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“ W ill give you a better glimpse into Indian life than many solemn professional 
tomes, and in doing so give you much amusement.”— Review of Reviews, London.

“ His After-Dinner Stories is an excellent collection of parables, tales and 
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INTRODUCTION

India is the classic land of fable, allegory, parable and story. Nowhere 
in the ancient world did these forms of art flourish in such luxuriance and 
variety as in the land between the Himalayas and the sea. In verse and prose, 
and in mixed verse and prose, the great Sanskrit and Prakrit authors narrated 
many a story of sparkling wit, surpassing wisdom, sublime import, and deep 
insight into human nature. In other countries, fiction had a tendency to 
become light literature, a thing of pleasure rather than of instruction. But in 
Oriental countries, and especially India, fiction became the deepest as well as the 
lightest vehicle of thought and was never scorned by the greatest philosophers. 
That is why we find the clever, worldly-wise Vishnusarma teaching his shrewd 
lessons in politics and worldly wisdom in the form of stories, equally with 
the venerable Buddha whose celebrated Jataka stories aimed definitely at moral 
instruction, with the authors of the epics and the Puranas whose object too was 
religious and moral instruction, and with Kshemendra, Gunaddhya, Somadeva and 
Dandi who in their famous Brihatkatha, Brihatkathamanjari, Kathasaritsagara and 
Dasakumaracharita respectively wrote lighter tales for mere pleasure. In all 
these stories, the gods and the devils, the beasts of the land, the birds of the air, 
and the denizens of the deep were equally impressed into service with men, 
women and children. By many a fireside, in the cool of the evening, the 
country rustics, at the end of their labours, loved, and still love, to listen to these 
wonderful tales mostly handed down from mouth to mouth and sometimes 
read over from books by a local pandit and translated into the homely 
vernacular. In this process much of the original was bound to be unconsciously 
and consciously altered. In days when writing was unknown, and later on 
when though it was known it was a rare accomplishment, unconscious alterations 
were inevitable from lapses and tricks of memory. Among a story-loving 
people, like the Indians, it was also inevitable that conscious alterations would 
be made in the attempt, often unsuccessful, to better the original, or to 
bring it into accord with local conditions, or to fill up the gaps in a story 
to make it more intelligible, or to hide some practice gone out of use and 
considered shameful, or to replace a word become ununderstandable by lapse of 
■time by another word which would approximately suit the context. All these 
things were doubtless done in all ancient countries. It is notorious that it is 
doubtful whether we have got even a single one of the fables of Æsop as he 
narrated it. The ancient nations had not that meticulous desire to preserve the 
original unpolluted, nor had they the means to ensure it. They cared not for 
verbal accuracy as the author left it, but they cared a good deal to make it as 
enjoyable as possible. A Sanskrit pandit told me about a well-known inter
polation in the Sakuntala, ‘ It is so good that it is a pity that Kalidasa did not 
write it. But why should we forego the pleasure of having these apt lines here 
simply because Kalidasa might not have written them ? It seems to me the
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real question to be decided is whether the text would be better with or without 
these lines.’ The Indian who is untrained in the Western school has no 
gushing enthusiasm for textual purity in works of fiction where words matter 
but little and the stories everything. Where words meant everything and were 
themselves a direct emanation from God, as in the Yedas, the most astounding 
pains were taken to preserve textual purity with the result that after thousands 
of years every syllable of the Yedas is exactly as it was before. The Indian had 
no such veneration for mere lay literature and took great liberties with it. The 
consequence was a great variety of recensions and the difficulty of determining 
with precision what exactly was the text of the original. The collating and 
editing of these scores of conflicting texts involves a tremendous labour, but has 
to be done in order to get a pure and agreed text.

Of all the voluminous books abounding in stories, the Panchatantra, the 
Jatakas, the Mahabharata, the Puranas, the Dasakumaracharita, the classic 
Dramas, and the famous Kathasaritsagara, or the Ocean of Stories, are the most 
celebrated. Besides these, there are ancient collections of fine stories in the 
Indian vernaculars. Some of the stories in the works named above are inferior 
in plot and dramatic interest, and many are peculiar to Indian conditions and 
are sometimes even of parochial application. But a great many are of surpassing 
merit and contain truths applicable to all time. In the play of emotions, in the 
clash of wits, in the natural waves of thrills, there is nothing in all literature 
to beat these. But it is necessary to publish some selections from these after 
translating them into English. This is because the originals are too voluminous 
for any ordinary person to read them all, and are too much of a mixture of good 
and bad to sustain equal interest. In this series, it is my endeavour to select 
Some of the best stories and give a free translation of the collated and edited 
texts, so that the English-knowing public may have some idea of the mines of 
stories in India by these samples and may thus understand the thoughts and 
aspirations of the Indian people who constitute one sixth of the world’s 
population.

This volume consists of stories from the Panchatantra except the last four 
stories which are from the Hitopadesa. The Panchatantra dates from about 
the 2nd century B. C. and has become famous all over the West as the fables 
of Pilpay, Pilpay being an Arabic corruption of the Sanskrit title * Yidyapati ’ 
(Master of Learning) evidently borne by Vishnusarma, the author of the 
Panchatantra. In the sixth century A. D. the Panchatantra was translated into 
Pahlavi by the physician Barzuyeh under the patronage of the Persian monarch 
Chosrau Anosharwan. From this a translation was made into Syriac in 570 
A. D. and into Arabic about 750 A. D. Later on, the Panchatantra was translated 
into Hebrew, Greek and Latin, and still later into every language of Europe. 
With the exception of the Bible, there is probably no work which has been 
translated into so many languages as the Panchatantra. In India, the book has 
retained its popularity undiminished. From the 3rd century B. C., when it was 
written, to the modern times there are many scores of manuscripts all over the 
country widely varying in their readings.

The traditional origin of the Panchatantra is as follows. The King of
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Mahilaroopya* in South India—or of Pataliputra1 2 in Behar, according to another 
version—'had three sons who were deficient in ability and application. He 
assembled his ministers and five hundred of the ablest pandits of his kingdom 
and asked them in despair : * What is the use of sons without knowledge or of 
cows without milk ? It is better far never to have a son born, or to have 
him die forthwith than to see him grow up without knowledge or virtue. So, 
suggest to me some way of educating my sons in politics and worldly wisdom. 
You are the ablest and most experienced of my subjects and you must find out 
a way. I shall do whatever you decide to be the best course.’ Then one pandit 
said ‘ Let them study Grammar for twelve years. Afterwards, let them study 
the Dharmasastras3 of Manu and others, the Arthasastras4 of Chanakya, etc., and 
the Kamasastras5 of Vatsyayana and the rest. By this course, they will be well 
posted in the laws of economics, justice, love and morality.’ Then rose an 
eminent pandit called Sumati and said ‘Life is short and transitory. The arts 
and sciences named require a long time to master. So, let a better scheme be 
suggested. These sciences are boundless in extent, and the obstacles and 
impediments of life are many. So, let them be churned and the cream alone 
taught to the princes even as a swan separates milk from water and drinks the 
milk alone. There is the celebrated Yishnusarma here who has mastered com
pletely all the arts and sciences and has become famous for his skill in trans
mitting knowledge to his pupils in easily assimilable form. Oh King, give your 
sons in charge to him. He will surely make them proficient in politics and 
worldly wisdom in an incredibly short time.’ The King called Yishnusarma 
and said to him ‘Oh reverend teacher, be pleased to confer a favour on me 
and make my sons proficient in politics and wordly wisdom. I shall give you 
in return a hundred villages in perpetuity for you and yours.’ Yishnusarma 
replied ‘ Sire, be pleased to hear my humble but true representation. 
I am not one who will sell my knowledge, and your hundred villages have no 
attraction for me. But I am a teacher and am bound to teach those who 
need my teaching. I guarantee to make your sons proficient in politics 
and worldly wisdom before six months are out, and I swear hereby to abandon 
my name and profession if I fail to do so.’ The King was mightily pleased 
at hearing this vow of this Brahmin and entrusted his sons forthwith to 
him with the unanimous approval of his ministers. He felt that an immense 
burden had gone off his shoulders. Yishnusarma took the three young men 
to his house and taught them politics and worldly wisdom in five months 
in the shape of the celebrated stories of the Panchatantra. He divided 
his instruction into five tantras or books. These books were ‘ Mitrabheda

1 Mylapore, near Madras.
3 A  great ancient city near modern Patna.
3 The sacred lawbooks. Manu is still the greatest authority.
4 Books on economics, politics and statecraft. Chanakya’s Arthasastra still exists and iâ 

a remarkable book.
5 Books on the art of love-making. Yatsyayana’s Kamasastra still exists and is the 

first book on sex and love written scientifically. Yatsyayana was the Havelock Ellis of 
the Hindus.



4 GREAT SHORT STORIES OF INDIA : VOL. I.

or How To Separate Friends’ , ‘ Mitraprapti or the Acquisition of Friends’ , 
‘ Kakolukeeyam or the War Between The Crows And the Owls’ , 4 Lubdha- 
pranasam or The Loss Of One’s Gettings ’ , and ‘ Aparikshitakarakam or 
The Fruits of Rash Acts’. Karataka and Damanaka, Pingalaka and Sanjeevaka, 
Laghupathanaka, Hiranyaka and Mantharaka, Meghavarna and Chiranjeevi, 
Raktamukha and Karalamukha, the judges and the Brahmin’s wife, Athilobhin 
and Athyanthalobhin, are the main narrators of the stories and comprise 
jackals, lions, bulls, tortoises, crows, rats, monkeys, crocodiles, men, women, 
and demons. The dull princes were so profoundly interested in these tales that 
they took them in eagerly, and, long before the six months were out, became 
proficient not only in politics and worldly wisdom but also in the composition 
of easy and graceful prose and verse, being charmed by the fascinating style 
of these stories.

