan into a 
catalyst in which many newly established sects— but 
especially Soka Gakkai— rose and flourished. However, 
the regeneration of Soka Gakkai cannot be explained 
simply in terms of the circumstances of post-war 
Japan. The personal determination and vision of 
Josei Toda must be accounted as one of the most im-

.A Silt Daibyaku Renge.
f  Jj B 9 Seikyo Shimbun.
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portant elements in the Phoenix-like revival of the 
organization. In addition to his initial contribution 
in keeping Makiguchi's ideology alive, Toda's most sig
nificant move was to make Soka Gakkai a vital religious 
movement. This gave his organization a much broader 
popular appeal than Soka Kyoiku Gakkai which appealed 
at best to a limited audience. By actively working to 
restore cordial relations with the priests of 
Taisekiji, Toda achieved for Soka Gakkai the kind of 
authenticity which results from close association with 
a religion which had a long and continuous history as 
an institution. Thus with a temple, separate clergy, 
ready-made doctrine and vigorous methods of conver
sion, Soka Gakkai was in an auspicious position for 
growth in the decade of the 1 9 5 0 's.



CHAPTER IV

THE EMERGENCE OF SOKA GAKKAI AS A POLITICAL FORCE

Prior to 1951 Toda's leadership had been unof
ficial and based on his position as Chairman of the 
Board of Directors of the moribund Soka Kyoiku Gakkai. 
He assumed the presidency of Soka Gakkai on May 3,
1 9 5 1 , seven years after the death of the first presi
dent, Makiguchi.^

Three outstanding features characterize Toda's 
administration. First, he launched an energetic mem
bership drive to build up the numerical strength of the 
nascent organization. Second, he established a strict, 
military-like organizational structure intended to pro
vide control and communication within the society.

The number seven has great significance in 
Soka Gakkai, a trait which is shared with many primi
tive or folk religions. For example, 1972 is the date 
scheduled for the completion of the world-wide propa
gation of the teachings of Nichiren Shoshu because it 
is the seven-hundredth anniversary of the enshrinement 
of the Daigohonzon by St. Nichiren. Seven-year cycles 
are particularly important in regard to the presidents. 
Makiguchi died in 194-4-, seven years after the founding 
of Soka Kyoiku Gakkai; Toda was inaugurated seven years 
after ^akiguchi died; Toda died in 1958, seven years 
after his election; Daisaku Ikeda, the third president 
was inaugurated in I960. In 1966 he predicted that he
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Finally, lie provided for the diversification of Soka 
Gakkai-sponsored activities. These included various 
publishing enterprises, social and cultural sub-groups 
and, most importantly, a political organization of tre
mendous complexity. It would seem that the first two 
features of Toda's administration, the large member
ship and a strict organizational structure, were essen
tial for the success of Soka Gakkai as a political 
party. Its substantial political achievements can be 
explained in terms of the large, disciplined and utter
ly loyal constituency which is carefully supervised and \
effectively controlled by the hierarchy of Soka Gakkai.

In his inaugural address Toda revealed, in
part, his vision for the future of Soka Gakkai when he
said, "Let us grow to 750,000 families in the next
seven years. If we cannot accomplish this, I do not
need a funeral and my remains are to be scattered in

2Shinagawa Bay I" This declaration initiated a member
ship drive of massive proportions which was intensified

would become gravely ill in the following year. When 
this event did not materialize, Ikeda explained, "I am 
the only one of the three who has been able to serve 
eight full terms as the president. I am still young, 
so perhaps it is a natural thing that I am able to 
serve that much longer." (World Tribune, May 13, 1968,
p. 1).

Soka Gakkai and Nichiren Shoshu, Series 1, p.2

5.
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in November, 1951, by the publication of the manual of 
conversion, Shakubuku Kyoten. Within a year member
ship more than doubled, with a total of 1 1 ,0 0 0 house
holds. By 1957, several months before the target-date 
established by Toda, the goal of 750,000 families was 
achieved.

One area marked for particularly intensive 
shakubuku was the coal mining district of Hokkaido. 
Because the miners, by reason of their occupation, 
lived in constant danger of maiming or mortal acci
dents, they had a special need for a strong religious 
faith. Their need was not satisfied in Tanro, the 
miners union, which evidenced contempt for religions

4of any kind.

In 1953 Soka Gakkai‘began its conversion cam
paign by placing a cadre of one hundred member-families 
in Hokkaido to indoctrinate the miners in the faith.
The Soka Gakkai teams promised the miners freedom from 
accidents and a raise in their wages without resort to 
strikes.  ̂ This approach was tailored to meet the needs 
of the miners.

McFarland, The Rush Hour of the Gods, p. 199. 
^Thomsen, p. 96.
Richard West, "Yen Buddhism," New Statesman, 

June 12, 1964, p. 904. -------------

5

5
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The coal miners are more susceptible to the Soka 
Gakkai1s tenets than any other organized labor, 
since they live in areas cut off from the rest of 
society, their level of intelligence is lower than 
in the other unions, and their work carries with 
it many risks. In places where there are no fa
cilities for entertainment or social contacts, 
their place is taken by Soka Gakkai meetings, a 
fact which helps to increase the number of fol
lowers still more.b

By 1957, four years after Soka Gakkai under
took the proselytization in the coal fields, miners' 
membership in Soka Gakkai increased from one hundred 
to 10,000, out of a total Tanro membership of 75»000.  ̂
A similar, but not as spectacular campaign was carried 
on in the Yubari mines where $,000 miners were con
verted.

Alarmed by the inroads which Soka Gakkai had 
made and threatened by a schism within the union, The 
Japanese Federation of Coal Miners drew up a resolution 
at its annual Congress in May, 1957» which stated in 
part,

Unless some action is taken against the new 
religions, they will increasingly"disrupt the 
unity of the workers and play into the hands of 
the managements. . . .The whole organization 
must unite in a determined fight against any and

"Japan's New Church Militant," Japan Quarter
ly, IV (October/December, 1957)» 417.

Kitagawa, Religion in Japanese History, p.

6

7 .

530 .
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every religious movement that disrupts class 
unity.

The Tanro campaign against Soka Gakkai has con
sisted largely of pointing out the fallacies and incon
sistencies in its teachings and by asking "miners who 
are fanatical members of Soka Gakkai to volunteer for 
especially dangerous mining work. This has been rather 
effective in reducing Soka Gakkai's p o w e r . N e v e r t h e 
less, Soka Gakkai has continued to make converts among 
the coal miners, and this incursion has given the or
ganization control of a sizable faction of one of the 
rilost vital industries of Japan.

In addition to the conversions made in the 
Hokkaido and Yubari mines, membership also increased 
rapidly in municipal areas. It was from the cities, 
especially Tokyo, that most of Toda's 750,000 converts 
came.

Much of the success of Toda's membership drive 
must be attributed to the highly complex but very effi
cient organizational structure which he imposed on the 
society. There is a horizontal arrangement into which 8 9

8"Japan's New Church Militant," p. 4-13. See 
also Thomsen, pp. 96-97 for the text of the Tanro 
declaration.

9Thomsen, The New Religions of Japan, p. 97.
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the entire membership is apportioned according to two 
overlapping primary classifications, 1 ) age and sex; 
and 2) locality. Within this scheme all members be
long to one of three groups— Men's, Women's or Youth 
Divisions. Beyond these categories, the adherents are 
divided in a vertical pattern, based on geographical 
location. On the local level all members belong to 
households (setai ) which forms the basic unit.
Twenty households make up a squad (kumi ̂ j^ ); six 
squads form a district (chiku Mil* ). Above these 
there are three more divisions based on geographical 
ciiteria: a region (shibujtg/^), general region
(soshibu-^ ^fj ), and the headquarters (hombu ).
At every level of this hierarchical structure, there 
are one or more leaders who are held responsible for 
the activities of their group. The leaders are super
vised by people in various departments of the head
quarters, who in turn, are co-ordinated by an upper 
echelon of directors. Moreover, there is a kind of 
diagonal superstructure based on individual interests, 
such as the Min'on which sponsors cultural activities; 
Komeito, the political arm of Soka Gakkai; groups for 
college students; housewives; athletes, etc. 10

10For a diagram of the organizational frame
work, please refer to Appendix 2.
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The three-dimensional structure of Soka Gakkai 
has several effects. The most obvious result is that 
the individual member is enveloped in a web of inter
locking classifications which guarantees his loyalty 
to the organization through his relationships with 
leaders on the various levels.

The framework of Soka Gakkai also has important 
societal effects. As James Allan Dator, a professor at 
St. Paul's University in Tokyo, points out, the cellu
lar structure is "beautifully7 designed to alleviate in
dividual anomie" because it allows for a high degree of \
social interaction on a small group basis.^ Moreover, 
because rank or status within the organization is 
based on difficult examinations covering doctrine and 
practice of Soka Gakkai, social inequality or level of 
education outside the society does not determine the 
leadership of the various groups. A man can advance * 12

^James Allen Dator, JJThe Soka Gakkai: A So
cio-political Interpretation," Contemporary Religions 
in Japan, VI (September, 1965), p. 213.

12The ranks are: Professor, Assistant profes- 
for, Assistant Associate professor, Lecturer and As
sistant Lecturer. These titles may have been derived 
from Toda's early career as a teacher. Certainly the 
approach of advancement through written examinations 
reflects a pedogogical influence. Sample questions 
are frequently published in the World Tribune and in
dicate that the ambitious must attain' a high degree of
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in Soka Gakkai on the basis of knowledge and merit, 
even in Japan, a nation where attending the "right" 
university and being employed in the "right" company 
is the determining factor in the lives of the vast ma
jority of the people.

From the sociological viewpoint, then, the 
structure of Soka Gakkai is admirably suited to in
volve the individual within a complex of small groups 
which offer him the opportunity of social intercourse 
and achievement. The danger of becoming fraction
alized as a result of the small groups is overcome by 
reason of the ascending levels of authority in the hi
erarchical structure of the organization. As J. M.
FIager suggests, "the key to Soka Gakkai's organiza
tional success is the lavishness with which it spreads

lxresponsibility."
Naturally such a comprehensive structure al

lows for stringent control of both the thought and ac-

competence in order to advance in the organization. 
(See World Tribune, December 16, 1968, p. 7 and for 
December 20, 1968, p. 7)* As a result of the February 
examinations, 1400 members of overseas branches re
ceived promotions: 60 Assistant professors, 140 Asso
ciate Assistant professors, 400 Lecturers, and 800 As
sistant Lecturers. (World Tribune, February 24, 1968, 
p. 2).

