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SURROGATE MOTHERHOOD AND
REPRODUCTIVE TECHNOLOGIES: AN

AFRICAN AMERICAN PERSPECTIVE

DR. CHERYL J. SANDERSt

In this presentation I will provide a brief overview of the exper-
iences and perspectives of African Americans with respect to surro-
gate parenting and reproductive technologies. When I began
researching this topic several months ago, it became clear to me from
the literature I read that black participation in these practices is min-
imal. Most of the news and magazine articles I found concerning
blacks and surrogate motherhood were accounts of the negative out-
come of the case of Anna Johnson, a black gestational surrogate
mother who gave birth to a white child and sued unsuccessfully for
parental and visitation rights. All the persons with whom I have dis-
cussed the question of black participation in reproductive technology
uniformly expressed the opinion that these are practices developed
by and for whites, and blacks tend to have no interest or desire to
participate. To put it bluntly, as has been stated to me, "it's a white
thing." Although my assigned topic is the "black" community, I will
primarily use the preferred nomenclature "African American."

INFERTILITY AND SURROGACY IN AFRICA

It makes more sense to begin a discussion of African American
perspectives on surrogacy and reproductive technology with a view
toward Africa than to use the experience of slavery as a point of de-
parture. Notwithstanding the historical effects of racism, the link be-
tween traditional African practices and the contemporary African
American ethos remains vital through the handing down of values
from one generation to another, the continual immigration of Afri-
cans to America, and increased interest of African Americans in Afri-
can culture and Afrocentric concepts.

A recent volume on Christian and humanistic traditions in Af-
rica, An Afro-Christian Vision by Nigerian writer George Ehusani,
describes the practice of surrogate parenting among the Ebira people,
who, like most traditional African peoples, place high priority upon

t Associate Professor of Christian Ethics Howard University School of Divinity,
Washington, D.C. and Associate Pastor for Leadership Development at the Third
Street Church of God. A curriculum vitae of the author is included following the
essay.



CREIGHTON LAW REVIEW

marriage, fertility, and children. Marriage is understood more as a
religious and social obligation to propagate life, and less as a romantic
relationship between individuals seeking personal fulfillment
through sex and companionship. Children are valued as the greatest
asset in life, and to raise children is to fulfill a duty to one's ances-
tors. An abundance of children indicates wealth rather than poverty,
in contrast to the strictly material measures of wealth embraced in
Western culture. Financial resources are freely expended, and many
prayers are offered at weddings, all in anticipation of the blessing of
children:

A lot of money is spent on the occasion of marriage, for
the entertainment of friends and well wishers, and in the
form of gifts for the bride's family. The bride's parents usu-
ally respond to this showering of gifts with the prayer: "may
children pay you back." Since children are expected from
the marriage, no amount of expenses is considered too much
on the occasion of marriage.'

To ensure fertility, oracles are consulted, and, if deemed neces-
sary, sacrifices are offered to the divinities or the ancestors. Infertil-
ity is regarded as a curse. However, reproductive technology per se is
not embraced or practiced as a remedy. Polygyny and other patriar-
chal practices make it possible for persons with infertile spouses to
produce children. If the wife is unable to bear children, then the
husband is expected to take an additional wife or wives. On the
other hand, a wife is advised to divorce a husband who is unable to
produce children; or, if she chooses to remain with him, then to bear
children by a close male relative of the husband. In either case, the
surrogate parent is not precluded from having a relationship with the
children of his/her spouse, because the extended family creates a
context for these children to be received and nurtured, without social
stigma, by more than two parents.

Ehusani speaks to the incompatibility of certain reproductive
technologies, including in vitro fertilization, artificial insemination,
and surrogate motherhood, with the African and Christian belief in
the divine origin, supernatural end, and the transcendence of the
human person: "The African Christian whose ancestors treated even
hair and nail cuttings with reverence because they are human parts,
must see (these) practices as the inevitable consequences of the rejec-
tion of human transcendence in western technological medicine."'2

His point is to alert Africans and others to become aware of the de-

1. G. Ehusani, An Afro-Christian Vision: "Ozovehe!" (Lanham, Md.: University
Press of American, 1991) 174.

2. Id. at 218.
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structive and dysfunctional aspects of Western culture, particularly
with reference to the conflict between African ancestral traditions
concerning the value of human life and the modern reproductive
technologies.