These tales have from the date of their origin been among the greatest 
favourites in India. Old and young, the intelligent and the dull, men and 
women, have for centuries listened with rapt attention to these tales of birds and 
beasts, men and women, gods and demons. An enormous number of recensions 
arose in different parts of the country, and several abridgements were made 
to impart instruction to the beginners in Sanskrit. The most celebrated of these 
is the 4 Hitopadesa ’ of Narayana. It re-constructed the Panchatantra, put 
Mitraprapti first and Mitrabheda next, divided the third book into two parts, 
War and Peace, rearranged the stories so as to equalize them in all the books, 
and introduced seventeen new tales from another collection of fables and 
numerous graceful verses from Kamandaka’s Nitisastra. The last four stories in 
this volume are from the new stories introduced into the Hitopadesa. .

The age of the Panchatantra cannot be fixed with certainty as there are 
several recensions. Even about the King who sought Vishnusarma’s aid 
there are two divergent accounts. One makes him the King of Pataliputra 
or Patna in Behar, while another makes him the King of Mahilaroopya or 
Mylapore in Madras. About the author alone there is no discrepancy, every 
recension agreeing that it was Yishnusarma. There is no doubt that the original 
Panchatantra was conceived and written by this great genius of whose life 
absolutely no details are given except the meagre description in the preface. 
That he was a Brahmin and a famous teacher and that he had the most ascetic 
conception of a teacher’s duty, shown by his refusal to accept any reward 
for imparting knowledge or in his own pregnant words ‘to sell knowledge,’ 
are all that we know about him. His immortal words ‘ Naham Yidya Yikrayam 
Karomi—I will not sell knowledge’ come to us from across the centuries in 
unmistakable terms of ringing sincerity and show the conception of a teacher’s 
duty in ancient India and also serve to pull us up now and then when we 
are disposed to draw cynical inferences from these stories by reminding us that 
he who wrote them was an idealist with a fanatic’s devotion to knowledge and 
an ascetic’s refusal of rewards for imparting it. That Vishnusarma lived 
some time after the 4th century B. C. is clearly proved by the request of 
the King to teach his sons the Arthasastra of Kautilya and by Yishnusarma’s 
own salutations to Kautilya in an introductory verse. Kautilya or Chanakya
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was the famous minister of Chancfragupta Maurya and died somewhere 
about 275 B. C. The Panchatantra is therefore later than this date. The 
earliest manuscript of the Panchatantra, the Tantrakhyayika, is certainly 
not later than 275 A. D. So, the date of the original Panchatantra must be 
somewhere about 275 B. C. and 275 A. D. Most probably, it was written 
in the second century B. C. to instruct the dull sons of some Sunga king 
of Pataliputra. But that is mere conjecture. The Tantrakhyayika is very 
meagre compared with the present editions of the Panchatantra current in 
India. These versions are all more or less recensions of the Panchatantra of the 
Jain monk Purnabhadra written about 1199 A. D. This contains many new 
stories one of which (Story No. XXVIII) was most probably written between the 
second battle of Tarain (1192) in which the famous Prithviraja was killed and 
the battle of Chanda war in Etawah (1194) in which his father-in-law Jaya- 
chandra was killed. It is almost certain that Gangadatta refers to Jayachandra, 
and Prithudatta to Prithviraja and the snake Priyadarsana to Muhammad of 
Ghor. As the tale ends with the frog Gangadatta’s separating from Priya
darsana, it is clear that Jayachandra was not dead at the time of the writing of 
this Story though Prithviraja and his beautiful wife Samyukta had perished.

In selecting the stories, I have omitted the first and third frame stories since 
they cannot be properly appreciated without the numerous sub-stories and the 
translations of innumerable verses which are not quite necessary for the progress 
of the plot and make the stories too long and halting for such a collection as 
this. In the first frame story, a disabled bull named Sanjeevaka is abandoned in 
a forest by the merchant Vardhamana. He became unusually fat and strong 
from eating the rich forest grass and drinking the spring water. The mighty 
lion, Pingalaka, who ruled that forest was terribly frightened at the sight of 
this powerful and strange creature and its resounding roar and began to hide in 
his cave and starve himself rather than venture out and meet certain death. 
Damanaka, the son of the jackal who was the prime minister of the lion, 
observed this and consulted his elder brother Karataka as to how to rid their lord 
of fear. Karataka deprecated interference as dangerous, but Damanaka advo
cated it as the elementary duty of a minister’s son and a faithful subject, and 
finally got his brother’s blessings. He then went to Pingalaka and probed him 
about his fear. The lion finally confided to him that he had seen a strange and 
powerful beast with a resounding roar and had become afraid of him. Dama
naka pooh-poohed such baseless fears explaining how even an empty drum would 
make a tremendous noise. He then promised to find out who the creature 
was and went to Sanjeevaka and ascertained from him his tale. Promising 
immunity from all fear, he took Sanjeevaka to the lion. Both became intimate 
friends and their friendship grew every day. The lion ceased to associate with 
any other animal, and neglected Karataka and Damanaka and their father. He 
did not bring food as usual for these also. Formerly the jackals used to take 
from what he had brought as much as they liked. Now, the bull was asking 
the lion to make them account for everything. So, Damanaka grew furious with 
the bull and wanted to have him out of the way. His tasty flesh had also its 
own attraction for him. So he went to his brother and told him about self-
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created evils. Then Karataka told him how even feeble creatures could kill 
powerful ones and related the story of ‘ Crows Kill A Serpent’ (Story III). 
Damanaka supplemented this with ‘ Killed By A Shadow’ (Story IY). He then 
went and created enmity between the old friends Pingalaka and Sanjeevaka 
by lying stories of the intention of Sanjeevaka to usurp the throne and of 
Pingalaka to kill and eat Sanjeevaka. He stirred up the anger of both to 
white heat and after having made both believe that the other would attack 
him suddenly caused them both to meet and fight to the bitter end. The bull 
was killed after a terrible fight. The lion grieved very much for the death of 
his intimate friend. Damanaka consoled him by saying that friendship had no 
great place in politics and that it was an elementary duty of a King to put to 
death anyone threatening to subvert the kingdom. The old regime was restored, 
and Karataka and Damanaka and their father regained their old influence at 
court with its chances of getting at the flesh pots.

The third frame story relates to the dreadful war between the crows led by 
their King Meghavarna and his five ministers Ujjivi, Sanjivi, Anujivi, Prajivi, 
and Chiranjivi on the one side and their hereditary foes the owls led by their 
King Arimardana on the other.

I have consulted several recensions and collated and edited the various 
texts. I have preferred the best versions, rejecting the feebler and the less 
appropriate ones. Thus, in story X X X Y I one recension says that the mongoose 
was given birth to by the Brahmin’s wife and another says that the mon
goose was born on the same day as the human child. It is unnecessary to 
assume that the Brahmin’s wife gave birth to the mongoose when there is the 
better version that a mongoose gave birth to it. Nor can it be believed that 
a mongoose on the tenth day of its birth would be able to kill a king cobra. So, 
both these versions have been rejected by me. So too, one version says that the 
Brahmin’s wife killed the mongoose by throwing her water pot at it while 
another says that the Brahmin killed it with a stick. As the story in both 
the versions goes on to say that the Brahmin’s wife rebuked her husband for his 
leaving the child prompted by greed and that she related for his benefit the 
story ‘ Too Much Greed Leads To The Wheel’ (Story X XX V II) and no 
version says that the Brahmin rebuked his wife for her rash act or told her a 
story illustrating the folly of rash acts, it follows that the version making 
the Brahmin kill the mongoose is the real and original one and that the other 
version was a careless mistake of some copyist. So too, in the story of ‘Weaver 
As Vishnu’ (Story V) one edition reads that the weaver swooned as soon as he 
saw the beautiful princess Sudarsana and that he was revived and taken home 
by his friend while another has it that he did not swoon but concealed his 
feelings from his friend and returned home and that the love malady began 
to affect him only after his friend had left him. I have preferred the latter 
version as being more in consonance with human nature. Again, in one version 
it is said that King Suprativarma, counting on Vishnu as his son-in-law, attacked 
his neighbours unjustly and encroached on their territories, while in another it 
is said that he did not do any such thing but merely refused to pay an unjust 
tribute to Vikramasena, the powerful lord of the South. The latter version is
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more probable as he did not invoke his son-in-law’s help before the invasions 
and conld not have effected them with his own unaided resources. A mere 
refusal of tribute on the other hand required no show of force and could be 
effected by the King himself. Besides, it is in consonance with Vishnu's 
divine nature that he should aid a king wantonly attacked for withholding an 
unjust tribute. It will be wholly inconsistent with his nature that he should 
help an aggressive King unjustly invading his neighbours’ territories. These 
are a few examples. All through the stories selected, the best versions have 
been preferred by me to the more unsatisfactory ones. Not only that. The 
Style of the book is sometimes very condensed and obscure, and in a very few 
places the sentiments regarding women are unprintable. Wherever the style 
was too brief or ideas had been taken for granted but not expressed, I have 
filled them up in order to bring out the full spirit of the original. I have made 
a few minor alterations here and there wherever there was what appeared to 
me to be an interpolation in the texts which did not suit the context or fit 
in with the story. I have made the translation from Sanskrit myself but have 
avoided the strictly literal one which will be rather cumbersome in English 
and preferred an idiomatic and free translation without in any way departing 
from the spirit of the original.

The selected stories will show the strength of the Panchatantra, its delicate 
humour, its forcible caricature, its profound knowledge of human nature, 
its mastery of worldly wisdom, its unscrupulous but successful theory of politics, 
its masterly delineation of the strength and weakness of Kings and Priests, 
Brahmins and Jains and Buddhists, its correct assessment of wealth and 
poverty, its high conceptions of kingship, justice, hospitality and travel. We 
shall consider briefly its leading ideas about Kings, Priests, Women, Wealth, 
Caste, War, Judges, Fate, Greed, Learning, Friendship, Hospitality, Foreign 
Travel and Patriotism.