^  J. M. Flager, "A Chanting in Japan," New 
Yorker, November 26, 1965, p. 168.
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tivities of the members. Through a network which, as 
early as 1965 employed two hundred thousand leaders at 
the squad level,1'4' policy made by the president and 
directors is diffused throughout the entire organiza
tion. In the twice-monthly discussion meetings held 
by the squads, the goals set by the president are al
ways explained. Since attendance at these meetings is 
compulsory, every member of Soka Gakkai may be well- 
informed of the current activities of the society. 
Moreover, every squad leader is required to visit the
homes of the families in his charge regularly in order

\

to maintain the participation of members in all activi
ties.1-̂

One of the outstanding results of the control 
exerted through the administrative system has been the 
high degree of support which the members of Soka 
Gakkai have given their society's political candidates. * 15

14tv• ,Ibid.
15The activities are numerous. In the Chicago 

General Chapter for the month of May, 1968, there were 
no less than seven major meetings— an average of one 
every four days. (World Tribune. May 6 , 1968, p. 1 ). 
Meetings of the discussion groups on the squad level, 
study group sessions and rehearsals for the fife and 
drum corps are not included in the seven major events. 
The truly active member could spend as much as every 
other evening involved in some form of Soka Gakkai ac
tivity. Refer to Appendix 3 for a chart of activities 
for a single month.
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Their overwhelming success at the polls is evidence of 
a unified, mobilized and effective voting bloc within 
the nation's constituency. "The potential strength of 
Soka Gakkai has nowhere been demonstrated so clearly 
as in politics. " 16

In entering the political sphere, Soka Gakkai 
drew on its ideological heritage as well as on practi
cal considerations. Nichiren, the prophet of Japanese 
nationalism, preached the oneness of the church and 
state, demanding that Japan accept his brand of Bud
dhism as the national religion. Part of Makiguchi's 
theory of value underscores the establishmentarianism 
of Nichiren Buddhism in that benefit, the highest de
gree of value, is created for the good of the whole of 
society. And the most efficient way to reform society 
is to rule. Because Soka Gakkai believes that its 
members understand the needs of Japan and are willing 
to work for the good of the entire nation, its entry 
into politics was a logical development of the thoughts 
of Nichiren and Makiguchi.

Rejecting several alternatives, such as spon
soring demonstrations or becoming a pressure group, 
President Toda initiated Soka Gakkai's political plat

16Thomsen, p. 95.
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tal of 470,000 votes which represented the largest
plurality of any aspirant to the House of Councillors

iqfrom the Tokyo district. ' The elections of 1956 and 
1959 gave Soka Gakkai a combined total of nine repre
sentatives in the Upper House, making it the fourth 
largest faction in that assembly. During this same

period membership increased from 3 0 7 ,0 0 0 households in 
195519 20 to 1 ,2 0 0 ,0 0 0 in 1959. 21 22

By the election of 1959, Soka Gakkai had per
fected the strategy which has been responsible for 
much of its success. The society runs candidates only
in those areas where they are assured a good change of 

22winning. For this reason, most of the candidates 
have been chosen from urban centers heavily populated 
by Soka Gakkai members, thereby assuring the candidate 
a reliable constituency. Under the Japanese electoral 
system which permits several candidates to be elected

19'Mrs. Kashiwabara is often featured in the 
Seikyo Times and is currently acting as Vice-General 
Administrator of Soka Gakkai.

20Uobusuke Kishi, "Political Movements in 
Japan," Foreign Affairs, 44 (October, 1965), 96.

21This is the Sokagakkai, Series 1, p. 8.
22 .William Heldon, "Political Prospects of Soka 

Gakkai," Pacific Affairs, 38 (Fall/Winter, 1965-66),
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from the same district, only a relatively small portion
of the total is necessary to win. Capitalizing on this
feature, Soka Gakkai achieved maximum efficiency of
each vote by dividing the nation "into so many regions,
in each of which it did win the required number of
votes, no more and no less than it had anticipated, by
taking into calculation the number of adherents it
held in those respective regions."2  ̂ It is reported
that Soka Gakkai members have even taken up residency
in crucial areas in order to elect their candidates.
"When there are not enough Soka Gakkai followers in the
prefecture for the candidate to win the election, a
large number of followers, estimated at 1 0 ,0 0 0 or
2 0,0 0 0, move there from the neighboring prefectures.
. . . They not only change addresses but also take up

Oilnew employment."
In addition to being insured a built-in elec

torate, Soka Gakkai has employed other strategems. It 
has deliberately shunned elections in which only one 
person could win such as mayorial or gubernatorial 23 24

23Fumio Ikematsu, "House of Councillors Elec
tion and the Fourth Ikeda Cabinet," Contemporary 
Japan, XXVII (November, 1962), 418.

24Kazuhiko Nagoya, "Japan's New Political 
Party," Atlas, IX (February, 1965), p. 111.



78

races in favor of multi-member contests as in local 
assemblies and the Diet. Finally, they have run in
dividuals who had the potential to do very well, and 
therefore, give the appearance of great strength.^

From 1959 to the present, Soka Gakkai's basic 
strategy has retained the above characteristics; how
ever, their electioneering tactics have undergone some 
degree of modification. In 1955 a number of zealous 
Soka Gakkai constituents were arrested on charges of 
having violated election laws by soliciting votes
through bribery, threats and intimidation. In response

\

to the adverse publicity which ensued, Soka Gakkai 
moderated its methods, and only thirteen cases of vio
lations were reported in 1959.26 Prior to the 1965 
elections, Soka Gakkai published a guide to the elec
tion laws informing its members of those actions which 
were permissible under the election code.2^

The more recent techniques are highly sophisti
cated. A great deal of emphasis has been placed on 
personal contacts such as canvassing, letter-writing 25 * 27

25Dator, "The Soka Gakkai: A Socio-political 
Interpretation," pp. 230-51.

"^Thomsen, p. 9 8 .
27Robert Eamseyer, "The Soka Gakkai_and the 

Japanese Local Elections of I960 /sic, 1963/. Contem
porary Religions in Japan, IV (December, 1963), 291.
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and telephone calls. One imaginative device is the
calling of an ostensibly religious meeting at which
one of the office-seekers is called upon to give the 

28main address.
Although the strategy and tactics which are em

ployed have contributed to Soka Gakkai's outstanding 
political record, its strongest feature is a disci
plined, organized and ever-growing constituency. Be
tween 1 9 5 9 and 1 9 5 9 membership quadrupled; and because 
"among members abstention is almost non-existent, " * 29 * 31
Soka Gakkai1s political aspirants have been the recipi-
\

ents of the vote of a large and unified interest
group. "Its teachers and leaders preached that the
faithful must support all Soka Gakkai candidates, but
that this was simply a part of the religious process

50of 'saving souls.'"
The national elections of 1962 secured Soka 

Gakkai's place in the mainstream of Japanese political 
life when nine candidates were nominated and elected."^1

2®Thomsen, p. 9 9 .
2 9Kishi, p. 97.
9°New York Times, July 4-, 1962, p. 7 .
31In this election three members ran from the 

national constituency, amassing a total of over 
600,000 votes.
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The increment brought Soka Gakkai representation up to 
a total of fifteen, making it the third largest group 
in the Diet. With this event, the Soka Gakkai members 
of the Upper House formed the Komeikai, Fairness Asso
ciation, as an organization through which, it could 
deal with other political units in the Diet/'-

The local elections of 1963 are particularly 
revealing of the gains Soka Gakkai has made in the po
litical arena. In the prefectural elections held on 
April 17, 1963, fifty—six Soka Gakkai men won seats in 
prefectural assemblies. They received a total of 2.6 
per cent of the vote cast, with 1,028,000 votes. This 
figure is not an accurate reflection of the organiza
tion s strength, because Soka Gakkai candidates ran in 
only eight of the forty-six prefectures. In the second 
round of elections— those to local assemblies— Soka 
Gakkai elected all of its 136 candidates to the Tokyo 
ward councils. Throughout the rest of the nation, 814 
Soka Gakkai members were elected of the 825 nominated. 
Overall they elected 97*8 per cent of the candidates

32For the platform of the Komeikai, see Felix 
Moos, "Religion and Politics in Japan: The Case of 
the Soka Gakkai," Asian Survey. Ill (March, 1963),
138 .
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nominated. Together with the incumbents whose seats 
were not open for contest, the combined representation 
on the local level was 1,079 in 1963, in contrast to 
293 who held these offices in 1959.^

The striking aspect of this election is not 
the numerical strength, impressive as it is, but 
rather the high percentage of those elected out of the 
total nominees. This fact did not go unnoticed by 
either the Japanese or the foreign press. Its nearly 
perfect election record coupled with its stated goal 
of making Nichiren Shoshu the national religion of 
Japan, brought about charges of association of religion 
and politics. This allegedly violated Article 20 of 
the Constitution of 194-6 which states in part, "No re
ligious organization shall receive any privileges from 
the State, nor exercise any political authority.
In order to avoid the possibility of legal action, Soka 
Gakkai took measures to dissociate the political from 
the religious aspects of the organization. On Novem
ber 17, 1964-, President Ikeda announced the establish- 33 34 35

33'uamseyer, "Soka Gakkai and Local Elections,"
p. 298.

34Ibid., p. 299.
35̂Borton, Japan1 s Modern Centum , p. 4-94. 

(Italics mine.)

■33
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ment of a new political party, the Komeito, Glean 
Government P a r t y . T h i s  carefully contrived artiface 
served simply as a title under which Soka Gakkai mem
bers could run for office. There is no distinction, 
other than a purely technical one necessitated by the 
Constitutional provision regarding the separation of 
church and state, between Soka Gakkai and Komeito. Al
though membership in the party is not restricted to 
Soka Gakkai believers, in practice, the candidates and 
most of the constituents belong to the religion; and 
the party's policies are dictated by the religious or- 
gamzation. By its own admission, the party aims at
achieving the Nichiren ideal of the fusion of religion

58and politics. '' In February, 1965, Komeito's Vice- 
Chairman, Takahisa Tsu«ji stated, "Ten years from now

^ New York Times, November 18, 1964, p. 4.
57'McFarland, The Rush Hour of the Gods, pp.

215- 2 1 6 .

"Komeito . . . has the highest political 
ideology, which is the fusion of politics and Bud
dhism. Its political target is to establish a public 
welfare society which is the solution of the current 
stagnant society of our country.

The fusion of Buddhism and politics can pro
duce good harmony between the individual and society.