THE AFRICAN AMERICAN SLAVE AS SURROGATE MOTHER

I gave a talk for Black History Month in February of 1991 at a
local senior citizens community center on the topic "Blacks in the Bi-
ble." When I told the story of Abraham, Sarah, and Hagar, an eld-
erly man in the audience shouted out, "We are Aunt Hagar's
children." This folk expression connects the biblical tradition of the
African surrogate mother with the sufferings of mothers and chil-
dren of African descent in America. There is imbedded in the Afri-
can American oral tradition an interpretation of the Genesis account
that reflects the slaves' identification with the fate of the Egyptian
bondwoman and her offspring, emphasizing on the one hand the cast-
ing out of the "surrogate" slave mother and the child she has been
forced to bear, and on the other, God's promise to multiply the de-
scendants of the bondwoman and her disinherited offspring.

For nearly two hundred years following the enactment of legisla-
tion in colonial Virginia in 1662, designating the offspring of Negro
women as bond or free according to the condition of the mother, the
institution of American slavery thrived as a system of forced surro-
gate motherhood.3 It is interesting to observe how current discus-
sions of surrogate motherhood can carefully analyze the potential
abuses and exploitation of this practice in global perspective without
acknowledging the actual abuses and exploitation that took place in
this country when slave mothers and children alike were regarded as
someone else's property. While the suggestion is made that the mod-
ern surrogate arrangement is a "rented womb," little attention is
given in the literature to the fact that as recently as four generations
ago, white Americans "owned" the entire bodies of African American
women of childbearing age, and routinely exploited them for sexual
pleasure, physical labor, procreative productivity, and profit. One no-
table exception is an article on "Surrogacy, Slavery, and the Owner-
ship of Life," published last year by law professor Anita Allen in the
Harvard Journal of Law and Public Policy. She draws a comparison
between slavery and surrogacy as follows:

Slave mothers had no legal claim of right or ownership
over their natural children they had given birth to. Slave
owners not only had ownership over the slaves but owned

3. P. Giddings, When and Where I Enter. (New York: Bantam Books, 1984) 37.
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their children too, and could buy and sell them to third par-
ties without regard to the wishes of the natural mother.
This phenomenon of American slavery thus resembled a de
facto system of certain elements of surrogacy.4

Whether conceived as the result of the white male sexual exploita-
tion facilitated by the slave system, or by relations with a husband or
partner of her own choosing, the child of a slave woman was the
property of her owner, and as such always subject to sale.

If every slave mother was a surrogate mother, then it follows
that every slave father was a surrogate parent as well. During slav-
ery, male "studs" could be required to mate with female "breeders"
at the owner's discretion. Although female slaves were routinely
used for sexual purposes by their owners and overseers, their mixed-
race offspring were most often regarded as chattel and rarely as the
legitimate heirs of their white fathers. From colonial times the
American culture devalued and commodified the very thing that had
highest priority in the traditional African culture, the gift of chil-
dren. North American slaveholders regarded slave marriages and
motherhood primarily as means to the end of producing more slaves
for their own use and profit.

The institution of slavery took on some distinctive features in
North America compared with the rest of the New World. In South
America and the Caribbean, planters generally imported young Afri-
can males to meet their labor demands, while in North America the
slave labor force was replenished through the commercialization of
human reproduction. Two sets of demographic statistics cited by reli-
gious historian Albert Raboteau in the book Slave Religion demon-
strate the importance of slave breeding in North America. First, by
1865, the number of slaves had grown above four million, ten times
the number imported from abroad. Secondly, by the middle of the
twentieth century, North America held 31.1% of the New World pop-
ulation of African descent, having received only 4.5% of the total
Africans imported to the New World.5 The point here is that in
North America the slave population grew rapidly by "natural in-
crease" rather than by the continued importation of Africans.