K IN G S:—

The King is shown as eating various kinds of delicious dishes and all kinds 
of luscious fruits besides the meat of all the choicest animals of land, water and 
air. He is constantly advised by competent doctors whose wonderful prepa
rations render his blood pure and free from every disease. It is the ambition of 
enterprising bugs to taste his nectar-like blood and enjoy supreme comfort when 
he retires for rest to his incomparable bed, the acme of all comfort. His bed 
is divinely soft and sweet-smelling with spotless sheets made of the finest 
cloth and pillows of the most dazzling colours. He has many queens and 
easily suspects any one of them about whom a scandal is retailed to him. He is 
fond of riding and hunting but is not always brave. Hearing a parrot shout 
from a hunter’s house * Bind, bind, Kill, kill ’ , he is as liable to take to a 
precipitate flight as any plebeian. He is fond of gems and jewels, and his queens 
wear diamond necklaces. He often makes presents of costly gems and villages 
to persons whom he wishes to honour. He is very frequently not of high 
caste but a successful usurper like King Kukudruma (Story» VIII). Very often, 
he is not hereditray and obtains his throne by sheer adventure as the prince of
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Kausambi in story XVII. Often, too, he is elected by the people as Stories 
XXIII and XLVIII i, would show. He is fond of gardens, moonlight and 
song, and of pets like apes, monkeys and rams. He does not love any man 
when that is contrary to his state interest. It is also considered his duty to 
kill those who threaten to usurp his kingdom. He generally hates those 
whom his subjects love and loves those whom his subjects hate. Men who 
are equally beloved of the King and the subjects are very rare. The ambition 
of subjects to get appointments under the King, and the prestige of government 
servants were as great then as now. Even a low-born fool devoid of honour 
was universally respected the moment he began to serve the King. A virtuous 
person did not get even a fraction of the honour which a mean wretch who 
served the King did. A King was regarded as the greatest necessity for a 
country in order to prevent people from taking to crime and women from being 
unfaithful to their hushands. He was regarded as essential for the protection 
of property and the institution of marriage. Anarchy was regarded with great 
horror and fear. A King’s ambition was to conquer the whole world and exact 
tribute from the conquered monarchs. He had powers of life and death over 
his subjects and sometimes exercised them himself as in Story VI though this 
practice had become fairly obsolete and the power was delegated to judges 
sitting in the ordinary courts. He was very reluctant to refuse abhayam or 
absolute guarantee of safety to those who besought him for it. The Kings of 
the Panchatantra were free with their promise of abhayam. But when this 
promise was injurious to the King it was only kept in the letter and not in the 
spirit as in Story IX  where the lion allows the camel to be killed, thus breaking 
the spirit of his promise. Always the King had absolute powers but exercised 
them invariably with the advice of his ministers and councillors. Kings were 
acknowledged to be ruined by evil counsel. The ideal King was the very soul 
of justice and generosity and self sacrifice like King Sivi in Story XXV. Even 
the humblest of the subjects assembled in force from time to time when he be
came too oppressive and impressed on him the fact that he should tax his subjects 
according to his needs and their ability to pay, that he should protect his subjects 
and give them help in times of need, that like a gardener he should manure 
and reap at opportune times, that like a shepherd he should feed and milk at the 
proper periods, that he was getting his gold, jewels, vehicles, food, clothing and 
everything else only with money got from his subjects, that like a lamp taking 
oil from its can his taxes should be just the minimum necessary for the upkeep 
of the State and so light as not to be felt by the subjects, and that Kings who 
loved their subjects and cared for them prospered while those who hated and 
destroyed their subjects were themselves ultimately destroyed. Very often, 
they told him how he should tax them, and he was forced to agree to their 
suggestions. So his autocracy was limited on the one hand by the advice of 
experienced ministers and on the other by the fear of the discontented populace 
who might at any time assemble and dictate terms to him. The King had his 
ceremonial officers like the lord of the bedchamber, the lord chamberlain, the 
royal betel-box bearer and the royal umbrella bearer besides the ordinary cabinet 
ministers, governors, judges, and an elaborate staff of routine officers. He was
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generally profoundly interested in learning and sometimes spent his whole time 
with learned men. Not unoften, he fell a victim to clever humbugs as in Story 
XII. His coronation was an elaborate and imposing pageant, brimming with 
rituals. He sat in the hall of justice every day to listen to persons to whom 
justice was not available in his ordinary courts. He led his people in war and 
himself personally supervised the preparations for the campaign. He loved fine 
vehicles and luxuries and did not mind even sacrificing his low-caste subjects 
for these as in Story XXVI. He believed in forts for defence. He often invited 
foreign kings to help him in order to root out his enemies. In his domestic 
life he was an uxorious husband quite willing to trot and neigh like a horse 
to please a beloved wife. He shared too the poignant anxiety of his subjects 
about the matter of his daughters. He was sometimes neglecting his council 
chamber, but sometimes he was also sharply rebuking his son for not acquiring 
the royal arts. This picture is as true of the Hindu princes to-day as then. 
Indeed, it is a picture true of them for all time. The Maharana of Chitor who 
gave asylum to some refugees from Delhi early in the 14th century with the 
result that Chitor was sacked in 1303, the Maharajah of Travancore who gave 
asylum to the refugees from Tippu’s tyranny in Malabar in 1789 and had his 
territories ruthlessly ravaged by the enraged Sultan, and the Maharajah of Nepal 
who gave refuge in 1858 to Nana Saheb whom he detested are examples of this 
deep trait in the character of Hindu Kings. The delicacies of the tables of 
Hindu princes fully come up to the standard of the Panchatantra. Indeed, no 
detail of the description is wanting now except that many Indian princes do not 
lead their troops in battle owing to the changed conditions and none of them 
exercises personally the power of sentencing to death. The examples of the 
Maharajahs of Bikaner, Rutlam and Orchcha show that even now Hindu princes 
can, and do, lead their troops; and stray instances come now and then 
from some states about sentences of death being personally inflicted by a Hindu 
monarch.

PRIESTS : —
The priests are depicted as teaching sublime truths but not always following 

them themselves. Greed is ascribed alike to the Brahmin priest and to the 
Buddhist and Jain monks, but all the same they are recognised as the bulwark 
of religion against atheism. The King’s priest was always offered an honoured 
seat at public and private functions, and even the King had to treat a priest with 
great respect. Some priests were humbugs, and it was fully recognised that 
even one’s own preceptor should be punished if he was proud, could not 
distinguish between right and wrong, or had deviated from the correct path. 
The priests were sometimes deeply learned, but were at times quite gullible as 
in the case of the Brahmin who abandoned his goat. They were given to 
begging from laymen for sacrificial offerings, and freely went to laymen’s houses 
for eating. On the whole, they were highly respected and generally loved 
though now and then they came to grief when their high pretensions were 
exploded. The Brahmin recluse preferred solitude, but the Buddhist and Jain 
recluses lived in congregations.

I. S. 2.
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WOMEN :—

The conception of women in the Panchatantra, as in all Sanskrit literature, 
is sometimes said by critics to be very low. Indeed, some of the sentiments 
about women in these stories are atrocious in the extreme. Thus, the lengthy 
vituperation of women by Devasarma in Story II, and the remarks of the King 
about women in Story I are indefensible if they are taken as considered remarks 
on womankind by impartial men in their cool moments. But a slight consider
ation is enough to show that these sentiments do not come under that 
category. The polygamous king, conscious of his neglect of his first wife, falls 
a victim to the clever lie of the sweep and, in his sudden fury at his wife’s 
downfall, indulges in such vituperation of women as any normal husband will 
give vent to in the first heat of his rage on learning about his wife’s infidelity. 
The single woman then becomes womankind, and individual abuse be
comes then an abuse of the whole sex. Exactly the same is done by an out
raged wife on learning for the first time about her husband’s immoralities. 
Nay, racial passions too run along the same lines. An Indian insulted by a 
single Englishman raves against Englishmen in general. An English merchant 
in India, feeling his inferiority in education to a highly educated Indian, raves 
against all educated Indians. It seems to be a common human fault that the 
personal and lyrical element immediately brings about unwarranted generalis
ations of a sweeping character. So, too, Devasarma is not a normally healthy 
man, and indulges in his diatribe at the sight of the duplicity and immorality of 
the weaver woman and her barber friend and the marvellous way in which the 
outraged husband was won round to the extent of falling at the feet and begging 
the pardon of his immoral wife. In such a heated mood, Devasarma, who was 
suffering from sexual repression and was hankering after the nectar of the lips 
and the heaving of the bosoms of women, gave vent to a perfectly natural and 
explicable, though outrageous, diatribe against womankind in general. But these 
are not the real opinions of the author of the Panchatantra about women. In 
the Panchatantra as a whole, women are shown to be abounding in commonsense 
as in Story VI where the wife rebukes her idle husband and spurs him on with 
quickening words to stir out and earn something to maintain his family. Out
wardly, no doubt, the husband was the ‘ god ’ of the wife and his every word a 
command. But inside the house he was treated to such choice expressions as 
‘idler’, ‘ heartless man’, ‘hard-hearted one’, ‘fool’, ‘rogue’, etc. by his beloved. So 
too, the daughters of Kings, merchants and policemen alike are shown as 
choosing their partners for themselves and sending unwanted wooers about 
their business with scant ceremony. Some girls were also pretty high in 
their demands when it came to a selection of bridegrooms. The sun was 
too warm, the cloud was too black, the air was too fickle, the mountain 
was too hard-hearted and immobile in the opinion of the mouse maiden to 
wed her. And even the sage Yagnavalkya bowed to her decision. Doubtless, 
the birth of a daughter was not considered to be so good as the birth of 
a son even in those times as the famous remarks of Suprativarma ‘The 
birth of a daughter is a heavy load of anxiety to a father. To whom to give