II• • •
"Soka Gakkai and Komeito," This is the Soka- 

gakkai (Tokyo: The Seikyo Press, 1965), pp. 9-10.



we will place more than one candidate in each elec
toral district. We aim to come into power in the 
Fifty-third Year of Showa (1978), when the teachings 
of Saint Nichiren will be spread far and wide."^

Apparently the aims of the Komeito are two
fold: to establish a welfare state in Japan by exert
ing effective control over the government and to bring 
about world peace by erecting an international govern
ment structured according to the tenets of True Bud- 
dhism. The society resulting from the implementa
tion of these goals is termed the "Third Civilization." 
In Japan the Third Civilization refers to a govern
ment which, on the political spectrum, would fall mid
way between the conservative, American-oriented capi
talists and the radical Marxian-Socialists.^1 The * 40 41

59As quoted in Nagoya, "Japan's New Political Party," p. 113.
40 "The ideology fusion of Buddhism and poli

tics should also be extended to the world. The pros
perity of one society is not enough, while other so
cieties are still uncivilized. In the world of Bud
dhism, there should be no sacrifice. The prosperity 
of one nation should not be made at the sacrifice of 
other nations. The entire world should enjoy pros
perity equally. This is the ultimate purpose which 
reveals the ideologv of Obutsu Myogo. (Sokagakkai 
and Komeito, p. 10.)

41Ivan Morris, "The Challenge of Soka Gakkai," 
Encounter, XXVIII (August, 1965), p. 83.
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term denotes a purely Japanese government, favoring 
neither the democracy of the United States, nor the 
Communism of Russia or China. The overtones of na
tionalism and neutrality have great appeal in contem
porary Japan, a nation which is experiencing a wave of 
post-war nationalism, and no little fear of being the 
site of a great struggle between the conflicting 
ideologies of capitalism and communism.

Komeito has been most astute in recognizing 
currents of thought and incorporating the most widely 
accepted opinions into its platform. In regard to do- 
mestic issues, the Komeito calls for economy and hon
esty in government, taking such measures to halt infla
tion as improving the balance of payments and stabiliz
ing agricultural and small business enterprises. It 
calls for a government-sponsored safety precaution 
drive and a public hazard standards law. The party 
favors aid to the poor by exempting from taxation all 
workers whose annual wage is less than one million 
yen and by subsidizing low-rent housing complexes.  ̂42 43

42This figure is the equivalent of $2,778 in 
American currency, and would affect about half the 
population of Japan.

43For the platform of the Komeito see "Major 
Japanese Political Parties (Part II)," Japan Report 
XIII (April 30, 1967), 4-6. ' — ----- ---
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In its foreign policy Komeito advocates the 
recognition of Communist China, its admission to the 
United hâtions, and increased trade and cultural ex
change with that nation. The party favors the estab
lishment of closer economic ties with other Asian na
tions through the promotion of technical exchange and 
extending loans at the equivalent of one per cent of 
Japan's national income to underdeveloped nations. * 
This policy would have the effect of solidifying 
Japan's position as the .leading industrial nation of 
Asia, and it would lessen Japan's economic dependence 
on the United States.

On the issues of the Vietnamese war and the 
United States-Japanese Security Treaty, the Komeito 
has reflected the fluctuations of public opinion. In 
demanding an immediate cessation of hostilities in 
Vietnam, the Komeito "aligned itself with what is be
lieved to be the consensus of 75 per cent of the 
Japanese public opinion. ^s the secretary-general
of the Komeito, Hiroshi Hojo stated, "In Japan a new 
party must appeal to a very wide range of voters. We 44 45

44Ibid., p. 5.
45Sheldon, "Political Prospects of Soka 

Gakkai," p. 239.
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must attract people from all points of the political 
spectrum. For example, we really understand why the 
United States must bomb North Vietnam. But we must 
oppose it because of public sentiment."46 The modifi
cation of Komeito's position on the United States- 
Japanese Security Treaty illustrates its willingness 
to adapt itself to the majority view. In the national 
elections of 1964, Komeito demanded the immediate ab
rogation of the Security Treaty on the grounds that it 
was unconstitutional.47 48 But by 1966, Komeito's plat
form advocated a gradual dissolution of the Treaty "in
parallel with the improvement of the international 

48situation." Although the party currently is opposed 
to prolonging the Treaty or strengthening the present 
bilateral agreements, it no longer espouses a policy 
of immediate abrogation.46

In regard to security and defense, Komeito 
echoes the popular sentiment of pacificism and neu
trality. It favors strengthening the police powers of

46Christian Science Monitor. May 2. 1966. o.
13. ~

47Heldon, pp. 238-39.
48 "Major Japanese Political Parties," Japan Report, p. 5.
46Ibid., p. 6.
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the United Nations by establishing a permanent police 
force, and it calls for a ban on the production, ex
perimentation or use of nuclear weapons.'"0

Because its platform is, for the most part, a 
simple statement of majority opinion, its policies are 
shared by both liberal and conservative parties. It 
is difficult, therefore, to ascertain the true nature 
of its political orientation. Most scholars and 
writers seem to believe that the Komeito is rightist 
both in its Nazi-like structure and its espousal of 
neo—nationalism. On the other hand, there is some 
evidence that individual members of the Japanese Com
munist Party have infiltrated Soka Gakkai.^1 As 
William D. Heldon has stated, "In spite of its 
/Komeito'_s7 distinctive organizational structure, it 
is decidedly left."^2

Its mercurial parliamentary record has done 
nothing to clarify its place on the political continu- * 51 52

^QIbid., p. 6.
51Desmond O'Grady, "Religion and Politics in 

Japan." America. February 2, 1963, pp. 174-75. "Many 
of the leaders of the movement have Labor or Social
ist backgrounds or have been Communists. . . . "
Herbert J. Doherty, Jr., "Soka Gakkai: Religion and 
Politics in Japan," The Massachusetts Review, IV 
(Winter, 1963), p. 2WT.

52Heldon, p. 240.



88

um. In 1962 the observation was made that "In the 
work of the House /of Councillors/ the Soka Gakkai 
members have been undistinguished and usually silent. 
Sometimes they vote with the government ; sometimes 
against; sometimes they simply abstain."'75 In the 
last session of the Diet, Komeito consistently opposed 
the ruling Liberal-Democratic Party, joining in alli
ances with any or all of the other minor parties de
pending upon the specific issue.54 It entered into "a 
four-party alliance to oppose an electoral-district re
form plan and a three-party alliance to press for the
immediate return of Okinawa and removal of American

55bases there." In the local assemblies, however, 
Komeito has most frequently allied with the Liberal-
Democrats . 5°

There is no agreement among scholars regarding 
the future role of the Komeito— save that it will be * 54 55 * * *

55New York Times, July 2, 1962, p. 5.
5 4 Christian Science Monitor, January 16, 1968, 

P* 1*. In two recent key issues, Komeito voted against 
the Liberal Democrats; Komeito opposed the Japanese- 
Korean Treaty in December of 1965, and it took a firm 
stand against the visit of the United States' nuclear 
submarine Snook to Japan in May of 1966. (Schecter,
New Face of the Buddha, p. 269.)

55Christian Science Monitor. January 16, 1968,
p. 1.

56Ibid.
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oi pivotal importance in parliamentary politics and
legislation. The advent of several minor parties which
have shown surprising strength in the Diet, have given
that body a fluidity unknown since the end of the war
when the Liberal-Democrats came into unquestioned dom-

57mance. This event has raised the possibility of 
coalitions and alliances which could decisively deter
mine legislation. Whether the Komeito will ally with 
the conservatives or moderates is an open question.
In the scholarly, Socialist Parties in Post-war Japan 
there is a suggestion that the conservative Liberal- 
Democrats may try to unite with the Komeito in opposi
tion to the Socialists.

The Socialists will do their best to reap ad
vantages from such a crisis /vote on the renewal 
of the Security Treaty in 19707; their agitation 
may compel the ruling party /Liberal-Democrats/ to 
take such an independent stance that it might-deny 
bases in Japan to the United States, augment 
Japan's_defensive power, and perhaps coalesce on 
a negotiated basis with a party like the Komeito. 
These steps might well seem to conservatives pre
ferable to yielding decisive initiatives to 
Socialists and their allies.58

57For an analysis of the popularity of the 
Liberal-Democrat and the Socialist parties see Alice 
and iasumasa Kuroda, "Aspects of Community Political 
Participation in Japan," The Journal of Asian Studies. 
XXVII (February, 1968), 22T-51.-----------------------

C O

Allan B. Cole, George 0. Totten and Cecil H. 
Uyehara, Socialist Parties in Post-war Japan (New 
Haven: Tale University Press, 1966), p. 462.
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On the other hand, Jerrold L. Schecter, an authority 
on Buddhist groups in politics, states that if the 
Komeito should be successful in obtaining twenty per 
cent of the representation in the Diet, "there might 
be a complete realignment in Japanese politics. A so- 
called New Right, the more liberal people among the 
traditional conservatives, might join with the Komeito 
and the Social Democrats, isolating the left-wing so
cialists and the communists and leaving the Old Right 
off on its own."^

The leaders of Soka C-akkai, perhaps recog
nizing that the Komeito's unpredictability is one of 
its strongest bargaining points, have refrained from 
making clear-cut statements of commitment. President 
Ikeda has indicated a willingness to affiliate with the 
Liberal-Democrats, but insists that they must reform 
their "corrupt and dirty" practices.59 60 At the same 
time, Ikeda intimated the possibility of an alliance 
with the Socialists, "if they have a good leader seri
ously thinking about the Japanese people. . . ."61 In

59Jerrold L. Schecter, "The-New Face of Bud
dhism In Asia," Asia, X (Winter, 1968), p. 90.

60Schecter, The New Face of Buddha, p. 269.
61Ibid.
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short, the Komeito is following a plan of evasion and 
equivocation waiting until public opinion can be accu
rately, unmistakably assessed, to make its position 
clear.

T-iuch of Komeito' s political success since its 
formation in 1964 is due to the astuteness of its 
leaders in sensing— and verbalizing— popular senti
ment. Since the elections of 1965, the first in which 
Komeito took part as an organized political unit, the 
party has achieved an almost perfect record of vic
tories .

In the House of Councillors election in July 
of 1965, Komeito edged the Democratic Socialists out 
of their place as third largest party in that assembly 
by amassing a total of 509,800, electing eighty per 
cent of its fourteen nominees. Combined with the nine 
hold-over members, Komeito's representation in the 
House of Councillors was thus raised to twenty.b,j

However, the greatest gains for Soka Gakkai 
came in the Tokyo metropolitan elections of July 23, 
1965. The elections were called as a result of the

Kishi, p. 97. Refer to Appendix 4 for a 
chart of national elections from 1966-68.
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publication of a scandal involving seventeen Liberal 
Democratic Assemblymen who were arrested on charges of 
bribery. In the elections for a new assembly the 
Liberal-Democrats for the first time, lost their ma
jority in the Tokyo Municipal Assembly. In a smashing 
defeat, their representation dropped from 69 to 38.
The Socialists picked up thirteen seats, for a total 
of 65. Soka Gakkai achieved a one hundred per cent 
victory, seating 23.65 Although still only the third- 
largest group, the Komeito held the balance of power 
since neither of the other parties had a majority.0^

By the end of 1966 the Komeito held a total of 
1,296 elected offices throughout the nation. It had 
twenty seats in the House of Councillors, 59 in pre- 
fectural assemblies, 96-3 in city and ward assemblies, 
and 276- in town and village assemblies. Thus Soka 
Gakkai was firmly entrenched as a powerful bloc in the 
political life of Japan."''1’' * 66

' Hew York Times. July 25, 1965, p. 3.
66 -"They Stand Alone," The Economist. August 7, 

p. 521. A striking example of Komeito1s power, when 
working in conjunction with the Socialists came in 
August of 1962 when the two parties combined to pass a 
resolution "demanding that United States troops leave 
bouth Vietnam and that the Japanese Government bar the 
use of American bases here and on Okinawa for attacks 
on Vietnam." (Hew York Times. August 22, 1965, p. 7.