The North American slave system of forced surrogacy carried its
own rewards, penalties, and stigmas. There is evidence that slave wo-
men were offered compensation as an inducement to produce more
children, but according to Bell Hooks:

Such rewards were rarely commensurate with services ren-

4. A. Allen, Surrogacy, Slavery, and the Ownership of Life, HAR. J.L. & PUB.
POL'Y 140 n.9 (1990).

5. A.J. Raboteau, Slave Religion, (New York: Oxford University Press) 90-91.
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dered. On some plantations a woman might be given a small
pig each time a child was born to her. Women were prom-
ised a new dress or a new pair of shoes at the birth of a
child. A small monetary sum, from one to five dollars,
might be given a slave woman at the birth of her fourth or
fifth child.6

In some cases pregnant women were given special attention and/or
relief from strenuous work. However, pregnant and nursing mothers
were not necessarily exempted from slavery's severest sanctions. In
her history of black working women entitled Labor of Love, Labor of
Sorrow, Jacqueline Jones notes that "one particular method of whip-
ping pregnant slaves was used throughout the south; 'they were made
to lie face down in a specially dug depression in the ground,' a prac-
tice that provided simultaneously for the protection of the fetus and
the abuse of its mother."7

Infertile slave women were typically punished by being sold,
their monetary value and marketability being greatly reduced by
their inability to produce children. Historian Deborah Gray White
states that both masters and slave traders were "unscrupulous" in
their methods of "disposing" of such women. The extremely low sta-
tus of infertile slave women is further reflected by the judicial policy
enacted to protect the rights of unsuspecting buyers of women who
were misrepresented as breeders in slave sale transactions: "If a
buyer took possession of a woman who had been certified as fit to
bear children by the seller, and it could be demonstrated that the
seller knew the woman was incapable of having children, the sale
was voided and the proceeds were refunded.8 " White cites a few
cases of slave women who used self-imposed sterility as a strategy of
resistance to forced surrogacy:

For example, an 1869 South Carolina court case revealed
that a slave woman sold as "unsound" and barren in 1857
had three children after emancipation . . . Sarah Shaw of
Missouri remembered that when her father was sold away,
her master compelled her mother to take a new husband.
Her mother complied but she was determined not to have
any more children. 'Mama said she would never marry a
man and have children so she married my step-father Trat-
tle Barber, because she knew he had a disease and could not

6. Bell Hooks, Ain't I a Woman: Black Women and Feminism. (Boston: South
End Press, 1981) 41.

7. Jacqueline Jones, Labor of Love, Labor of Sorrow. (New York: Vintage
Books, 1985) 20.

8. Deborah Gray White, Ar'n't I a Woman? Female Slaves in the Plantation
South (New York: W.W. Norton, 1985) 101.
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be a father.'9

Sadly, there are instances of slave mothers who resorted to in-
fanticide as a means of resistance to forced surrogacy, imposing death
upon their own offspring rather than to see them subjected to a life-
time of brutality and abuse. For the majority of slave women, how-
ever, their life-affirming African heritage and their peculiar
appropriation of the hopeful and liberating aspects of the Christian
faith provided a framework for continued participation in the trans-
mission of life.10 These African American daughters of Hagar some-
how became empowered to transcend the system of rewards and
sanctions that regarded their wombs as instruments to perpetuate the
curse of oppression. Instead, they envisioned their own fruitfulness
as a sign of divine promise and intervention in the ultimate scheme
of things, notwithstanding efforts others made to reduce fertility to a
calculus of profit, wealth, and/or patriarchal privilege.

Under what must have seemed to them to be the worst of condi-
tions, slave women asserted their humanity in terms consistent with
African traditional beliefs - they affirmed that they and their chil-
dren were creatures of a just God; they aspired to the supernatural
end of eternal peace and rest for themselves and their progeny; and
they asserted human transcendence through motherly roles. They
did not necessarily consent to the surrogate status forced upon their
bodies by the institution of slavery, and the commodification of their
offspring by a slaveholding society did not preclude them from fulfil-
ling, with distinction, their roles as the principal nurturers of young
minds and spirits.

Anita Allen cites one case of a slave woman who successfully
sued a white slave owner for the emancipation of her own daughter,
arguing that because the mother had been kidnapped and illegally
sold into slavery, the daughter was not legally a slave.'1 Of course,
few if any other slave women were so fortunate as to have legal
grounds and means for the reversal of their de facto status as surro-
gate mothers. Moreover, as domestic servants and wet nurses, slave
women were required to "mother" their owners' children in what can
be viewed as surrogate parenting arrangements, significant work that
remains denigrated to this day by the perpetuation of the Mammy
stereotype in the popular culture. Nevertheless, they instilled within
their own children a vision of freedom, justice, and opportunity. It
was the slave mother who perfected the praxis of Christian faith,

9. Id. at 85.
10. For a detailed discussion of the social ethics and attitudes toward slavery of

slaves who had been converted to Christianity, see my Th.D. dissertation Slavery and
Conversion: An Analysis of Ex-Slave Testimon (Harvard University, 1985).