INTRODUCTION 11

the girl is the first great problem. After this has been solved comes the sub
sequent anxiety as to whether the girl is happy with her husband or not. Truly, 
the fatherhood of a daughter is a synonym for misery ” show. But the fathers 
shouldered their obligations manfully and chose bridegrooms of a suitable age 
and with good family, character, relations, learning, wealth and physical fitness. 
What is more, they gave the girls an unlimited veto on their choice. Sometimes 
the girls chose their partners for themselves. The profound truth ‘Miserable is 
the life of a couple devoid of mutual love’ was fully realised. A wife was 
treated with affection and kindness and often had a strangle-hold on her husband. 
In the story of ‘The Serpent Son’ the husband is forced by his wife to go in 
search of a suitable bride for his son despite his manifest unwillingness to do so. 
Even the cunning jackal was forced by his domineering wife to reluctantly leave 
his comfortable sandbank home with its assured supply of mice and go aimlessly 
wandering about for fifteen years after a bull’s cod which never fell and which 
he knew was most unlikely to fall. Queens were given plenty of jewels and 
attendants, and the faithful servants of the King had to trot after errant crows 
knocking away the jewels and recover them. A powerful Emperor like Nanda 
had to do as ridiculous things to please his beloved wife as his minister to please 
his. The crocodile had most unwillingly to go after the heart of his beloved 
friend, the monkey, in order to please his wife. The Brahmin driven from his 
home by stinging words in Story VI had to come and take his wife and children 
in great state when appointed minister. The wife often had solitary hours of 
love with her husband in enchanting gardens lighted up by a brilliant moonlight. 
She bitingly exposed the cant of her husband as in Story X XVIII where she 
asks Gangadatta not to cry piteously for an act brought about by himself. 
She roundly rebukes him for his greed as in Story X XXVI, and rubs in the 
moral with a long and telling story ( Story X X X V II ). But as a compensation 
for all this, and as a concession to the devil in man, she doubtless now and 
then allowed her husband to beat her as Story XLIII would show. She was 
very often, as in many modern Hindu households, the more courageous 
and enterprising of the two. It is significant that it was the female crow 
who carried out the jackal’s directions in Story III and it was the female 
sparrow who organised revenge in Story XI. Evidently the males were 
impotently hanging round ready to help their wives when the call came. 
Every Hindu knows that conditions have not changed very much since 
those days. In many a country home, the first to open the door and 
search for the thief is the better half while her inferior half is sleepily yawning, 
ready to help when the unavoidable call comes. When the stupid owl is linger
ing ridiculously on his solitary throne, awaiting a coronation which never 
would come, it is his wife who makes him realise his absurd position and takes 
him home. It is to his beloved wife that the proud Single-Wit expatiates on 
his escape when mightier intellects had perished. So too, Manibhadra is 
grieved not so much at his own sufferings during the period of his bankruptcy 
as at the privations to which his beloved wife is put. Even during this period 
of utter impecuniosity he did not have the heart to deny her the luxury of 
manicuring. The crocodile exclaims passionately ‘The house where one
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lives is not his home. His wife is his home. A house without the wife is more 
desolate than a desert. Even a tree bottom is sweet home if the wife lives 
there. Even a palace is a wilderness if she is absent’ ; and most Hindu husbands 
would agree with these sentiments even to-day. It is the lioness who gives the 
much-needed words of frank and friendly advice to the ridiculous jackal 
who wanted to kill the lion cubs. Her woman’s heart did not allow her to see 
this fool killed any more than it allowed her to eat him when he was brought to 
her by her husband. No doubt, woman is not shown always as good. The 
weaver’s wife, the barber woman, the carpenter’s wife and the ghee-blinded 
Brahmin’s wife (Stories II, X X X I, and XXVI i .) show the bad types, but even 
here in the first three cases the women are shown as intellectually more than a 
match for their husbands. It is also clear that woman was regarded as normally 
faithful to a man and clinging to him through thick and thin, the cases of 
infidelity being abnormal exceptions. The significant saying in Story VIII ‘ A 
fool, a woman, a crab, a fish, a drunkard and indigo never leave a person once 
they cling to him’ has this as one of its meanings. In Story VII we find the 
important truth that a woman is satisfied with a little unlike the more rapaci
ous male. The lady louse was given to gentle bites and prospered long without 
the least inconvenience to the King. The ferocious male of a bug came and 
wanted to get a gluttonous feed at one stretch at the very outset with disastrous 
consequences to his hostess. The natural softness of heart of a woman is vividly 
brought out not only in the lioness episode but also in Story III where the mother 
crow feels far more for the loss of her young ones than the father crow and in 
Story VII where the lady louse is so moved by the sermon on hospitality and 
the pathetic falling at her feet of the bug that she abandoned her better judgment 
and gave asylum to the ferocious creature. Again, in Story X III we find woman 
being not only wiser than man but thrusting her wisdom on him by persistent 
nagging despite clear warnings. Many a Suchimukhi has done the same in a 
Hindu home and has been beaten by her stupid monkey husband. This quality 
of woman is as much dreaded in western countries as in India.

W EALTH :—

The Panchatantra view regarding wealth is the typical Hindu one in the 
classical period of Hindu greatness. It was frankly recognised that wealth was 
hard to earn and harder still to keep, that a certain sorrow attended its spending 
and a far greater one its ending, that the earning of wealth caused sorrow to 
those from whom it had been earned directly or indirectly, and that the fruits of 
wealth were often wild pleasures ending in perennial sorrow. Those ancient 
Hindus had no illusions regarding wealth. They declared that just as meat was 
eagerly swallowed by the birds of the air, the beasts of the land, and the fish of 
the sea, so wealth was readily swallowed by everybody. Even ascetics were 
often sure to fall victims to it as in Story II, and Story XXXV. For wealth, 
Dushtabuddhi cheated his friend Dharmabuddhi, Lakshmana Chetty pretended 
that mice ate away the heavy iron balance, the lazy Yegnadatta adventured 
forth, spurred by his wife, the powerful Vikramasena invaded Suprativarma’s 
country, the goldsmith of Bharukachcha betrayed his saviour, the old father of
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Dushtabuddhi consented to be the ill-fated tree spirit, the robber chieftain ripped 
open the belly of Subuddhi, the weaver Somilaka fought against Fate, the potter 
turned soldier, the barber killed the monks, the Brahmin deserted the baby 
entrusted to his charge, the four Brahmin youths in Stories XXXVII, XXXVIII, 
and X X X IX  ventured forth in different manners, the King Chandra sacrificed 
his queens and subjects, the blind man married the three-breasted princess, the 
foolish merchant took his wife to the governor, and the Brahmin built castles in 
the air and broke his humble but useful pot of flour. The unequal distribution 
of wealth was reckoned as something mysterious. The capable Somilaka who 
wove clothes fit for Kings to wear did not get anything more than bare sub
sistence whereas far worse craftsmen rolled in wealth. The mysterious and two- 
edged theory of Karma was propounded to explain the inexplicable distribution of 
wealth. What could not be explained by the events of this life were accounted 
for by a theory of the effects of actions in the previous births to give a little con
solation to the troubled souls dealt unjustly by Fate. It was, however, recognised 
that the goddess of wealth favoured that lion-like man who was industrious, and 
people were asked to strive to the best of their ability and to take consolation in 
Fate only after their best efforts had failed. The wealthy man was regarded as 
the cynosure of all neighbouring eyes, and the multitude were depicted as 
worshipping wealth. Even learned men of noble birth had to dance attendance 
on a man who was a mere moneybag and to depend on his favour. The wealthy 
might do with impunity what would be accounted a crime in the poor. But 
only a wealthy man who spent lavishly on hospitality, charity and fine art like 
Bhuktadhana (Story X X II) was respected and not the close-fisted, hoarding, 
miserly type of Dhanagupta (Story XXII). Both these types exist all over 
the world among the rich and are judged more or less on the same lines. While 
wealth was not regarded as anything particularly good or noble in itself, there 
was no illusion about the nature of poverty. In ringing words of universal 
import, Manibhadra declared ‘ Shameful is this poverty. An amiable disposition, 
a spotless character, forbearance, kindness, a sweet temper, a noble birth, none 
of these will shine in a poor man. Honour and pride, knowledge, beauty and 
intelligence, all will perish with the advance of poverty. The daily anxiety of 
how to earn the wherewithal to maintain the family for that day freezes the 
talents of the most talented men as the frost-laden winds of Spring wither the 
beauty of the Sirisha flower. The brilliant talents are frittered away and wasted 
in this constant preoccupation with the prosaic acquisition of the rice, 
salt, oil, ghee, and firewood necessary for the sustenance of the family. The 
house of a pauper, however capable of potential joy, appears ugly, depressed, and 
desolate like the sky bereft of its stars, like a lake devoid of water, and like a 
dreadful burning ground. Poor men may live in thousands near a rich man’s 
house but are never known by the ouside public while the rich man is famous. 
They are like the bubbles on the face of the waters, never noticed because they 
have no substance, and are always appearing and disappearing. The multitude 
leaves a noble-born, intelligent, and kind master as soon as he becomes poor and 
attaches itself to a rich man though he may be devoid of noble birth or virtue or 
even an amiable disposition. Wealth is the one thing it cares for. Good actions
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done in the previous birth or in this are apparently of no use whatever in deter
mining the fate of a man. Even learned men of noble birth have to dance 
attendance on a man who is a mere moneybag and to depend on his favour. 
The wealthy may do with impunity what will be accounted a crime in the 
poor. The ocean may roar as it pleases, and not a soul will think of accusing it 
of meanness or lowness as its waters are limitless. Of what worth is this useless 
life to me ? I shall therefore go to some distant jungle to-morrow and commit 
suicide by hanging’. In equally burning words, Athyanthalobhin declares 
‘ Friends, most shameful is it to be poor 1 Better far to live in a forest overrun 
with thorns and haunted by tigers, elephants and other wild beasts, and to wear 
garments made of the barks of trees, and to sleep on the grass, than to live in 
poverty in the midst of one’s relatives. Poor men are scorned by the very masters 
whom they serve faithfully, and even their otherwise virtuous relatives cut them 
unhesitatingly. Their virtues do not shine, their sons leave them at the earliest 
opportunity, and even their noble and virtuous wives do not serve them assidu
ously, their whole time being engaged in household work and supplemental 
occupations intended to eke out a few coppers. Friends resort not to them as 
they get at their houses no delicious things to eat or drink. In this world, even 
if a man is naturally brave, handsome, cheerful, eloquent and with an inborn 
aptitude for the use of weapons and the study of the sciences, he does not obtain 
fame or respect without the possession of at least some wealth. It is wonderful 
what difference wealth makes to such a man. With wealth, he is able to develop 
the above qualities and become famous and respected all over the world; without 
it, the faculties are not developed and die by attrition. So, let us go far and wide 
in search of wealth These words are as true to-day as when they were uttered, 
and the endeavour of all right-thinking men is how to equalise the great inequali
ties in wealth and supply at least the modicum of means to the poor to prevent 
their precious talents from being wasted. The mock respect for poverty 
preached in India in later times was not prevalent to such an extent in ancient 
times though Story II shows that the germ of this teaching was there. The 
means of earning wealth were many and curious. Rewards got by learning or 
service under the King, diamonds picked up in mountains, treasure troves got 
from subterranean recesses guarded by deadly cobras, wealth given by demons 
and demonesses propitiated, hoards of precious metals discovered with the aid of 
magic wicks, inland and foreign trade, and gifts received from devotees, formed 
some of the ways of quickly earning wealth. The slow and painful way of 
acquiring wealth by agricluture did also exist, but the richest men did 
not come from the agricultural class. Once a rich man became poor, he was 
expected to leave his place and either wander forth in search of fresh wealth 
or settle down in a foreign place. Grandiose wild-cat schemes of earning wealth 
were also thought out by lazy, unbusinesslike, idealistic dreamers like Svabhava- 
kripana in Story XLIII.