65Schecter, The New Face of the Buddha, p. 268.
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Although its gains in contests for the Upper 
House and local assemblies were substantial, the real 
test of Soka Gakkai's power came when the party an
nounced its intention to seek seats in the Lower House 
of the Diet. This was Soka Gakkai's first bid for 
representation in the politically-significant House of 
Representatives and signified an important reversal of 
policy. When the party was first instituted, the pre
sident stated that its object was reform— not politi
cal power. "It shall not exert political activities 
in the House of Representatives. It shall strictly 
limit itself to places where no political maneuvers
are involved such as the House of Councillors and local 

66assemblies," " In accordance with this policy, Soka 
Gakkai's candidates had avoided the Lower House con
tests throughout the ten years the organization had 
been politically active. This course may have been 
dictated by practical considerations. Most of the mem
bers of the Upper House are elected from the national 
constituency which allowed Soka Gakkai to organize and 
expend its votes in a highly efficient manner. Repre
sentation in the Lower House is based on electoral dis
tricts and, therefore, meant that Soka Gakkai had to

"Soka Gakkai and the Komeito," p. 5.66
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have concentrated numbers of devotees located within 

specific areas. The decision to enter the Lower House 

election signified that the Komeito was convinced that 

the religion had a large number of adherents living in 

strategic areas. The results of the election tend to 

confirm this conviction. Of the thirty—two candidates 

nominated, twenty—five were elected. The candidates 

amassed a total of 2,4-72,371 votes and became, over

night, the fourth most important party in the House of 
Representatives.° ̂

This election was significant because it was 

unmistakable evidence of Soka Gakkai's intention to 

exert undisguised political power. The fact that the 

Komeito was so highly successful indicates its consum

mate ability to achieve this goal. Hans H. Baerwald, 

in discussing the 1 9 6 7  election as a victory for the 

moderates, illustrated another aspect of Komeito's 
achievement.

The Komeito's percentage of the popular vote 
(5 4.3 8 %) virtually equaled_the decline of the 
Liberal/ D/emocratic/ P/ârty/. Obviously the 
"renovationist" J/a£anese7 £7pcialist7 P/arty7 
and D£emocrati£7 S/ocialist/P/art¿7*”had missed 
the opportunity to increase their appeal among 
the ranks of disaffected LDP supporters by the

67,
* ' £ ^ f »

1966, p. 533* Japan, Bureau of Statistics, Office 
the Prime Minister, Japan Statistical Yearbook. of
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Komeito's appearance on the center of Japan's 
political stage.

Thus, by maintaining a moderate position, Komeito was 
able to garner the losses of the Liberal Democrats at 
the expense of the other minority factions.

In the most recent elections for the Upper 
House Komeito continued to make steady gains, electing 
a total of four new members for a total of twenty-four 
representative in that body. Thus in the same elec
tion, the Liberal Democrats lost two seats and the So
cialists lost eight. The Democratic Socialists and 
Communists increased their representation by four and 
three seats respectively.^

The Komeito has announced that it intends by 
1979 to become the decision faction, the balance of 
power, in the Diet by winning twenty per cent of the 
seats in both houses. According to the overall 
schedule, they plan to win 70 seats by 1970 and 90 
seats by 1979 in the Lower House; and to have 4-5 mem
bers in the House of Councillors by 1^71.* 69 70 According

Hans H. Baerwald, "Japan: New Diplomatic 
Horizons, Old-Style Domestic Politics," Asian Survey, 
VIII (January, 1968), 5 0. -----------

69̂ "Results of the Upper House Llection,"
Japan Report, XIV (August 15, 1968), 6-7.

70Schecter, The New Race of the Buddha, p. 270.
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to President Ikeda, membership should increase to

twenty million by 1970 and include seven million eli- 
71gible voters.

Soka Gakkai's successes in the political realm

have been the object of world-wide speculation. The

Buddhists of South East Asia, historically activist and

militant, have become very interested in Soka Gakkai's

political achievements. The Vietnamese Buddhists have

sent a group of representatives to Japan to study Soka
72Gakkai methods. Other interested observers have not 

reacted so favorably.

The political implications of Soka Gakkai have 

been a major cause of Occidental criticism. Harry 

Thomsen has suggested that Soka Gakkai may become the 

vehicle of renascent nationalism saying, "Ultranation

alism, which once wore the garb of Shinto, may return
7xm  the new robes of Soka Gakkai."' H. Neill McFar

land speculates on the fascist aspects of Soka Gakkai 
and says that its intolerance and "total lack of par

liamentary procedure" has totalitarian overtones.^

^ New York Times, November 17, 1965, p. 9* 

^Thomsen, p. 99- 

^McFarland, p. 217*
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John Lynch, S.J., a professor at; Sophia University in 
iokyo, concludes that because of its "uncompromising 
and frequently violent nature" it will "brook no oppo
sition" and "eventually it may even put democracy to 
the test."^

In Japan the major attack on Soka Gakkai has 
come from religious rather than political leaders.
¿or the moment, at least, secular Japanese seem un

concerned over . . . Soka G a k k a i . A  few religious 
leaders raised early protests against the organization, 
seeing in it the familiar face of fascism. As the 
Kirisutokyo Shinpo75 * 77 stated, "Soka Gakkai is similar 
in spirit and methods to the National Socialist party 
in Germany between the two world wars.

An organized frontal assault on Soka Gakkai 
was initiated in September of 1965 by the Shinshuren, 
The Federation of New Religious Organizations, which 
was founded on October 17, 1951» The Shinshuren serves

75John Lynch, "Letter from Japan," America,
July 21, 1962, p. 529. -------

76,,
p .  86 .

War of the Sects," Newsweek. March 7, 1966,

77
This is a religious weekly newspaper pub

lished by the United Church of Christ in Japan.
oo

Richard H. Drummond, "Japan's 'New Religions' 
and the Christian Community," The Christian Centurv. 
December 9, 1964. ----- -------------- ^
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as kind of council of churches for approximately ninety 
post-war sects, and claims a total membership of seven 
million. It 'attempts to maintain in—group solidar
ity, promote internal communication, enhance religious 
education, and, most of all, establish an effective de
fense against the ever-expanding Soka Gakkai."80 
Shinshuren has conducted an intensive publicity cam
paign, carried on largely through its semi-monthly 
newspaper, Shin Shukyo Shimbun,8  ̂ in which articles ap
pear discrediting Soka Gakkai and instructing the pub
lic in the methods of withstanding shakubuku.88

To date the Christian churches have not taken 
active steps to confront Soka Gakkai. However, some 
Buddhist groups have formed the Buddhist Alliance for 
Political Affairs which publishes a newspaper criti
cizing the political activities of Soka Gakkai.8y

79Harry K. Nishio, "Comparative Analysis of 
the Pissho Koseikai and the Soka Gakkai," Asian Survey. VII (November, 1967), 788. -----------'L

80T, . . ibid.
81™ S  may be translated as New Belieions Newspaper. -------- “----
82 "War of the Sects," p. 86.
85Gordon K. Chapman, "Soka Gakkai Enters 

Japanese Politics, Christian Century. December 14- 1966, p. 1548. ---------------- - ’
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It is very evident from the date when 
Shinshuren announced its decision to combat Soka 
Gakkai, six months after Ikeda's announcement that 
Komeito would seek seats in the Lower House, that op
position was dictated by political as well as reli
gious considerations. "Obviously it /Shinshuren7 
seeks to hamper the Komeito's campaign to elect mem
bers to the House of Representatives in the next gen- 
eral election."

Shinshuren's position is indicative of the 
genuine concern among religious leaders in Japan over 
the political success of the Komeito, particularly in 
view of Soka Gakkai's stated goal of making Nichiren 
Shoshu the state religion of Japan. "Shinshuren's real 
fear is that the Soka Gakkai will obtain a majority in 
both houses of the Japanese Government, revise the 
oonstitution and establish its faith as the national 
religion.

At the time of the present writing, the 
Japanese government has refrained from making any com
ment on the conflict between the sects. It has taken

84Christian Science Monitor. May 9, 1966, p.11.
85 "War of the Sects," p. 85.



100

no action to repress Soka Gakkai or limit the activi
ties of the Komeito. Although no statistics or esti
mates are available in regard to the influence of the 
Shinshuren, it is evident from the election results 
that it has not been effective in retarding the gains 
of the Komeito. Perhaps the long history of religious 
indifference in Japan will defeat Soka Gakkai, or 
perhaps the movement contains within itself the seeds 
of its own dissolution.



CHAPTER V

THE WORLD-WIDE PROPAGATION OP SOKA GAKKAI

While Makiguchi was the author of the movement, 
Josei Toda was certainly its guiding light through the 
critical years following World War II. Under his 
capable leadership, the renascent Soka Kyoiku Gakkai 
was expanded, restructured and propelled into the po
litical life of Japan. Toda's greatest contribution, 
other than his abiding perseverance in the faith, was 
to give substance and practical application to the 
theories of Makiguchi. He widened the base of popular 
appeal through a close identification of Soka Gakkai 
with Nichiren Shoshu, thus achieving a synthesis of 
philosophy and religion. He revived the ancient tech
nique of shakubuku, modifying it to meet the particular 
demands of Soka Gakkai, with a resultant increase in 
the membership rolls. He created a highly complex or
ganization framework which facilitated efficient com
munication and underlay much of the society's politi
cal success. Toda was an imaginative innovator, with
out whose leadership Soka Gakkai would probably have 
died with Makiguchi.
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However, Toda's legacy was not uniformally posi
tive. His relations with the news media had been less 
than satisfactory, and as a result the public image of 
Soka Gakkai was unfavorable. "Toda frequently com
plained that the press coverage of Soka Gakkai's acti
vities was unfair and scurrilous, but it seems clear 
that his own tactlessness and recklessness were largely 
responsible for the movement's poor press."'*' As late 
as 1966 the leaders of the society were still endeavor-

pm g  to overcome this obstacle.
The last month of Toda's life was spent cele

brating the advances which Soka Gakkai had made during 
his administration. Throughout March of 1958 the so
ciety sponsored a plethora of festivities upon the com
pletion of the Dai-Kodo, Grand Lecture Hall, at 
Taisekiji. Toda returned to Tokyo on April 1, and on 
the following day, he died. An estimated three hundred 
thousand people attended the funeral, including Prime 
Minister Kishi. Kishi's action was interpreted by one 
newspaper as "bowing to some two million votes behind

■'’McFarland, p. 200.
2"Soka Gakkai Now Alert to Foreign Press," 

Chicago Tribune, April 28, 1966, p. 14.
^McFarland, p. 200.
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the altar." Toda was interred in the temple grounds 
at Taisekiji where his tomb continues to be a place of 
pilgrimage.