11. Allen, HARV. J.L. & PUB. POL'Y, at 142-44.
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hope, and love of enemies under conditions of oppression, and her
contributions are deeply encoded within the living repository of the
religious heritage of the African American, the Negro spirituals. One
of the best known of these songs laments the forced separation of
mother and child as the supreme expression of alienation and loss:
"Sometimes I feel like a motherless child, a long way from home."1 2

In an article published last year in the Harvard Law Review, law
professor Dorothy Roberts places the criminal prosecution of poor
black mothers who are addicted to crack cocaine in the context of the
historical devaluation of black women as mothers. Citing slavery as
the original manifestation of this negation of black motherhood, she
concludes that "black women's childbearing during slavery was thus
largely a product of oppression rather than an expression of self-defi-
nition and personhood."13 It is ironic that the poor black women who
are judged today to be unfit mothers are descended from women
whose worth was measured by their capacity to become "fit" mothers
of slaves.

Jimmy "the Greek" Snyder lost his position as a television com-
mentator for CBS Sports for making a comment several years ago at
a Washington restaurant concerning slave breeding as a determinant
of the athletic superiority of black males in professional sports. He
was condemned for making a racist remark, but despite the denial
that slave breeding ever occurred by a notable white historian inter-
viewed at the time of the controversy, it is true that physical size and
strength were traits taken into account by slave owners when breed-
ing slave children for profit. Today, the system of collegiate and pro-
fessional athletics continues to value the young African American
male as a chattel of sorts, the physically gifted ones being highly
compensated unlike slaves, but traded, bought, and owned by
wealthy white entrepreneurs, nevertheless.1 4 By contrast, the fertile
African American female is widely regarded as a public enemy whose
babies are a burden to society at large, unless, of course, she can pro-
duce sons who play football or basketball.

12. For a discussion of the spirituals, see Howard Thurman's Deep River and the
Negro Spiritual Speaks of Life and Death (Richmond, Ind.: Friends United Press,
1975) 119. A poignant memoir of the slave mother appears in Booker T. Washington's
autobiography Up from slavery in Three Negro Classics (New York: Avon Books,
1965) 32 & 43.

13. Roberts, Punishing Drug Addicts Who Have Babies: Women of Color, Equal-
ity, and the Right of Privacy, HARV, L. REV. 1437 (1991).

14. On Saturday, January 11, 1992, a report was aired on ABC News about a white
woman who is a scout for the Buffalo Bills football team (the daughter of the
"owner"). One scene showed what the commentator referred to as a "meat market" -
black male football players dressed only in shorts being paraded one-by-one before an
audience of white scouts, being weighed on a scale and examined for their physical
features.

1992] 1713



CREIGHTON LAW REVIEW

INFERTILITY, SURROGACY, AND THE USE OF REPRODUCTIVE
TECHNOLOGIES IN THE AFRICAN AMERICAN FAMILY

In the aftermath of slavery, the African American family showed
itself to be a rich resource for the socialization of its offspring.15

Many families were reunited immediately after slavery ended, as
people gave priority to contacting and locating spouses, children, par-
ents, siblings, and other relations who had been separated as a result
of financial transactions made by whites, including property sales, es-
tate and divorce settlements, bankruptcy, etc. Both during slavery
and after, African Americans tended to favor the extended family
over the nuclear family as the primary unit of social organization and
identity. One of the strengths of the extended family has been its
flexibility with regard to rearing children, so that no child need be
exclusively dependent upon mother and/or father. Traditionally, the
children of parents who could not or would not take responsibility
for their upbringing would be taken in by other members of the ex-
tended family. Childless couples typically would raise nieces, neph-
ews, cousins, or even unrelated children as their own, through formal
or informal adoption.