CASTE :—

Caste was doubtless well established even in the time of Vishnusarma, his 
very title showing that he was a Brahmin by birth. But owing to the vigorous
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attacks on old Hinduism by the theoretically casteless Buddhists and Jains, the 
caste system was not so rigid as now. Still, everywhere reverence for Brahmins 
is insisted on, and the greatest crime is considered to be the killing of a Brahmin. 
So too, marriages were generally within one’s own caste, and the story ‘A Mouse 
Will Wed A Mouse’ (Story X X X II) is intended to enforce this. It was con
sidered a sin for a man of a lower caste to aspire for the hand of a woman of a 
higher caste though in stories Y and X X I a Vaisya marries the daughter of the 
Kshatriya King. Some plausible explanation is suggested in Story Y, but none 
in Story X XI. So too, the Brahmin Devasarma declares in pregnant words 
‘Whether a man is of high caste or low caste, a casteman or outcaste, let him only 
grow the sacrificial plaited hair and repeat the invocation to Siva, he will become 
the equal of a highcaste Brahmin adorned with sacred ashes. Uttering the six 
sacred syllables “ OM NAMASIYAYA” let him personally put a flower on the idol 
of Siva, and he will for ever be free from rebirth’. But it was generally recog
nised that a Brahmin alone was entitled to perform sacrifices and that a Kshatriya 
alone was entitled to fight. The demon of outcaste was already known, and an 
outcaste was classed with a dog as in Story XXIY. Kings were easily disposed to 
sacrifice the Sudras and low-caste subjects for their own pleasure as in Story 
XXYI. Caste hatreds were also not unknown. Thus, the Jain monks inveigh in 
Story X X X Y  about the Brahmin’s gluttony, and in Story X X III the birds, who 
are Hindus and devout followers of Yishnu, declare that the Swetambara Jain 
monk is the most cunning among monks. Finally, it is emphatically declared 
‘ He who even in mind thinks of doing evil to his fellow castemen will lose both 
the worlds and be reborn as a worm on a dunghill’. There is no doubt that in 
ancient India Caste counted more than Country.

W AR  :—
The objects of war were considered to be preservation and acquisi

tion of territory, the securing of allies, and the gaining of gold by loot and 
tribute. There were four wings in every army. In the order of their 
importance according to ancient standards, these were the elephants, the 
chariots, the cavalry and the infantry. It was considred to be best to recruit 
soldiers of all ranks from the Kshatriya caste. Most of the soldiers were 
also mercenaries who sold themselves out to the highest bidder like the 
condottieri of medieval Italy, though no doubt there were some trusted 
soldiers attached to the royal family and recruited from the families of the 
hereditary nobles and the direct tenants of the lands of the King. Much 
importance was attached to forts. An enemy in a fortress was considered to be 
difficult to conquer. ‘ A thousand elephants and a hundred thousand horse 
cannot accomplish in war what a single fort will accomplish. Even a single 
archer is a match for a hundred when he is in a fort. A King without forts is 
conquered as easily as a cobra without fangs’ , are typical sentiments. In days 
when trench warfare was unknown, and heavy artillery had not been de
veloped, the forts were really all these. The history of the forts of Gwalior, Dig, 
Bharatpur, Yijayanagar etc. in India and that of Metz and Yerdun in Europe 
is enough to show this. Even now, forts are not altogether useless or mere death
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traps as some pretend. The fort of Verdun and its impregnability stood the 
Allies in good stead in the Great War. The early Hindu Kings also believed in 
destroying an enemy as soon as he appeared. They compared this to rooting out 
a disease as soon as it was discovered. They considered that no one caring for 
his own safety should avoid fighting a rising enemy or a nascent disease as soon 
as he knew of them. If, blinded by pride or habitually careless or indiffer
ent, a King neglected an enemy or a disease at the beginning when they were 
easy to be conquered he was sure to be overwhelmed by them. So, a healthy 
offensive like that of Bhasuraka (Story IV) was recommended. The maxim 
‘The wisest defence is a timely offensive’ was adopted. But a King was 
expected to go to battle relying on himself and after a correct estimation 
of his strength and that of his enemy. He was advised to yield without a 
fight to infinitely superior foes, to deal with ordinarily superior foes by 
setting up more powerful foes against them, to appease mean and moderately 
powerful foes by small gifts, and to fight foes of equal ability. In the 
Jackal’s words One should gain over the best by prostrating one-self before 
him, a brave enemy by setting up another against him, a mean person by a small 
gift, and an equal by one’s own valour’. The Hindu Kings followed this 
policy down to their last days of independence late in the eighteenth century. 
Thus, Travancore in the last quarter of the eighteenth century prostrated before 
the infinitely superior power of the East India Company, it dealt with the power
ful Tippu by setting up Lord Cornwallis against him, it appeased the Nabob of 
the Carnatic by a small gift, and it fought against its equal Cochin with its own 
valour. The King usually led his army, and his death generally meant the flight 
and rout of the army. The words ‘An army bereft of its leader is as good as 
destroyed’ are not only proved to be true by the example of Vikramasena in Story 
V but by countless other instances in Indian History. Thus the battle of Bhatinda 
in the 11th century was almost won by the Hindus against Mahmud of Ghazni 
when their leader Ananda Pal’s elephant turned and fled by sheer accident, and 
the Hindus, thinking that their leader was fleeing, fled and were routed. So, too, 
in the famous battle of Talikota in 1565 the Hindus had almost secured the 
victory when a furious elephant rushed at the litter in which their General 
Rama Raya was seated so that his frightened bearers let it drop. Rama Raya 
was taken prisoner and beheaded, and the Hindus fled from the field in utmost 
disorder when they saw their chief killed. Once again, in the cele
brated third battle of Panipat in 1761 between the Mahrattas and Ahmed 
Shah Abdali, the Afghan was about to take to flight when the Mahratta 
commanders Siva Das Rao and Vishwas Rao were killed by accident and the 
victorious Hindu army took to flight and was annihilated. The wars were 
generally between the soldiers of Kings, but, no doubt, now and then the 
country too was ravaged and the civilians killed without mercy. Many wars 
were waged to conquer other kings and levy tribute from them, many more to 
levy tribute from unwilling vassals, and some for mere loot after the Pindari 
fashion. The loot got from the vanquished enemy by the victorious soldiers 
had usually to be strictly accounted for and given up to the King. But, now 
and then the King would allow them to keep what they got. Some wars



INTRODUCTION 17

were also fought in order to subdue recalcitrant forest tribes as in Story XII. 
Many an adventurer hired mercenaries by lavish payments and conquered 
kingdoms for himself as in Story XVII. Some Kings called in the foreigner 
to help them in crushing domestic rivals and paid for it dearly like Gangadatta 
as in Story XXVIII. Before the actual battle began, the respective Kings used to 
bathe, perform some religious ceremonies and pray to God for victory.