By the time of his death, Toda had instilled 
momentum sufficient to carry the organization through 
a difficult two-year period of interregnum. However, 
"because of the rigidly authoritarian character of his 
leadership, his death left a power void that precipi
tated a temporary crisis for the movement.Threats 
of factionalism and schism were overcome when Daisaku 
Ikeda, then only thirty-two years old, became the third 
president of Soka Gakkai on May 3, I960.

Ikeda had studied Nichiren Shoshu doctrine and 
Soka Gakkai tactics for almost eleven years under the 
tutelage of Josei Toda. During this time he wrote ex
tensively for the Seikyo Press and served as Chief of 
Staff of the Youth. Division. It is reported that dur- 4 * 6

4Dan Kurzman, Kishi and Japan: The Search for 
the Sun (New York: Ivan Obolensky, Inc., "i960), p.
;)44. As quoted from Kazuo Kuroda, "Religion of Pur
gation," Japan Times, May 23, 1959.

^McFarland, p. 200.
6 "Ikeda, Daisaku," International Who's Who,

13th ed. , (London: Europe Publications, Ltd., 1<566- 
67), p. 576.

4
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ing this time Ikeda was cured of tuberculosis through 
faith in the Gohonzon.^

The method by which Ikeda ascended to the pre
sidency is not entirely clear. It is known that Ikeda 
was one of Toda's favorite proteges and frequently ac
companied his teacher on many ¿journeys.'“’ According to 
one source Ikeda had been "groomed personally by Toda 
for the ¿job," and "when Toda died in 1958* it was gen
erally expected that Ikeda would become head of both 
the movement and its publishing v e n t u r e s . I n  the re
port of a press conference held with several officials 
of Soka Gakkai, the impression is given that Ikeda was 
chosen by unanimous consent of the Board of Directors.10 
However, it seems more than likely that because Ikeda 
had held the position of General Executive of Soka 
Gakkai from 1958 to I960, his accession to the presi
dency was a natural promotion.

7Ivan Morris, "Soka Gakkai brings Absolute 
Happiness," p. 56.

^McFarland, p. 200.
9Flager, p. 182. It is interesting to note 

that Ikeda's work for the society is gratis; he draws 
his salary as president and owner of the Seikyo Press.

10McFarland, pp. 200-01.
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Whatever the procedure, Ikeda has proved to be
a very fortuitous choice. "Intelligent and self-
assured, vigorous and photogenic, he has held a tight
rein on the organization and at the same time has kept

11the common touch." There is a pronounced and obvious
loyalty which the rank and file members, even the
Caucasians in the United States, feel toward the presi- 

12dent. This tendency may be augmented by the promi- 
nance of pictorial articles about President Ikeda which 
appear in almost every publication sponsored by the 
Seikyo Press. The society also distributes film 
strips featuring the president and tapes of his 
speeches.

Ikeda's success as president has been due more 
to his own personal magnetism and popularity than to 
an imaginative program. Por the most part, Ikeda's 
work has been restricted to continuing and expanding 
the programs which Toda initiated during his presi
dency . * 12

"^McFarland, p. 201.
12As one American member wrote, "All I have 

today I owe to the Gohonzon and President Ikeda. My 
most_sincere wish is to answer the expectations of 
President Ikeda by becoming an excellent performer in 
my own field." World Tribune. March 19, 1969, p. 1.
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One of the outstanding achievements of Ikeda's
administration is a tremendous increase in membership
of the society. When he was inaugurated he asked the
members to promote a more vigorous shakubuku, saying,
"Let us attain three million families by the seventh
anniversary of Mr. Toda's death. . . . m1-̂ This goal
was achieved two years before that date.1^ At the
present time, eight years since Ikeda's succession to
the presidency, there are approximately sixteen million

16members of Soka Gakkai.
Part of this increase may be attributed to the 

extensive publication complex which is owned and oper
ated by Soka Gakkai. In Japan the publication center 
is the Seikyo Press, located in Shinjuku, Tokyo, which 
turns out a prodigious amount of literature. Although 
most of its products are written either in Japanese or 
in English, there is an increasing emphasis on multi
lingual publications. Basic introductory works, such 
as This is the Sokagakkai pamphlet series have been 
translated into French, German, Spanish, Portuguese, 13 14 *

13̂"Nichiren Shoshu and Soka Gakkai," This is 
the Sokagakkai, p. 6 .

14Ibid., p. 7.
■^"The Power of Positive Chanting," p. 51.
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Chinese and Indonesian. Soka Gakkai is currently 
supporting a world language study-center in an effort 
to further mastery of languages. 1 ''7

In addition to many pamphlets, the Seikyo 
Press publishes a surprisingly large number of books. 
Most of these are handbooks on doctrine and method; 
but several are on philosophy written by the late pre
sidents, Makiguchi and Toda. The authorship of a pro
lific amount of literature is accorded to President 
Ikeda. These include The Human Revolution (biography 
of Josei Toda which has sold over a million copies), 
Lectures on Buddhism in four volumes, and several 
other books and articles.

The most important single publication of Soka 
Gakkai is the Seikyo Shimbun, a politico-religious 
daily newspaper with a circulation of over three and 
a half million. In addition the society prints two 
other newspapers and thirteen magazines in Japanese. 
The Seikyo Times, currently published on a monthly 
basis, is the organization's only English-language 
magazine, however Soka Gakkai also sponsors the World * 17

word.. This is the Soka Gakkai. Series 11, Pore-

17•'world Tribune, December 1 1 , 1968, p. 7 .

16
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Tribune, a thrice-weekly English newspaper, which is
1 Ppublished in Los Angeles.

The most outstanding feature of Soka Gakkai 
literature is repetition. In almost every issue of 
every publication there are three major topics: his
tory of the organization, the doctrine of Nichiren 
Shoshu Soka Gakkai and personal testimony witnessing 
to the benefits received through the faith. The con
cepts put forth in these areas seldom vary and fre
quently even the phrasing is the same.1^

Equally monotonous are the testimonials, which 
comprise a portion of every issue of the Soka Gakkai 
periodicals, attesting to the benefits received from 
the Gohonzon. Almost invariably the testimonials cen
ter around examples of faith-healing, financial gain or 
increased personal happiness; and not infrequently they 
contain allusions to the dire results from losing faith 18 19

18As early as 1964, the combined circulation of 
Soka Gakkai periodicals was estimated at 5 million, 
"Goodness, Beauty and Benefit, But for Whom?.:" p. 42.
For a complete list of the publications of the Seikyo 
Press, refer to Appendix 5.

19For example, The Human Revolution was printed 
in serial form in the Seikyo Times, and the first thir
teen pamphlets in This is the Sokagakkai contain the 
same information and follow the same format as 
Nichiren Shoshu Soka Gakkai.
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in the Gohonzon, as well as benefits which were en
joyed once faith was regained. One recent and in
creasingly popular theme revolves around the redemp-

POtion of young Americans from the use of drugs.
The testimonials constantly reiterate the same 

concept: increased material benefit, ranging from
cessation of car trouble to cures from cancer, re
ceived almost immediately after conversion to Soka 
Gakkai. The lack of originality in the kinds of mir
acles worked by the Gohonzon makes the testimonials 
tedious reading. However, to the amenable, a steady 
diet of Soka Gakkai literature drives the message home 
with force and repetition, itself, assumes a quality 
of veracity.

Although the financial division of Soka Gakkai 
is reticent to make a comprehensive statement of the 
society's budget, it may be assumed that a substantial 
part of its revenue comes from the sale of its publi
cations. In addition to its presses, Soka Gakkai owns 
and operates a manufacturing concern in Tokyo which 
produces a variety of religious objects such as 
scrolls, home altars, prayer beads, etc. The products 20

20See especially "Feature: Members' Testi
monials," Seikyo Times, December, 1968, pp. 25-A3.
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are reasonably priced and within the purchasing level
oi most Soka Gakkai members. For an American member
the price of a Gohonzon, prayer beads and a copy of
the ritual is four dollars. This sum includes air
mail postage. As one commentator remarked, "Soka
Gakkai is, in effect, a guaranteed multiple-sales
monopoly with a self-controlled, self-perpetuating 

PImarket."

The organization levies neither tithes nor
dues, but depends upon contributions from individual

22members. The only direct means of soliciting funds 
is the policy of naming four hundred thousand families 
annually to contribute one thousand yen ($2 .7 8 ) 
apiece. "Being allowed to contribute is considered a 
great honor."  ̂ Assuming one-hundred per cent parti
cipation, the total would be approximately $1 1 ,1 2 0,0 0 0. 
This sum represents less than half of the estimated an
nual expenditure of Soka Gakkai. As early as 1965 the 21 22 23

21Okamoto, p. 23.
22This information was supplied in an inter

view with Mr. George Sanderson, leader of the Kalihi 
chapter, Hawaii, who said that members benefit from 
their devotion to the Gohonzon and their contributions 
represent a manifestation of their gratitude.

23"Goodness, Beauty and Benefit, But for 
Whom?" p. 4-2.
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annual expenditure of the organization was 1 0 ,0 0 0  
million yen, or 10 million pounds which is approxi
mately 280 million dollars.22_

Another means of raising revenue is the gokuyo. 
This is a special collection usually called for the 
purpose of raising funds for the construction of 
buildings at Taisekiqi. The gokuyo have been highly 
successful. In July of 1961, President Ikeda called a 
special drive for three million dollars toward the 
construction of the Daikyakuden, Grand Reception Hall. 
This sum was "oversubscribed about two and a half times 
in only a four day financial campaign. " 22 Between 
November 12 and 14, 1 9 6 5 , in a special collection for 
the Sho-Hondo, Grand Main Temple, 84,805 people belong
ing to five overseas branches contributed over a mil- 
lion dollars. Total donations throughout the world 
equalled nearly 100 million dollars. 22 The successes 
of the gokuyo reflect the loyalty and support which 
Soka Gakkai commands, not only in Japan, but also in 
the rest of the world. * 20 * 22

24 "Stamping in Nichiren's footsteps, p. 1 2 5 5.
22iMcFarland, p. 2 1 0.
20

Seikyo Times. December 21, 1965, p. 3 .
22Seik,yo Times, May, 1968, p. 14.
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In promoting shakubuku and expanding the pub
lishing interests of Soka Gakkai, Ikeda has not deviat
ed, either in form or in substance, from the programs 
initiated by the second president, Josei Toda. How
ever, Ikeda has made one unique and substantial con
tribution to the progress of Soka Gakkai. He has bent 
all his efforts and has directed the attention of the 
society toward the realization of kosenrufu, the world-

p owide propagation of Nichiren Shoshu.
On October 12, 1967, Ikeda announced that by 

the time the Sho-Hondo, Grand Main Temple, is com
pleted in 1972 kosenrufu is to be attained. To achieve 
this end, Ikeda has promoted activity in two primary- 
areas: 1 ) to expand faisekiji temple in order to pro
vide Soka Gakkai with an elaborate religious center 
similar to Rome or Mecca and 2) to entrench the Soka 
Gakkai movement firmly in areas outside Japan by con
verting masses of non-Japanese to the faith.