The role of religion in this scenario is significant, because the
church itself has functioned as an extended family within the African
American community, a role that takes on great importance under
extreme conditions of oppression and deprivation. The ethic of shar-
ing, more so than the need to replicate oneself in the world through
offspring, accounts for the proliferation of adoptions and fictive kin-
ship networks among African Americans. I belong to a local church
community that was established by a minister and his wife who had
no natural children, but who were claimed as "surrogate parents" in
the non-technical sense by several generations of African Americans
who migrated to Washington from other regions of the country, espe-
cially the South, over a period of almost sixty years. These adopted
children literally found a home in the church, as well as a church in
the home of the pastor, where many were invited to stay and become
nurtured in the faith while seeking education, employment, and
housing opportunities in the city.16

Historically, infertility has been a widespread problem among
African Americans. But the inclusion of infertile couples and indi-
viduals as valued members of the extended family, and especially as

15. For a thorough description of the cohesiveness of black families before and af-
ter emancipation, see Herbert G. Gutman's The Black Family in Slavery and Freedom:
1750-1925 (New York: Vintage Books, 1976) especially Chapter 1.

16. C.J. Sanders, How Firm a Foundation: Eighty Years of History at Third
Street Church of God. (Washington, D.C.: Third Street Church of God, 1991) 5-8.
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participants in rearing children, seems to have erased or minimized
whatever stigma may have been attached to infertility by society.
Paula Giddings, author of When and Where I Enter, cites two statis-
tical studies of black families at the turn of the century indicating in-
fertility rates among married couples as high as fifty percent. In
1917, the year in which proportionately more black children were
born in wedlock than at any time before or since, one-fourth of all
black women had no children.17 Giddings also offers data from a
1956 Columbia University Ph.D. dissertation showing a forty-one per-
cent rate of childlessness among a sample of college-educated Negro
women.' 8 A recent article on black infertility appearing in the Octo-
ber 1990 issue of Essence magazine states that today black couples are
nearly one-and-one-half times more likely than white couples to ex-
perience infertility problems.19 Professor Allen has speculated that
poor minority women, attracted by the opportunity to earn money,
could become the "surrogate class," an ironic outcome given black
women's higher infertility rate and lesser ability to pay for surrogacy
services on their own behalf.20

At present, it appears that there is not much evidence of surro-
gate parenting among African Americans. A representative of the
Surrogate Parenting Association in Louisville, Kentucky informed
me in a telephone conversation that blacks occasionally made inquir-
ies concerning surrogacy service, but this individual had never
worked with any black couples or surrogate mothers to arrange such
services. When I asked why so few blacks participated in surrogacy
arrangements, I was given several reasons: 1) black babies are easier
to adopt; 2) the services are prohibitively expensive; and 3) blacks are
not solely interested in biological offspring. There seems to be a sim-
ilar lack of interest in artificial insemination among African Ameri-
cans. Dr. Robert Murray, a geneticist at Howard University Hospital,
informed me that studies show African American and Hispanic wo-
men to be much less open to using artificial insemination than white
women. However, black men do serve as sperm donors, and there
are a few black-owned sperm banks in the United States.

ATTITUDES AND PERSPECTIVES OF AFRICAN AMERICANS:
A SUMMARY

I will conclude this discussion with a summary of the attitudes

17. P. Giddings, When and Where I Enter (New York: Bantam Books, 1984) 137
& 150.

18. Id. at 248.
19. Monique Burns, "The Baby Bust," Essence (Oct. 1990), 34.
20. Allen, HARV. J.L. & PUB. POL'Y, at 148.
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and perspectives of African Americans regarding surrogacy and re-
productive technology using an ethical framework that analyzes posi-
tions taken on public policy questions based upon four elements: 1)
how the situation is defined empirically; 2) what loyalties and values
are affirmed; 3) beliefs concerning God, humanity, and human
destiny; and 4) the mode of moral discourse.2 '

The empirical perspective African Americans bring to the ques-
tion of reproductive technology includes the collective memory of
slavery and the universal experience of being victimized by white ra-
cism. The history of slavery bears a negative impact upon the atti-
tudes of modern African Americans toward surrogate motherhood in
particular. In addition, the experience of racism and racial discrimi-
nation breeds both skepticism and pessimism with regard to the ques-
tion of whether white advances in technology and medicine are
irrelevant or even inimical to the well-being of blacks. The fact that
much of the pioneering work in surrogate motherhood and organ do-
nation has been done in South Africa does not help matters much.