JUDGES
All over this book we find benches of judges deciding cases and never a 

single judge. They decided all cases from murders to thefts and criminal mis
appropriations. They went by the authoritative law books as regards trials and 
punishments. They gave supreme importance to documents, next to oral 
evidence, and, in the absence of both, they resorted to ordeals. They had rules 
for remanding accused persons and releasing them on bail with sureties. They 
had also certain rules of experimental psychology to decide whether a man who 
did not plead guilty or not guilty was really guilty or not. ‘ A criminal who is 
conscious of his own guilt has an altered tone, a paleface, and a wandering vision, 
and loses all the lustre of his face. He comes to the court of justice with falter
ing steps, his face is pale, beads of perspiration stand on his forehead, and he 
speaks in words broken by sobs. He is trembling all over, his gaze is on the 
ground. By these signs wise judges ought to know the guilty. He who has a 
cheerful face and is serene, gives straightforward answers, is angry at being 
unjustly put up, has the ring of honest indignation in his voice and is proud 
and undaunted in his gait, is aninnocent man 9 said their lawbooks as regards 
determining the guilt or innocence of a dumb accused by scrutinising his demean
our in court. These tests are sound commonsense ones, but, like all such tests, 
liable to go grievously wrong in-exceptional cases like that of the barber in Story 
II. It must be remembered that the police and the barber’s wife had given 
evidence against the barber, and the severed nose and the pit into which it would 
exactly fit were before the Court. The corpus delicti was there, and also very 
strong oral evidence. The accused had simply remained dumb, pale, and 
trembling, without contradicting any part of the evidence or letting in rebutting 
evidence. Most probably, the fool believed that the nose had been cut by the 
razor which he threw at his wife. So the judges were quite justified in convicting 
him on the available evidence. It speaks volumes for their fairness and earnest 
desire to do justice that even after they had sentenced the barber to death and 
he had been led to the place of execution they revised their sentence and 
acquitted the innocent man as soon as they heard Devasarma’s evidence. This fact 
also shows that they were supreme courts with full power to revise their own 
orders. These judges had also a lively sense of humour as when they laughed 
heartily on hearing the story of the mice eating iron and the hawk carrying the 
Stalwart youth. They did not confine themselves to strictly relevant evidence 
and tried to deal out real justice instead of technical justice based on strictly 
circumscribed evidence. They thus sent for Manibhadra when the barber alleged 
that he alone had been booked when others were doing exactly the same 
things (Story XXXY). Modern judges would have excluded such evidence as

L S. 3



18 GREAT SHORT STORIES OF INDIA: YOL. I.

irrelevant, but these ancient Hindu judges knew that to inspire confidence in the 
public such side issues have also to be tried. The judges had a very high 
conception of duty as set out in detail by Justice Cat whose principles are 
as impeccable and universally accepted as his practice is damnable. ‘He who 
from either pride or avarice or anger or fear decides a case wrongly or unjustly 
goes to Hell. He who does not give out his own decision from the judgment 
seat should be shunned even from afar’ said he, and all the world agreed. The 
judges believed in delivering weighty obiter dicta as in Story X X X Y  and 
even related the story of 4 The Faithful Mongoose ’ in support of their dicta. 
They were generally an honest, amiable, and incorruptible lot. Justice Cat, 
it must be remembered, is an exception and is not a King’s judge but a private 
arbitrator .chosen by the parties. The judges were always accessible to all 
aggrieved persons, and were generally expected to decide cases on the spot. 
All aggrieved persons used to say Ί  shall complain to the King’s Judges’, and 
this was no mere empty threat as justice was neither denied nor delayed. No 
confirmation by the King was necessary for a death sentence as Story II and 
Story X X X Y  show. That is because the courts were supreme and consisted of 
many judges, and perhaps the sentences had to be unanimous. We do not hear 
of a division of opinion among the judges in the Panchatantra stories and so 
cannot say what happened in such cases. Probably, death sentences of the 
majority had to be referred to the King for final decision. The Judges were 
no doubt free with death sentences as can be seen by their punishing grievous 
hurt in Story II with death. But far more trivial offences were punishable 
with death in England and other Western countries till the nineteenth century. 
The judges administered civil law also, and there was a law of limitation regu
lated according to the parties or cases. Thus, if a man abandoned his house for ten 
years continuously and another occupied it during that period adversely to him 
the house became the occupier’s. But in the case of occupation of waste grounds 
for grazing or penning cattle the right ceased as soon as the animals were com
pletely removed. In deciding the ownership of disputed tanks, wells, lakes, houses 
and gardens the greatest importance was attached then as now to the evidence 
of neighbours. Witnesses in civil and criminal cases were expected to 
speak the truth as the saying ‘He who utters a falsehood regarding a horse 
incurs the sin of killing a horse; he who does so regarding a cow incurs the 
sin of killing ten cows; he who does so regarding a daughter incurs the sin of 
killing a hundred daughters ; and he who does so regarding a man incurs 
the sin of killing a thousand men’ shows. The cases referred to are horse
lifting among soldiers, cattle-lifting among all, false statements regarding 
the marriages of daughters, and perjury about an accused man. Seeing that 
almost all the sins were punished as crimes in ancient times, the perjuring 
witness was sure of punishment. Manu and Chanakya describe in detail what 
these punishments ought to be. They range from a fine of a few rupees to 
very severe penalties. The frivolous complainants were also severely dealt with 
as the significant offer of the partridge and the rabbit that the frivolous com
plainant among them might be eaten up, shows. The commonest mode of 
execution was by spearing. But Brahmins, women, ascetics, children, and
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persons afflicted by a dreadful disease, were never executed but let off with 
mutilation. The theory was that some of these had too immature or diseased 
minds to know the full nature of the act, and that the others, generally pursuing 
high ideals, must have committed these grave crimes owing to a temporary 
aberration of the mind. Besides, the Brahmins and the ascetics were objects of 
reverence while the rest were objects of pity. Even now, in Hindu states like 
Travancore and Nepal, Brahmins and women are never sentenced to death. In 
Western countries for a long time the clergy and women were exempt from 
sentences of death for crimes unconnected with religion. Even now, Kings are 
never practically brought to book for their crimes as they cannot be tried in 
their own courts and there are no courts to try them. And women are generally 
reprieved. The persons exempted in ancient Hindu Law from execution were 
mutilated. This barbarous punishment was also inflicted on other criminals and 
must have filled the countryside with noseless, earless and armless persons. It 
must have coarsened the executive officers who carried these punishments out 
and must have inflicted irreparable damage on the earning capacity of the 
criminals. But it was adopted to warn the public against crime and to enable 
them to easily recognise criminals. And it is absurd to contend, as some senti
mental Westerners do, that mutilation is worse than death. While life lasts, 
hope lasts, and a limb is much less than life. The vast majority of mankind 
gladly prefers to lose a limb to losing life itself as is shown by the thousands 
who in ancient times lived on after mutilation and by the thousands who in 
modern times get their arms or legs cut off by doctors and prefer to drag 
on a maimed existence. It should never be forgotten that at any time the 
mutilated man could commit suicide and die whereas the executed man could 
not exercise the option of continuing to live with a limb off. For adultery, the 
usual mutilation was the cutting off of the nose of the woman and the genital 
organs of the offending male. In extreme cases, the ears of the woman were also 
cut off in addition, the argument being that the offending ears listened to the 
immoral offer and deserved to be cut off. It is remarkable why all oriental 
nations pitched upon the nose for mutilation for immorality. Modern experi
ence shows that it is this organ which nature mutilates first in the case of tertiary 
syphilis brought on usually by excessive immorality. For thieves the usual 
punishment in serious cases was death, and in less serious cases cutting off of an 
arm. In Sind there was an Amir who used to ask thieves caught red-handed and 
taken before him with which hand they had committed the theft. If they 
named the right, that would be cut off ; if they named the left, that would be cut 
off ; and if they named none and remained silent, both would be cut off, to 
leave nothing to chance. It is a curious fact that in his time ninety-nine per 
cent, of the thefts appear from the record of punishments to have been com
mitted with the left arm though there is no reason to believe that left- 
handedness was anything more than one per cent, among the inhabitants of 
Sind including thieves. No wonder, even thieves preferred, when given a 
Hobson’s choice, to lose the less useful left arm to losing the infinitely more 
useful right arm. But sometimes ancient judges were disposed to be very 
lenient as when they sent away Lakshmana Chetty unpunished. They were so
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amused by the story that they stretched clemency to an extraordinary point just 
as modern magistrates after a good dinner or immediately after a promotion 
sometimes let off with admonition criminals who might have got severe punish
ments in other moods.

F A T E  :—
The Panchatantra shows the inevitability of Fate as well as the possibility 

of overcoming it by spirited efforts. The story of ‘ The Votary Of Fate ’ 
(Story X XI) does prove that in many cases the famous line

‘ What Fate ordains for man will always come to pass ’ 
is true, but the very next story proves that the second line