Taisekiji Temple has a dual function in the 
system of Soka Gakkai. Hirst it is the center of the 
prayer life of Nichiren Shoshu. In addition to per- 28

28Kosenrufu does not necessarily imply world
wide conversion to Nichiren Shoshu. It means simply 
that the faith will be implanted in five continents 
and that twenty per cent of the Japanese people will 
be active members.
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forming the essential rituals of the faith, the High 
Priest presides over three devotions which take place 
only at Taisekiji— the Ushitora-gong.yo, or midnight 
prayer which is said for "world peace and salvation of 
all people"; and ceremonies commemorating the founding 
of True Buddhism and the death of Nichiren.^ The 
second function of Taisekiji is to stand as visible 
proof that benefits do result from faith in the 
Gohonzon. In this sense the physical plant of the 
temple is a vindication of Makiguchi's theory of value 
creation. The purpose of Taisekiji, therefore, is to 
create the psychological effect that a large and mag
nificent headquarters has on the members and on the ob
servers of Soka Gakkai. Like Rome, the temple brings 
about a sense of unity among peoples of diverse cul
tures, races and languages. it was the kosenrufu 
which heightened the importance of Taisekiji, and the 
leaders of Soka Gakkai responded by building one of 
the largest and most elaborate religious centers in 
the world.

Soka Gakkai has spent millions of dollars for 
the expansion of Taisekiji Temple. Since 1955 Soka 29

29 'Head Temple Taisekiji," This is the Soka- 
gakkai, Series 5» P* 4. See also "Solemn Oeshlki 
Ceremony," Seikyo Times. December 1 1 , 1966, pp. 1-4 .
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Gakkai has raised funds for the construction of the
following buildingsi The Hoanden (the High Sanctuary
in which the original Gohonzon, inscribed by Nichiren,
is enshrined; the Dai-Kodo (Grand Lecture Hall, 1958);
the Kai—Keio (Grand Rest House, I960); and the Dai—
Kyakuden (Grand Reception Hall, 1964) . 50 The latest
and most elaborate addition is the Sho-Hondo, the
Grand Main Temple. Currently in construction, this
10 0-million dollar structure is of immense propor- 

31tions. Upon its completion it will be used as the 
central temple and will house the Daigohonzon.

President Ikeda has announced that when the 
Sho-Hondo is dedicated, the kosenrufu will have been 
achieved, Nichiren Shoshu will enter a new era, and 
world peace will be assured. "The Kremlin and the 
Vatican were built by the oppressive power of the au
thorities in the seventeenth century, but the Sho- 
Hondo will be completed by the will of the people in 
the twentieth century for the establishment of ever- 30 31 * * *

30Nichiren Shoshu Soka Gakkai. pp. 77-80. For 
a diagram of the physical plant of the Temple, see 
Appendix 6.

31The Sho-Hondo is to be 1,200 feet long, 580
feet wide and 216 feet high. Hiroshi Hojo, Grand
1^68^"Ce -Peace*" Seikyo Times, October,
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lasting world peace.
The Sho-Hondo is an example of an interesting 

technique used by Soka Gakkai leaders: to bend all 
the efforts of the society toward an unattainable 
goal, set a target date, and then declare by fiat that 
the goal has not only been reached, but surpassed. In 
the past there has been enough substance to their 
claims, particularly in the case of election returns, 
to allay charges of complete fabrication and simul
taneously to generate an aura of success among all 
ranks of their members. However, the universal accept
ance of the True Buddhism is difficult to substantiate. 
Therefore the Sho-Hondo is intended to assume the 
burden of proof of the kosenrufu.

In addition to publicizing the advancements 
made at Taisekiqi in the various organs of the Seikyo 
Press, Ikeda has tried to focus attention on the Temple 
by emphasizing the importance of pilgrimages. Since 
1965 an estimated 1 2 ,0 0 0 members and visitors have 
thronged to the Temple every day.5  ̂ According to Soka 
Gakkai officials, many more people would come; how
ever, the national railway company cannot accommodate 32

3 2Ibid.
55''New York Times, February 7 , 1965, p. 3 .
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more than 12,000 people on a daily basis.5'4' Within the 
past year there has been a massive campaign to encour
age members from overseas branches to make a pilgrim
age. Frequent articles have appeared in the English- 
language publications attesting to the importance and 
benefits of the pilgrimage. 35 In August of 1968,
1 ,9 0 0 of the faithful, representing $2 foreign coun
tries were among 5 0 ,0 0 0 members who attended a three- 
day summer session at Taisekiji. 36 Approximately 550 
members came from the United States aboard seven 
chartered jets.

The pilgrimage has proven to be a very useful 
device for focusing attention on the Temple both in 
Japan and abroad. Moreover the cosmopolitan character 
of the iemple is highlighted through emphasis on mass 
participation of non-Japanese in the pilgrimages. The 
pilgrimage, therefore, may be interpreted as another

3 4Ibid.
35See especially World Tribune. April 1 3 , 1968, 

P* !» World Tribune, May 17, 1968, pp. A and 8 ; Dick 
Sonoda, "Pilgrimage to Head Temple," Seikyo Times.
June, 1968, p. 32; and " '6 8 Summer Course," Seikyo 
Times, September, 1968 (special issue), pp. ¿-3 5 .35
1968, p. 1^'Sumrnep Course*" Seikyo Times. September,

3 7Ibid.



facet of President Ikeda's campaign to achieve 
kosenrufu.
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The other major phase of Ikeda's kosenrufu 
effort is to promote the active propagation of the 
faith in foreign countries. As of 1964 there were ap
proximately 5 0 ,0 0 0 members in overseas areas, but they 
were scattered and disunited. It was not until 
October, 1964, when Ikeda made his first trip abroad 
that the foreign branches were really organized and 
kosenrufu began to make identifiable progress. On his 
first trip, Ikeda established headquarters in the 
United States and Bra zil,thus  evidencing his inter
est in proselytizing in the Western Hemisphere. In 
January of 1965 the president and the High Priest, 
Nittatsu Shonin, went to Bodh Gaya, India, where they 
buried a stone monument inscribed with the words,
"Toyo Kofu," meaning propagation of the faith in 

59Asia.- y "Since then Soka Gakkai has become a world
wide organization covering every continent on earth. " 4'0 * 39 40

58Nichiren Shoshu Soka Gakkai. p. 5 3 . There is 
a conflict of evidence regarding the date of Ikeda's 
first Journey to the United States. According to the 
hew York Times, January 8 , 1963, p. 7, Ikeda arrived in 
the United States on January 9, 1963, and went from 
there to Europe for the purpose of establishing new 
chapters.

39 •Nichiren Shoshu Soka Gakkai. p. 5 3 .
4 0Ibid.
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Unfortunately statistics regarding membership 
in overseas areas are inadequate for analysis, except 
those which refer to the United States. The discus
sion, therefore, will necessarily be limited to the 
growth of Soka Gakkai in America.

Soka Gakkai methods used in the United States 
are similar in form to those employed in Japan. How
ever, the leaders appear to be very careful not to im
pinge upon freedom of religion as guaranteed in the
Constitution, or to arouse the ire of the foreign 

41press. for these reasons Soka Gakkai's tactics and 
approach tend to be more pacific and tolerant in the 
West than in Japan. Otherwise the organizational 
structure, varied activities and emphasis on conversion 
are the same in both countries.

fhe inroads which Soka Gakkai has made in the 
United States are reflected in the sweeping changes 
made in the American General Headquarters between the 
time it was established in 1964 and its reorganization 
in June, 1968. In 1964 there were two general chapters 
in the United States. Within this division there were 
8 ? districts, 295 groups, and 532 units. Los Angeles, 
the oldest chapter in the United States, was the site 41

41Chicago Tribune. April 28, 1966, p. 14.
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of the only Soka Gakkai headquarters in America. There 
were nine chapters with a total membership of less 
than eight thousand families. The chapters were lo
cated m  the following areas: Los Angeles, 800 fami
lies; San Francisco, 613 families; Hawaii, 500 families; 
Colorado, 137 families; Seattle, 307 families; Chicago, 
185 households; San Diego, New York and Kentucky/4"
As of June, 1968, there were four headquarters, 20 gen
eral chapters, and 75 chapters. Two temples have been 
built and staffed by Nichiren Shoshu priests. They are 
located m  Honolulu, Hawaii, and Etiwanda, California. ^  

These administrative changes have been necessi
tated by the more than 100 per cent increase in Soka 
Gakkai membership in the United States. The most out
standing feature of the movement in the United States 
is its success in converting many Americans, both 
Oriental and Occidental, to the faith. From a small 
group oi less than eight thousand families in 1 9 6 1, 
composed primarily of «Japanese immigrants and war 
brides, Soka Gakkai has grown to an estimated 170,000 
members in 1969. 44 Much of this increase is due to

12 ™, ---------------------------------------
x;] U *̂ * Chapters," Info, March, 1961, pp. 30-

13-, •Qerkyo Times. June, 1968, p. 12.
rower of Positive Chanting," p. 5 1 .1 1
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vigorous shakubuku campaigns conducted during the past 
five years. The latest and hitherto most successful 
shakubuku effort was held in the first three months of 
1969. Within this period a total of 17,340 Americans, 
a rate of more than 195 converts per day, embraced the 
faith of Nichiren Shoshu/^

A number of factors may be considered as re
sponsible for the growth of Soka Gakkai in the United 
States. A large percentage of the original members of 
Nichiren Shoshu of America were Japanese immigrants 
who either were members before coming to the United 
States or ¿joined after their arrival. These, the up
rooted, entered the religion in order to be closely 
associated with other people from their homeland, to 
re-create a Japanese atmosphere, or out of faith and 
hope in the power of the Gohonzon. Many of the early 
members were wives of American military men who had 
been stationed in Japan. These women had a special 
need for the fellowship generated through such an or
ganization as Soka Gakkai with its emphasis on diver
sified activities. The wives have often converted 
their husbands who frequently ¿join for very similar 
reasons, seeking comradeship or faith.