The black press gave attention last year to two relevant cases,
one concerning surrogacy and the other artificial insemination,
where race was a primary issue. Although newspapers and
magazines all over the country reported the dispute between Anna
Johnson and Mark and Cristina Calvert over Christopher Michael
Calvert, not all highlighted the fact that this first litigation, in which
a surrogate mother sought parental rights to a child not genetically
hers, pitted a black surrogate mother against a white father and an
Asian genetic mother. Jet magazine published two articles in Octo-
ber of 1990 with headlines identifying Anna Johnson as black. When
the disadvantaged posture of black women in the society is taken into
account in light of the reality of racism and sexism, it is not surpris-
ing that the judge awarded the child to the couple, disregarding the
bond formed with the gestational mother who had also breastfed the
child for four weeks.

In the second case, a dispute involving artificial insemination, Jet
magazine reported a lawsuit filed by a white woman in New York
who gave birth to a black child because she was impregnated with
sperm from a black donor instead of the sperm sample that had been
taken from her white husband. 22 To be sure, the accidental or inten-
tional insemination of the wrong sperm is a serious matter regardless
of race. Dr. Cecil Jacobson, a fertility specialist, was to be tried last

21. See Ralph Potter's, War and Moral Discourse (Richmond: John Knox Press,
1973), where this mode of ethical analysis of public policy dilemmas is applied with ref-
erence to the Vietnam War.

22. See "White Woman Files Lawsuit Charging Sperm Bank Mixup Left Her with
Black Child," Jet (March 26, 1990:16).
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summer in the Northern Virginia suburbs of Washington, D.C. for fa-
thering over seventy children by using his own sperm to impregnate
his patients without their knowledge or consent.23 Although no in-
formation has been released concerning the identity or race of any of
the families involved in the Jacobson case, his actions would have
had especially serious consequences for a black patient and her fam-
ily. The New York case creates a special problem because the out-
come of a black child reveals to the world that the white husband is
not the father. Even if racism were not a factor, the fact of racial dif-
ference introduces a whole host of empirical considerations with re-
spect to confidentiality and the desired and actual outcomes of these
reproductive practices. African Americans are quick to take these
factors into account. This apparent skepticism and pessimism con-
cerning surrogate motherhood and reproductive technologies seems
justified.

For most African Americans, any affirmation of loyalties centers
on the tradition of extended family. The notion that the extended
family structure makes it possible for every child to have parents,
and for every adult to have children, would tend to eliminate, or
greatly diminish, the perceived need to pursue the option of surro-
gacy or other forms of reproductive technology.

The quasi-theological beliefs of African Americans rooted in Af-
rican traditional culture and reinforced by the black church essen-
tially hold that God is the final arbiter of life and death. The human
person is regarded as transcendent, as more than just the sum of its
individual parts, including body parts. Human destiny is viewed as a
conjoining of participation in earthly existence and preparation for
the afterlife. Persons holding such beliefs might be expected to have
serious misgivings about allowing use of their wombs or ova or sperm
to replicate life through the application of human technology. They
may have too much faith in God and too little faith in technology to
engage in medical procedures designed to circumvent the course of
nature. In this regard, the reluctance of blacks to participate in re-
productive technology may be related to their reluctance to donate
organs, the common factor being a concern for maintaining bodily in-
tegrity and for refraining from undue interference with the natural
rhythms of life and death.24

It seems that African Americans would be more likely to employ
deontological approaches to the use of reproductive technologies than
to base their judgments upon estimations of consequences. The deon-

23. See Howe, Sperm Was Switched, U.S. Says, Wash. Post, Jan. 9, 1992), at C1-2.
24. For a brief discussion of the shortage of donated organs from African Ameri-

cans, see "Donor Organs: A Crisis" by Sharon Jefferson in Essence (Oct. 1990) 146.
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tological mode of reasoning appeals first to the sense of obligation to
family and community, while the consequentialist mode allows for
making decisions based upon desired outcomes rather than given
rules or constraints. However, a major ethical dilemma may be upon
the horizon as these two modes of reasoning may compete for domi-
nance within the African American community, as suggested in the
following statement made by Professor Allen; "Although religious
and political beliefs could constrain participation, opportunities to
earn money through surrogate gestation may be difficult to refuse for
the poor women of the future. '25 Given the current crisis being faced
by African American families in the struggle for economic, social,
and political survival, it is my hope that more efforts will be made to
weigh in ethical terms the options being offered in response to the
problem of infertility, so that we can become better equipped to
make sound decisions based not only on our best estimates of the out-
comes, but also on our thorough appreciation of the ties that bind us
in this life and the next.

25. Allen, HARV. J.L. & PUB. POL'Y, at 148.
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