‘ God Almighty himself cannot this prevent ’ 
is not true and that in exceptional cases where God wants to intervene he can alter 
Fate’s decrees. That is only natural, as God is omnipotent, omniscient and omni
present, and Fate cannot function without his direct or indirect consent and can 
be stayed or postponed or altogether averted by his will. A famous instance of 
the divine intervention is that of Markanda in the Puranas. Markanda was fated to 
die as soon as he completed his sixteenth year and was about to be snatched away 
by death just as his lease of life was about to expire. The boy clung to an idol of 
Siva and prayed to the God of Death not to execute Fate’s decree, adding * I am 
praying to God, the Lord of Fate, to remit this decree of Fate and reprieve me. * 
Please stay your hand ’. The God of Death replied * God cannot overrule Fate ’ 
and, putting his noose round the clinging boy and the idol, pulled him. Immedi
ately, Siva appeared, burnt the God of Death to ashes by his mere look, and 
vouchsafed to Markanda immortality adding ‘ You will always be sixteen and 
shall retain immortal youth Indeed, Stories X X I and X X II show the two 
aspects of Fate and are almost a debate upon it. It cannot be denied that some
times Fate will assert itself whatever people do. The following story from real 
life will show that. A certain rich and powerful man got an unjust decree 
against his poor enemy and bought his house in its execution. But delivery 
could not be easily got as the poor man and his numerous children would not 
peacefully quit the house as they had nowhere else to go and public feeling was 
so strongly in their favour that a breach of the peace was threatened. The rich 
man took police aid and, with his sons, went to the house in question intending 
to take possession of it in triumph. The judgment debtor and the villagers 
were cowed down by the presence of the police and did not dare to make any 
resistance. Still, the poor man and his family persisted in remaining inside the 
house insisting on being thrown out forcibly. The rich man was just entering 
the threshold of his enemy’s house in great glee when he fell down stone dead. 
Perfect silence reigned, neither his supporters nor his opponents giving the 
least sign of sorrow or joy. The hand of death silenced the mouths of all, and 
the rich man’s party returned with his corpse. At the post mortem, a most 
competent doctor gave his deliberate opinion that the rich man had died 
of heart disease which had existed for long in his system and had brought 
about death in the sudden shock of the rush of joy at entering his enemy’s 
threshold. But the countryfolk saw in the incident only the irrevocability of
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Fate’s decree, and who can say that they were wrong ? The arguments for and 
against the irrevocability of Fate are very ably set forth by the weaver’s wife and 
the weaver in Story X XII. The weaver’s wife says ‘ It is an absurd delusion to 
suppose that you will by going elsewhere get the wealth which you do not get 
here. It has been said “  All our gains and losses here below are determined once 
for all by our deeds in previous births. That which has not been given away by 
one in the previous birth cannot be got in this birth even by birds whether they 
soar up into the sky or climb down and alight on earth. That which is destined 
not to occur will not occur despite the best efforts, and that which is destined 
to occur will occur without the least effort. That which is destined to perish 
will perish even though placed on the palm of the hand. Just as a calf knows 
its mother even among a thousand cows, so an action done in the previous 
birth finds out the doer and goes to him. The action done by men in the previ
ous birth sleeps with them when they sleep, goes with them wherever they go, 
and always remains with them. Just as light and shade always follow each 
other so an action and its doer are closely united to each other” . So remain 
here doing your work and enjoying whatever you get since that is all that you 
are destined to get’. He replied ‘Darling, what you say is not correct. Fate itself 
cannot operate without some activity on our part. It has been said “ Just as the 
clapping sound cannot be produced with only one hand, so an action which is 
not accompanied by exertion has no fruit. See, even the food obtained through 
Fate will never enter the mouth if the hand does not exert itself. The Goddess of 
wealth favours that lion-like man who is industrious. It is cowards who always 
attribute everything to Fate. So, ignoring Fate, strive to the best of your 
ability. If after your best efforts failure ensues, how can anybody blame you as 
it is not your fault ? Actions succeed by industry and not by mere pious wishes ; 
beasts do not enter the mouth of the lion when he is asleep. No desire will 
be fulfilled without exertion. It is the cowards who say that what is destined 
to happen will happen whatever we do. If after our best efforts failure ensues 
we are not to blame as our manly efforts have been frustrated by an unkind 
fate !”  ’ The arguments are about evenly balanced with a slight preponderance 
in favour of the weaver’s viewpoint. The viewpoint of his wife was wrong not 
so much in its theoretical fallacy as in its assumption that whatever was happen
ing was bound to happen and was the last decree of Fate whereas a saner estimate 
would be that Fate had decreed the weaver to be poor till he revolted against his 
poverty which was supposed to be regulated by Fate and made strenuous ex
ertions to overcome it and that Fate had decreed that as soon as he made a strenu
ous revolt he should be poor no more but would be made rich by God over
riding Fate. It is the attempt to anticipate Fate’s decrees, the attempt to plumb 
the divine well of futurity with the ridiculously short and twisted ropes of 
astrology, or to succumb to easy going and nerveless resignation to whatever 
is, that is responsible for the incorrectness of her position. If the mere theory 
is maintained without the short-sighted application to the existing present and 
future, a theory of Fate or Karma will, instead of being an obstacle to effort, be 
the greatest incentive towards it and will have the additional advantage of being a 
source of great consolation in the face of inevitable failure after the best efforts.
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Thus, no man need be contented with poverty or slavery or ignorance as he may 
always think that Fate has intended him to become rich or free or learned soon. 
It is not a theory of Fate or Karma which has made India so backward and un
progressive in recent centuries but rather a bad and unwarranted application of 
these theories stimulated by an easy and debilitating resort to the quack art of 
astrology. A wrong theory of Fate comes in handy to the unfits and misfits of 
the world and serves as an excuse for their own follies and crimes. Thus, 
Athyanthalobhin tries to foist his miserable situation on Fate, but his friend 
Athilobhin quickly pricks the bubble and rightly attributes his miserable plight 
to an overweening greed which did not curb itself even at the earnest entreaty of 
a dear friend.

GREED
The author of the Panchatantra is never tired of dwelling on the great evil 

qualities of greed and the endless miseries it leads to. The greed for blood cost 
the jackal his life (Story II), the greed for the King’s reward brought punishment 
on the Bharukachcha goldsmith (Story VI), the bug’s greed to taste the King’s 
blood before he was asleep cost his hostess, the louse, her life (Story VII), the 
greed of Dushtabuddhi for his friend’s share of the treasure trove cost him his 
life (Story XIV), the greed of the crane to taste the crab’s flesh cost him his life 
(Story XIV i.), the greed for diamonds made the robber chieftain rip open the 
belly of Subuddhi (Story XVII), the excessive greed of the jackal made it bite 
the bowstring and die (Story XX), the greed of Priyadarsana for the frogs of the 
neighbouring well made him lose even Gangadatta who was at hand (Story 
XXVIII), the greed of the ass for fine grass and three female asses brought about 
his death (Story XXIX), the greed for statues of gold cost the barber his life 
(Story XXXV), the greed for the queen’s rewards made the Brahmin abandon his 
child and kill the innocent mongoose (Story XXXVI), the greed of Athyantha
lobhin led him to the immortal wheel (Story XXXVII), the greed of King 
Chandra for diamond necklaces cost him his wives and followers (Story XLI), 
and the excessive greed of Svabhavakripana brought about the loss of even the 
little quantity of flour he had (Story XLIII). The ancient Indians considered 
greed to be one of the three deadliest sins, classing it with lust and anger. Greed 
is undoubtedly responsible for much crime and suffering in the world. Most 
wars are prompted by it and not a few of the ordinary crimes in every country. 
Vishnusarma wanted to curb greed in his princely pupils and so loved to emphasise 
its evils over and over again, for it is notorious that the greed of States and 
despotic Kings can bring about far more evil than the greed of petty individuals.

LEARN IN G

As behoved the learned author of the Panchatantra, true learning is always 
placed on a very high pedestal in these stories. It is truly and proudly pro
claimed that a King is respected only in his own country whereas a learned 
man is respected all over the world. Over and over again, it is emphasised 
that an act done after consulting learned men never comes to grief, but Vishnu
sarma had a profound knowledge of human nature and an unequalled stock of
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worldly wisdom. He saw how ridiculous and dangerous learning would be if 
divorced from commonsense. And the successors of Vishnusarma added many 
brilliant stories to elucidate the point. Stories X XX V III, X X X IX , XL and 
XLII show conclusively the utter ridiculousness and danger of learning divorced 
from commonsense.

FBIEN D SH IP

A very tender and exalted idea of friendship obtains in the Panchatantra. 
A friend was considered to be essential in order to put up with the blows of the 
world like the death of beloved ones and the loss of property. He was expected 
to stand by his friend in festivity and mourning, famine and war, in the King’s 
presence and in the cremation ground when all that was left of his friend was 
burning. He was also expected to give and take presents, to confide and ask for 
secrets, and to eat delicacies and make his friend eat them. A fair weather 
friend is held up to contempt and ridicule. Only one whose attachment is the 
same in prosperity and adversity, during his friend’s life-time and after his death, 
when famine and war raged, and when the King’s anger was fierce against his 
friend and would touch him also if the friendship continued, was held to be a 
real friend. The two syllables ‘ Mitra’ (friend) were held to be a special creation 
of God like the other two syllables ‘Putra’ (Son), the first to save a suffering soul 
in this world, and the second to save his father’s soul in the next world by doing 
the appropriate ceremonies. Many examples of fine friendship are given. That 
of Chitragriva, Hiranyaka, Laghupathanaka, Mantharaka and Chitranga (Story 
XVIII) is the most famous. The friendship of the weaver and the carpenter in 
Story V is another instance. Enmity was always regarded as a less important 
thing than friendship as it led only to wars and destruction and not to peace and 
happiness. It was divided into inborn or congenital enmity and enmity gener
ated by some cause or other. The first was theoretically held to be impossible 
to get over though Laghupathanaka the crow proved that it could be got over and 
that even born enemies like a crow and a mouse could outgrow their enmities 
and become the dearest of friends. As the crow said, a good and wise man is 
too busy with forming new friendships to be nursing old enmities.

H O SPIT A LITY :—
A very high ideal of hospitality is set out in these stories. Thus, Devasarma 

claimed the hospitality of the weaver as a guest at sunset and was immediately 
accorded it. A householder who welcomed a guest at sunset and did hospitality 
to him was supposed to attain to godhood. Earth for scrubbing his bare feet 
become dirty with walking, water for washing them, a grass mat for seating 
him, and a sincere welcome to show heartiness, and sweet words inquiring 
after his health were never wanting in a Hindu home, and were said to please 
the different gods. Even when a humble guest went to the house of the good 
he was expected to be received with the words ‘Come in. Rest a while. Take 
a seat. Why are your visits so rare ? What is the news ? Why are you 
so weak ? Are you quite well ? I am delighted to see you’. This mode of 
reception was believed to secure heaven easily. It was said ‘ The Brahmins
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have to honour the god of fire, all castes have to honour the Brahmins, 
women have to honour their husbands, and all men have to honour their 
guests’. Again, it was believed that he who killed even an enemy who 
went to his house confiding in him would be guilty of a sin equal to that of 
killing a Brahmin. So too, it was considered specially meritorious to have re
ligious men and learned men as guests. The Jain monks in Story X X X V  used 
to step into any layman’s house whenever they felt hungry and were never 
denied hospitality. Even the learned fools were received and entertained in a 
grand fashion by the villagers. From ancient times till now, this high ideal 
of hospitality has been accepted by the vast masses of India. From the power
ful heads of monasteries to the lowly mendicants, all live on the hospitality of 
India’s teeming masses, though there is no poor law or unemployment allowance 
or old age pension.