1 ;World Tribune, April 2, 1969, p. 2.
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In addition to Japanese immigrants and Cauca
sian converts, the third-largest segment of the member
ship is composed of minority groups such as Negroes, 
Puerto Kicans and non-Japanese Orientals. In Soka 
Gakkai they have found fellowship and acceptance which 
they have not experienced in modern American society 
dominated by descendents of Northern European immi
grants. ^ 0

For the minority groups and Americans married 
to members of minority groups, Soka Gakkai represents 
a highly active society in which the dispossessed can 
find refuge and sympathy. However, the adherence of 
Americans raised in Western culture and steeped in the 
Judiac-Christian tradition is more difficult to under
stand. Why have many Americans, with little knowledge 
of Japanese history or culture, rejected the dominant 
faith of their nation to accept a religion which is 
alien both in its doctrine and in the language of its 
liturgy? Most converts from Christianity testify that 
they were impressed by the visible results from faith

M-6Personal interview with Rev. Kenji Takahashi, 
minister of the Tri-Buddhist Church, Denver, Colorado, 
June 14, 1968, and two meetings of the Chicago Chapter 
attended by the author, December 3̂  1966, and March 2,
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in the Gohonzon, and therefore became members of Soka
i\.n

Gakkai. There are two other possible explanations, 
ihe religions of the Orient have long held a certain 
fascination for people of the Western world. In the 
present era, the barriers of language and geography 
are no longer sufficient to separate exchange between 
the East and West, Americans have much more oppor
tunity to learn about the nature and practice of Asian 
•®"*®Tigions • Ihe movement towards Soka Gakkai also re
flects, in some degree, the growing disenchantment 
among Americans with oheir own religious heritage. 
Christianity is castigated as the talisman of imper
ialism, the instrument of apartheid and the tool of 
oppi'sssion. The dichotomy between the teachings and 
practice of Christianity has led many to reject it en
tirely and to embrace the faith of Nichiren Shoshu.
If it is true that more than 95 per cent of the recent 
converts are of non—Japanese origin, one can only con
clude that Soka Gakkai is not a narrow, purely Nip
ponese movement, but rather a vitally dynamic force 
with appeal to people of all nations, races and social
classes.



CONCLUSION

Soka Gakkai as a movement can be viewed in a 
number of perspectives. Begun as a philosophical 
school by Tsunesaburo Makiguchi, it was transformed 
into a religion by Josei Toda; yet at the present, it 
bears the characteristics of each. It is a multi- 
phasic movement which offers a sufficient variety of 
activities to engage the interest and assure the con
tinued participation of millions of people. Eminently 
successful in drawing the adherence of the masses,
Soka Gakkai now seeks to achieve its goals through 
exerting effective power in the political sphere in 
Japan, and to re—inforce its gains and expand its 
vision through world-wide conversion.

Many charges are levelled against Soka Gakkai: 
that it is a vehicle for a new nationalism in Japan, 
that it is fanatic, fascist and dangerous. Assuredly 
Soka Gakkai has many of the characteristics which dis
tinguished nationalist movements in the past; yet the 
emphasis on kosenrufu seems to undermine the force of 
that charge. By its own admission, Soka Gakkai has 
no intention of being contained within a single nation 
or culture. It aims not at nationalism, but at supra-
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nationalism. Ikeda's reversal of some of the standard 
policies of Soka Gakkai, such as modifying the fusion 
of religion and politics to a fusion of religion and 
culture in the United States, is an implicit admission 
of the extent to which the organization is willing to 
compromise in order to become a world system. It is 
then fanatici It is, insofar as Soka Gakkai is in
tolerant of all existing systems. Yet its intolerance 
has taken a peculiar path. The society is not willing 
to combat or refute other ideologies, it simply re
jects them. It would seem unlikely, then, that Soka 
Gakkai will not be able to rally many people to its 
cause beyond the assortment of dissatisfied and dis
illusioned persons who have allied themselves with the 
organization to find consolation, friendship or identi
ty. In the absence of a strong, forthright policy of 
action, the society must necessarily attract the weak 
and docile, hardly the quality of members needed to 
imperil the system of democracy and freedom of con
science.

Soka Gakkai's success in Japan can be explain
ed in terms of a number of factors. It was a crisis 
religion which arose in response to the need of many 
Japanese to rebuild their lives in a nation ravaged by 
the cataclysm of World War II. Among the hundreds of
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new religions which arose at this time, Soka Gakkai 
held a special appeal for the Japanese because of its 
strong nationalistic overtones. Nationalism is a 
strain so strongly implanted in the Japanese mind that 
it could not be fully eradicated even by the humili
ating defeat in the war or by the efforts of General 
MacArthur s occupation troops. At the same time, 
chauvinism could no longer exist in its own right. 
However it could be sublimated in the form of a reli
gion. Nichiren Shoshu, emphasizing St. Nichiren as 
the True Buddha of the present age, provided an excel
lent vehicle for Japanese pride of race. But Nichiren 
Shoshu was almost defunct in the post-war period.
Only when it was fused with Soka Gakkai, under the 
imaginative leadership of Josei Toda, did it become a 
force capable of drawing the adherence of the masses. 
This mutually advantageous union, having little com
petition from che traditional religions, grew to great 
size and power in modern Japan.

These elements explain only the initial suc
cess of the movement. The war has been over for al
most a quarter of a century, and a whole generation of 
Japanese has reached maturity without personal knowl
edge of the horrors of war. Yet a large part of Soka 
Gakkai's membership is drawn from the youth of Japan.
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The reason for its continued popularity must be seen 
in its all-pervasive organizational framework, its 
varied activities, and emphasis on the Gohonzon as the 
dispenser of immediate material benefits, all of which 
are admirably designed to meet the needs of the 
alienated Japanese masses. Whether good results from 
the power of the Gohonzon or from the psychological 
effect of making men become what they believe they 
are, good does result. If this is the function of a 
religion, Soka Gakkai fulfills it.

As a political movement Soka Gakkai serves to 
involve the common man, the alienated, atomized victim 
of capitalistic industrialism, in the political life 
of Japan. through identification with an increasingly 
vocal and powerful interest group which votes as a 
bloc, the individual can make his voice heard in a 
multi-party system in which candidates are frequently 
elected by less than half of the popular majority.
Soka Gakkai, therefore, fulfills the same role as a 
political party that it does as a religious group—  
assuring the individual of a place and of a voice in 
society.

Yet Komeito as a political movement suffers 
from the fatal defect that Soka Gakkai has as a reli
gion: it is deliberately, perhaps necessarily, am-
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bivalent. The political platform is couched in vague, 
ambiguous phrases and advocating a gentle socialism 
m  an economic system distinguished by cut-throat com
petition. In its political orientation, Komeito is not 
conservative, liberal or moderate. It is only unpre
dictable. Komeito's political success has resulted 
not from constructive legislation, but rather from the 
efficiency and foresight with which Soka Gakkai has run 
candidates in those districts where the faithful com
prise a decisive portion of the electorate. Its at- 
large candidates have never garnered more than five 
per cent of the popular vote, a figure which is almost 
equal to the number of Soka Gakkai members qualified 
to exercise the franchise. Although a unified and 
strategically-located five per cent is sufficient to 
elect Komeito's candidates, it hardly constitutes a 
threat to democracy in Japan or even to the continued 
dominance of the Liberal-Demoratic Party. It is true 
that if ooka uakkai should achieve its goal of com
prising twenty per cent of the representation in the 
Diet and would ally with another minor party, it would 
be in a position to influence legislation in a deci
sive manner. Still it does not threaten democracy, 
for what is democratic in a system where a mere twenty
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per cent can determine legislation for 100 per cent of 
the populace?

But what of Soka Gakkai's stated goal to fuse 
religion and politics and to become the one national 
religion of Japan? It would seem that success in be
coming the majority would obviate Soka Gakkai's strong
est rallying point, that it offers something better 
than society now has. For this reason, the organiza
tion must always remain in the minority as a critic, 
rather than as a constructor, of the status quo. To 
achieve the fusion of religion and politics would, 
therefore, spell the destruction of the movement.

The Japanese Government has pursued a very 
prudent course in taking no action to suppress Soka 
Gakkai, and thereby the government has avoided the 
possibility of lending it popularity through persecu
tion. The government has, indeed, lessened the organ
ization's appearance of power by refraining from com
menting on it as a potential threat. It would seem 
that the theologians and academicians who cry fascism
and establishmentarianism should follow the suit of t

I
the Japanese Government.
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ORGANIZATION CHART
Gen '1 Executive Bureau
Gen ' 1 Editorial Bureau
Gen'l Publishing Bureau
Gen'l Overseas Bureau
Gen *1 Liaison Bureau
Public; Relations Bureau

Economics Dept, 
Education Dept.

Cultural Bureau--
Science Dept, 
Art Dept.

The Seikyo Press 
Mln-on Concert Association 
Ushio publishing; Company 
Democratic Drama Association 
Fuji Symponic Orchestra 
Aslan Peoples* Association 
Institute of Aslan Culture

Gen'l Director 
Gen'l Administrators

Joint do.--Gen’l Cha,_.ter--Chapter--District— Group— Unit
Joint Block--Gen'l Block--Major Block--Block--Minor

Block

+ resident— Vice-Gen'l Directors--Men's Division
Board of Pi.: ectors Women's Division

Personnel Committee 
Study Committee 
Pilgrimage Committee 
Construction Committee 
Press Committee 
overseas Committee

Board of Staff
YMD--Hq.--Sub-Div.--Corps--Company--Group--Unit 
Boys & Girls Div.

Youth Division--Junior-High Div.
Senior-'"!Div. --Sub. Div.--Group--Squad 

Study Dept. Student Div.— Sub-Div.— Group--Squad
Guidance Dept, ----------- g^b-Div Corps— Ward— Grou^—  Unit
Superintendent Dept.
Financial Dept.
Pilgrimage Dept. VOo

Nichiren Shoshu Soka Gakkai, p. 19

APPENDIX II
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APPENDIX IV

House of Councillors Election July, 1968
Party Candidates
Liberal-Democ rat s 69
Japanese Socialist 28
Koraeito 13
Democratic-Socialist 7
Japanese Communist A
Minor Parties 0
Independents 5
Vacant 0

Total Î2Z

From Japan Report. August 15,1 9 6 8, p. ?.
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Results of the Election for the 
House of Representatives, 

January 29, 1967
Party Persons Elected Total Vote
Liberal-Demo c rat s 277 12,826,103
Socialist 140 3,404,463
Democratic-

Socialist 30 2,472,371
Komeito 25 2,190,563
Communist 5 101,244
Independent 9 2,553,988

Japanese Statistical 
Yearbook, 1 9 6 6, p. 9 3 3.



Composition of Local Government Assemblies by 
Political Party Affiliations 

1966

Function Total
Liberal-
Democrats Socialist

Democratic-
Socialist Romeito Communist Mise. Tnd pp ,

Total 8 1 , 0 1 9 8 ,9 0 1 3 , 6 1 1 555 1,151 1,214 166 65,421
Pref ectural- 
Governors 46 26 1 — 19

Pref ectural- 
Assemblymen 2 ,5 7 6 1,735 535 84 59 29 49 85

Mayors 55^ 98 21 - - - 3 432
Ward Assemblymen 1 , 0 3 1 615 127 14 138 57 2 78
City Assemblymen 1 8 , 0 6 8 3,593 1,754 364 821 467 109 1 0 ,9 6 0
Heads of towns 2,?84 151 11 - - — — 2,622
V illage

Assemblymen 55,960 2 ,683 1 , 1 6 2 93 133 66l -3?J 51,225

Japanese Statistical Yearbook. 1 9 6 6, p .  538
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APPENDIX V

PRICE LIST OF PUBLICATIONS 
(Air Mail Postage Included)

Unit : US$
Books & Periodicals Language Price Remarks
Complete Works of Daisaku

Ikeda Vol. 1 English 11.14
The Human Revolution

Vol. 1 - 5 ft 5.10 Per vol,
The Human Revolution

Vol. 1-5 French 7.32 If

Lectures on Buddhism
Vol. 3, 4 English 5.17 IT

Guidance Memo n 3.73
Science and Religion ft 6.15
Lectures on the Sutra ti 2.45
Annual Graphic Report: Japanese 18.08The Nichiren Shoshu & Eng-Sokagakkai lish
The Nichiren Shoshu

Sokagakkai English 5.62
Philosophy of Value ft 6.24
Ongi Kuden Kogi Vol. 1 Japanese 10.36

- " - Vol. 2 t! 11.70
Bukkyo Tetsugaku

Daijiten Vol. 1-4 I! 31.71 Per vol.
Ikeda Kaicho Zenshu

Vol. 1 I! 8.97
Kantogen Kogi Shu

Vol. 1-4 ft 3.18 Per vol.
Shido Memo 11 2.57
Shido Shu ft 2.51
Rissho Ankoku Ron Kogi It 11.71
Kaimoku Sho Vol. 1, 2 M 5.93 Per vol.
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Books & Periodicals Language Price Remarks
Kanjin-no Honzon Sho Japanese 6 .65
Ho-on Sho t! 5.59
Senji Sho II 6 . 4 3
Ningen Kakumei Vol. 1 - 3 II 4.43 Per vol.
Seiji to Shukyo II 2.19
Kagaku to Shukyo II 4.83
Toda Josei Zenshu
Vol. 1, 2, 4, 5 II 9 . 0 0 Per vol.

Toda Josei Zenshu
Vol. 3 It 9.49

Hoben-pon Juryo-hon Kogi II 2 . 2 2
Makiguchi Tsunesaburo

Zenshu Vol. 1-5 It 7.5^ Per vol.
Kachi Ron II 2.94
Nichiren Shoshu Kyogaku

Kaisetsu II 4 . 1 7
Shakubuku Kyoten II 3.38
Nichiren Shoshu Sokagakkai It 5.64 The Hokekyo 

Research 
Institute 
of Tokyo 
University

Seven-Language Booklets English 0 . 3 0 Per vol.No. 1-10 * 0.40 II

Nichiren Daishonin Gosho
Zenshu Japanese 14.03

Myoho-renge-kyo II 4.82
Rokkan Sho II 1.97

* French, German, Spanish , Chinese,
Portuguese and Indonesian.

Periodicals
The SEIKYO TIMES 
The Seikyo Shimbun 
The Komei Shimbun

English 1.72 Monthly 
Japanese 12.30 Daily 

" 1 2 .3 0
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Books & Periodicals Language Price Remarks
Gakuen Journal Japanese 1.74- Weekly
The Seikyo Graphic If 4.04 ff

Dai-Byakurenge II 1.28 Monthly
The Ushio 11 2.78 fl

Kibo-no-Tomo n 3 . 6 6 If

Kibo-Life n 3.67 ft

Todai ?t 1 . 2 2 ft

Shukan Genron if 4.99 Weekly
Daisan Bunmei ft 1.19 Monthly
Komei if 1.53 If

Toyo Gakujutsu Kenkyu !! 1.80 Quarterly
Minzoku Bunka (Folk 

Culture) ft 1.80 ft

Asia Bunka ft •
i—

1 If

Prices of periodicals are 
shown on monthly basis.
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Taisekiji Temple
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e,
was
through-
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leaders of selected chapters from Illinois, 
Michigan and Minnesota.

Hasegawa, Kenji, Letter to the author, November 16,1 9 6 6.
Oizumi, Hiroyo, Letter to the author, November 2 3,

1 9 6 6 .  ’

-------. Letter to the author, November 1 5 , 1968.
-------. Letter to the author, January 14, 1969.
Yokomatsu, Akira. /Chief of the General Publications 

bureau of the Seikyo Press?. Letter to the author, November 7 , 1968.'“

Government Documents

Bunc e, if;, Religions in JaPan‘ Rutland: Charles £. Tuttle Co., 1% 4 . --
This book was compiled from a report 

prepared m  1948 by the Religions and Cul- 
tUJaf ReS2Urces Division, Civil Information and education Section, General Headquarters 
oi the Supreme Commander for the Allied 
towers, Tokyo. It gives an excellent, gen
eral background of Japanese religions set in historical context.

Consulate General of Japan, ed. "Major Japanese Poli
tical karties. Japan Report. Vol. it8 (April 3 0, 1967T, 2-6 . P--- ' ’ °*

^  fiDorough presentation and comparison 
of the platforms of the Democratic-Socialist 
homeito and Japanese Communist Parties.

"Dfligion in Japan." Japan Report. Vol. 14. No. 11 (June 15, 1968), 5^7;---- L--- ’
A brief survey of the status of the 

major religions in Japan with statistics of membership.



144

_______• "Results of the Upper House Election."
Japan Report. Vol. 14, No. 15 (August 15,
1568;, 6-7.

A succinct analysis, complete with 
statistics of the most recent election for the 
House of Councillors.

United States Department of State. Occupation of Japan: 
Progress and Policy. Par Eastern Series 17, 
Pubn. 2671." (n.d. ) .

An excellent work containing monographs 
on diverse areas of the occupation. This book 
was especially beneficial in this study be
cause it presents thirty-nine significant docu
ments dealing with United States-Japanese af
fairs .

Secondary Sources

Books

Anesaki, Masaharu. History of Japanese Religions.
Rutland, Vermont: Charles E. Tuttle Company,1 9 6 6.

An excellent survey of Japanese reli
gions from primitive Shinto to the earliest of 
the new religions developing at the end of 
World War I. This book is particularly useful 
for information on the development and struc
ture of State Shinto.

Borton, Hugh. Japan’s Modern Century. New York: The 
Ronald Press do., 1955.

This work covers the history of Japan 
from 1850 to 1954, with emphasis on political 
developments. The book is of no specific 
value to this study except for Chapters X, the 
build-up of nationalism during the Meiji per
iod, and XXI, which covers the post-war poli
tical and cultural developments.

_______• Japan Since 1951: Its Political and Social
Developments. New York" institute of Pacific 
Relations, T940.



145

A brief but scholarly account of di
verse trends in Japanese society and thought 
during the decade of the 1 9 3 0 's.

Cole, Allan B.; Totten, George 0.; and Uyehara, Cecil 
H. Socialist Parties in Postwar Japan. New 
Haveni Yale University Press, 1966.

A valuable analysis of the Socialist 
parties and their relationship to other par
ties and factions in Japan.

De Bary, William Theodore, ed. Sources of Japanese
Tradition. 2 vols. New York: Columbia Uni- 
versity Press, 1965.

A compilation of important documents 
relevant to Japanese history. Of particular 
interest to this study are the chapters which 
deal with Nichiren and the Imperial Rescript 
on Education.

Eliot, Sir Charles. Japanese Buddhism. London:
Arnold Company, 1935._

An authoritative account of Buddhist 
movements. A standard work in the field, 
this book is particularly helpful for an 
analysis of the rise of the Nichiren sects.

Hammer, Raymond. Japan's Religious Ferment: Christian 
Presence Amid Paiths Old and New  ̂ New York: 
Oxford University Press, 1962.

Holtom, D. C. Modern Japan and Shinto Nationalism.
Revised Edition. foew York: Paragon Book Re- 
print Corporation, 1963.

A critical inquiry into the rise of 
State Shinto, and a survey of the effects of 
ultranationalism on the other major religions. 
This work is particularly interesting because 
the first six chapters were published in 194-3 
when State Shinto was at the height of its 
influence, and the last two chapters of this 
edition were printed after the War.

Kawai, Kazuo. Japan's American Interlude. Chicago: 
University of Chicago Press, I9 6 0.

An interesting analysis of the effects 
of the American occupation particularly in re
gard to political structure and the locus of 
power within the government.



Kitagawa, Joseph M. Religion in Japanese History.
New York: Columbia University Press, T96 6 ,

The most recent general survey of the 
status and effects of religious movements in 
Japan. This book gives a short but insightful 
description of Soka Gakkai with emphasis on 
its involvement in politics and labor.

Kurzman, Dan. Kishi and Japan: The Search for the 
Sun. New York: Ivan Oblensky, Inc., 19::0.

Lloyd, Arthur. The Creed of Half Japan. New York:
E . P . Dutton & Company, 1912.

A scholarly work which was of great 
benefit in this study for information regard
ing the establishment of Nichiren Sho and for 
a translation of the Rissho Ankoku Ron.

McFarland, H. Neill. The Rush Hour of the Gods. New 
York: The Macmillan Company, 1967.

An indispensible reference for the 
new religions. Its penetrating analysis of 
Soka Gakkai was most helpful in this study.

Morris, I. I. Nationalism and the Right Wing in
Japan: A Study of host-war Trends. London:
Oxford Dniversity Press, I960.

Although rapidly becoming out-dated, 
this work was beneficial in placing Soka 
Gakkai within the trend of renascent nation
alism.

Moore, Charles A., ed. Philosophy and Culture East 
and West. Honolulu: University of Hawaii 
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Great Religions. kutland, Vermont: Charles 
E. Tuttle Co., 1966.

A scholarly work by one of the most 
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A brief description of the movement in very general terms.
Drummond, Richard H. "Japan's 'New Religions' and the 
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December 9, 1964, pp. 1521-23.--------- i

A scholarly and objective treatment of 
the new religions with an account of the re
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An in-depth study of the status of 
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