FOREIG N  T R A V E L :—

This was very much in vogue in those days when India was great and foreign 
commerce was extensive. Dushtabuddhi’s words ‘ Unless youth is spent in 
foreign travel, there will not be enough glowing memories in old age to look 
back to. There will also be nothing interesting for us to talk to our friends un
less we go abroad. Truly has it been said that the life of one who, born on this 
beautiful earth, has not seen the various languages, dresses and customs of 
different countries has been lived in vain. Nor can a man be said to acquire the 
fulness of learning, wealth and art unless he goes from country to country with 
eagerness and joy ’ were readily assented to by Dharmabuddhi and undoubtedly 
represented the views of the age. The profoundly true saying ‘ The rigid vow 
of the man of honour, the learning of the learned, the virtue of the virtuous, and 
the strength of the strong, are all to be tested by the results of their leaving their 
motherland and sojourning in foreign countries’ also shows the importance the 
age attached to foreign travel. The crow’s proud assertions that no country is 
foreign to a learned man and that whereas a King was honoured only in his own 
country a learned man was respectéd everywhere is further evidence of the 
frequency of foreign travel. It is only later decadent India shorn of her extensive 
foreign commerce and cut off from her communications with her great colonies 
of Sumatra, Java, Borneo, Bali, Cambodia, Siam and Annam in the East that 
forbade foreign travel. The most frequent causes for going to foreign countries 
and sojourning there were insults at home as in Story XVII, a desire for gain as 
in Story XIV, a desire for acquiring wealth and covering up one’s fallen 
circumstances as in Story XV, and to acquire learning as in Story X XX IX . 
These are potent causes and apply for all time. Thus, the Pilgrim Fathers 
migrated to America to avoid insult and persecution at home, the colonisation of 
Australia was made by ex-convicts and other persons who wanted to hide 
their fallen state there, South Africa was colonised for its wealth, and foreign 
travels are undertaken everyday to the ends of the earth by scientists and others 
to learn something new.
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PATRIOTISM  AN D  LO VE OF C O U N T R Y:—
This too is inculcated in these stories. The crow in Story III says * Beloved, 

we have lived in this tree for long. So I am not able to abandon it. Wherever 
he goes, a deer can easily get the pail of water and the handful of grass he 
requires for his sustenance, but even so he will never leave the forest of his 
birth though subjected to great danger or mortal insult there. Are we, the 
cunning crows, to do what even the simple deer will not do ? ’ Again, 
the sentiment is expressed that the joy which one enjoys in his native city 
or country can never be got even in Heaven itself. So too, the saying ‘ Blessed 
are they who never see a friend in misery, their homes invaded by enemies, their 
country overrun, and their family destroyed,’ shows a tender love of country. 
While there is nothing in all the Panchatantra corresponding to the chauvinistic, 
aggressive and encroaching imperialistic nationalism of to-day, there is ample 
patriotism of the quiet, subdued, and lovable type.

It remains now only to add a few brief comments on each of the selected 
stories in order to bring out their striking merits and to show how most of the 
truths inculcated are universal or at least applicable to India even to-day.

STORY I.
The truth inculcated is that to please the master one should please his 

servants big and small including menials. This is a universal truth, but applies 
with special force to India. No Indian will dare to dispute its validity. To 
this day, the peons, cooks and butlers of officers, the clerks of Yakils, the 
managers of landholders, and the servants of big men are tipped by persons 
having business with their masters. Sometimes, as in the case of peons, it is an 
ad hoc payment at visits supplemented by the universal custom of ‘ Inams ’ (gifts) 
at great religious festivals like the Dusserah for the Hindus, the Muharram for 
the Muslims, and the Christmas for the Christians. Often, it is pretended that 
these payments are entirely voluntary ; that may be so, but there is always an 
element of fear in bringing about that volonté. Strict officers have tried to stop 
at least the tips at visits but never with complete success as some of the tip-givers 
elude their vigilance and give tips to the menials when they go to their houses. 
Perhaps, this custom is as old as the world and will never be completely eradi
cated till absolute communism comes, if it ever does, and, by giving equally to 
every body, makes it criminal and not worth the trouble for one man to beg 
from another. Every Indian can quote numerous instances of persons having 
come to grief by failing to please a big man’s servants. The following three 
are typical.

The peons of a certain District Officer used to levy from all visitors, official and 
non-official, tips varying from two annas to three rupees according to their status, 
clerks being charged two annas, officials drawing above two hundred per month 
eight annas, and so on, culminating in title-holders, Zemindars and big landowners 
who were charged the maximum of Rs. 3. The day’s collection would be divided 
among themselves by the peons according to an agreed formula. There was in that 
district a graduate who had been directly recruited on Rs. 150 per month and 
Speedily promoted to Rs. 200 per month. This gentleman had read the diatribes

I. S. 4.
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of Westerners against baksheesh and had not had the advantage of going to England 
and paying tips (the English big brother of baksheesh) there. He visited the District 
Officer and later on refused to give the tip of half a rupee demanded by the peon. 
‘ I shall pay if and when I like ’ said he. ‘ Please pay us. All pay. We are poor * 
said the representative peon. ‘ I do not like to pay now. What is more, I shall 
never pay a pie for any of my visits * said the other, and departed. The peon 
bowed low and said ‘ As your honour pleases. But it is the mamool \ Some 
days later, the same man called early in the morning to see the District Officer 
for requesting for a post which had fallen vacant. He was waiting in the ante
chamber. The District Officer had attended a dance the previous night and so 
woke up late and was just going from his bed into the bath room. On the way 
he lingered a little in the office room, through which he had to go, in order to 
see some urgent files. Just then, the peons told the waiting visitor that he 
might see the District Officer. The deluded man rushed into the office room and 
was, needless to say, chased and driven out by the District Officer who was in 
pyjamas and a dressing gown. He ran out of the compound and did not know 
what to do. His prospects of promotion appeared to be completely blasted. He 
did not know how to explain the incident. Like almost every Indian, he 
believed it to be useless to complain to an officer about his servants. Being an 
intelligent man, he saw that the game was up. He called the peons and gave 
them a rupee for the previous visit and this together and asked them to invent 
some excuse and set the matter right. They salaamed profusely and asked him 
not to worry but to go and bring some samples of excellent oranges and quote 
half the prices. He did so and waited. When the officer had bathed and dressed, he 
called the Duffadar and asked him why the man had entered the office room at 
such a time. The ancient Duffadar smiled and said ‘ Huzur,1 I had asked him to 
buy some oranges for to-night’s party. He had got five samples and wanted to 
know which would suit Huzur. As the stocks would run out soon and as Huzur 
would usually be in the office room by that time he entered the room in the 
excess of his zeal ‘ The Idiot ! ’ said the District Officer, all anger gone like dew 
before the sun. ‘ I knew it must be some such thing. He is quite an energetic 
and ‘well-behaved officer, but sometimes his excessive zeal is embarassing. 
Well, let me see the oranges: Has he gone ? ’ ‘ No, Huzur, he is waiting still. ’ 
He was at once called and went with the five samples and quoted prices 50% 
below those of the bazar. The officer was highly pleased with the quality and 
the prices/ selected the best sample, and ordered four dozens to be bought. He 
then parted with his subordinate in the j oiliest of moods.

The butler of another Officer used to demand tips from all Revenue 
Inspectors whenever his master camped in their firkas. He used to levy five rupees 
each time. It so happened that the Officer had once two camps in the same firka. 
The Revenue Inspector paid the butler five rupees at the first camp. The butler 
demanded five rupees again at the second camp. The Revenue Inspector refused, 
saying that the payment was per firka and not per camp. The butler held the 
contrary view. The relations were broken off and hot words exchanged. The

1 This term means ‘ Your H onour’.
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next· morning, the butler poured some ditch water into the milk and took and 
showed the milk to the Officer, adding ‘ Huzur, when milk is like this, how can 
good tea be prepared ? It is positively stinking, and the Revenue Inspector 
thinks that it is none of his business to see that good milk is supplied. ’ The 
Officer called the Revenue Inspector and asked him. ‘ What have you to say for 
this stinking milk ? ’ * Your honour, I am not responsible for the milk. It is the 
village munsiff who is responsible for it ’ said the Revenue Inspector. * Don’t be 
impertinent. I shall show you who is responsible ’ said the irritated Officer, 
honestly indignant at the stinking milk. In a month, charges were framed 
against the hapless Revenue Inspector for various defects in his work, and he was 
suspended for a long period. After his return to duty, he was the first to pay 
whatever tips were demanded.

A clerk of a prominent Yakil used to levy a tip of five per cent, of whatever 
the clients paid as fees to his master. Seeing that his master himself was driving 
hard bargains and demanding exorbitant fees, the clients were groaning under 
this added oppression. One client, a schoolmaster, refused flatly to pay the clerk 
his tip. ‘ I have paid your master ample. If you can, get a share from him ’ said 
he and left. His was a suit on a promissory note. The infuriated clerk took a 
tip from the opposite party, gave him the original promissory note, got him to 
make a neatly traced copy, and substituted it for the original. When the suit 
came for hearing the defendant pleaded complete discharge, and produced the 
original with a big hole through its stamp in token of cancellation. The school
master’s suit was dismissed with costs, and the poor man severely warned by the 
big lawyer not to take to him such forged documents in future. ‘ That was a 
perfectly genuine document ’ said the schoolmaster. ‘ Then, let them be hereafter 
not quite so genuine ! ’ said the lawyer as a parting shot.

The story of ‘ The King’s Sweep ’ shows also how the brains of even sweeps 
and scavengers are by no means contemptible. Gorabha is shown as more than 
a match in cunning to the Lord Mayor. A man who could discuss carefully the 
pros and cons of his idea of taking revenge, who could arrive at the truth ‘ He is 
a shameless man who is unable to avenge a wrong and yet gets angry at it. He 
is as despicable as a mustard seed which jumps in anger when being fried but is 
utterly unable to break the frying pan it is angry with ’ was certainly not one 
devoid of brains. His brain power is shown even more in his neatly cancelling 
the queen’s embrace with the King’s eating cucumbers and escaping liability for 
making both the statements. Properly developed, it could have been utilised 
beneficently. As it was, it wasted itself in mere low cunning. And the tragedy 
of perpetual menial service in the shape of a mean and petty mind is shown in 
the famous sentence ‘ The action of a mean wretch and the beam of a 
balance are very similar. A very little is enough to make the beam of the 
balance go up or go down. Similarly, a very little is enough to elate or irritate 
a mean wretch.’

STORY II.
This story shows how persons bring on themselves different kinds of evils 

by their own acts. Incidentally, it makes a great hit at the avarice and worship of




