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INTRODUCTORY •

Christianity and Catholicity are, in the history 
of pre-Reformation England, as they are in their own 
nature, convertible terms. When England emerged 
from paganism into Gospel light, it was Catholicity 
which the young and vigorous stock embraced, and un
der whose guidance she throve for many centuries.Af
ter well-nigh a thousand years had passed, a change 
came over the land; worldly might fettered ministers 
and ministrations of the Mother Church; despotism, 
spoliation, torture, and iniquitous penal laws ac
complished their work, and left at the beginning of 
the nineteenth century, only a remnant of the nation 
faithful to the fair religion which had saved them 
from paganism and had been the time-honored faith 
of their fathers for twelve hundred years.
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When after nearly three centuries of persecu?- 
tion, Protestant England began to debate the ne
cessity of removing some of the fetters which she 
had riveted on every Catholic in the British Em
pire, there remained in the land but a scanty num
ber of Catholics to enjoy the liberties which she 
showed herself disposed to extend to them.1 Statis
tics are lacking for exact calculation as to what 
their number was, but after the most careful inves
tigation, there could be found in the year 1814, 
160,000 laity professing the old religion, 4 Vic- 
ars-Apostolic, who take the place of Bishops in 
countries which are only "missions", and 400 priests
scarcely daring to wear a dress which would reveal

2their character. Newman sets before us in the
3Second Spring the aspect under which Catholics and 

Catholicism appeared to him in his youth,-melancho
ly, obscure, poor, suggestive of formalism and su
perstition. The Liberals, with contemptuous fear
lessness, urged the insignificance of both the creed 
and the number of its adherents as an argument for

1. "The Catholic Body had dwindled to less than 
one per cent in the eighteenth century." Hilaire 
Belloc, How The Reformation Happened, p. 175.

2. Paul Thureau-Dangin, The English Catholic Re
vival in the Nineteenth Century, Vol.I. p. xxii.

T .  A sermon preached at Oscott, July 13,1852,on 
the restoration of the Catholic Hierarchy in England.
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granting to Catholics the justice so long denied 
them.1

This gloomy picture is in striking contrast 
with the glorious spectacle of English Catholicity

pduring the last quarter of the same century. The 
second spring had come and gone, its promise kept. 
From the restoration of the Catholic hierarchy in 
1850 to the close of the century, the progress of 
the Church was steady and continuous, while the 
edifice erected by the Tudors was gradually going 
the way of all things human. In 1899 there were 
1,500,000 Catholics in England alone, with conver
sions averaging 600 a month, an Archbishop,17 Bish
ops, 3000 priests, and Religious Orders of almost 
every form sanctioned by the Church. The attitude 
towards Catholicity on the part of the public,save 
for some few survivals of fanaticism, was one of 
respect and admiration, and the dignitaries of the 
Church were recognized as moral authorities of the 
highest order. Legally and socially scarcely any
thing remained of the line of demarcation between

1. Sydney Smith, Peter Plymley1s Letters to 
his brother. Abraham, to promote the cause of Cath
olic emancipation, quoted by Bertram Windle in 
Who 1s Who of the Oxford Movement. p. 68.

2. Thureau-Dangin, o£. oit. Vol.I, p. xxvii.9



Catholics and the rest of the nation. There was
hardly a family of any consequence which did not 
include one or more converts to the old faith.1 
Catholics occupied 41 seats in the House of Lords, 
and held positions in the Cabinet. Catholic cler
gy and laymen won high honors at Oxford and Cam
bridge. The Catholic Church was, after the Estab
lished Church, the most powerful organization in 
England, which though far from being Catholic,was 
infinitely more so than she had been a hundred 
years before.^

Before the religious revolution accomplished 
by Henry VIII and Elizabeth, or the influences

3which controlled them, England was indisputably 
Roman Catholic. The schism which the second Tudor 
monarch imposed upon his subjects, tended at first 
only to substitute the authority of the king for 
that of the Pope. Henry maintained the full body 1 2

1. W.Gordon Gorman, Converts to Rome,p.3,et seq. 
Bertram Windle, 0£. cit., p. 75, et seq.

2. Thureau-Dangin, oj>. cit..Vol.I, p. xxix; Cy
ril Martindale,"Le Centenaire de L'Emancipation du 
Catholicisme en Angleterre", an article in Etudes. 
July 5, 1929, p. 67; Cf. Vernon Johnson, One Lord 
One Faith, p. 24.

' 3. Lingard, Vol.V, pp.51,364-5; Vol.VI, pp.3,10, 40,46,et passim; Belloc,0£. cit.. p.95,105,118, 175, 
245; Christopher Hollis, The Monstrous Regiment:How England Came to Accept the Reformation, pp. 39, 57,58, 78. Belloc, Wolsey, pp. 6,33, 40.
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of Catholic Orthodoxy, except the one,albeit vital, 
point of Papal Supremacy, savagely repressing any 
attempt to tamper with the other doctrines of that 
ancient Church on which the reformers prided them
selves on being an integral part.̂ " Scarcely a
change was made in the externals of worship; the
main blows were the dissolution of the monasteries,

oand the confiscation of ecclesiastical endowments, 
deeds the ultimate consequences of which no one

rt,foresaw. *" This seizure of clerical wealth placed 
in the hands of the governing classes who appropri
ated it, an irresistibly strong economic motive for

4continuing the breach with Rome. 1 2 3 4
1. John Lingard, History of England. Vol.V, pp.

129-131; Dr.Ludwig Pastor, Lives of the Popes. Vol. 
X,p. 287; Belloc, op.cit.. pp.12^133; Reuben
Parsons, Studies in Church History. Vol.Ill, p.463.

2. Abbot Francis Aidan Gasquet, The Greater Ab
beys of England, p.vii, et passim. The subject is 
more fully treated in Henry VIII and the English
Monasteries, by the same author; Lingard, Vol. V, 
pp. 56-7

3. Belloc, o£. cit.. pp. 107-8.
4. Lingard, ojd. cit.. Vol. V, pp. 249-250. 

William Cobbett, History of the Protestant Reforma
tion, pp. 154-155; Hollis, ojd. cit.. pp. 18-1Ó.

G.K.Chesterton presents the case in his inimi
table style: "The distinguishing mark of the Re
formers was a profound respect for the powers that 
be, but an even profounder respect for the wealth 
that was to be; and a really unfathomable reverence for the wealth that was to be their own." The Thing 
Why I Am a Catholic, p. 127.

Anne Hyde, Duchess of York, whose conversion in
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But the revolt begun could not be restrained.In 
the succeeding reign of Edward, the dogma and lit
urgy of the Church were mutilated;1 though the rev
olution was far from being general, confusion and

2
anarchy resulted. The reformers found their ener
gies taxed to the utmost to set a limit to the ex-

3tent of repudiation and innovation. Having once 
opened the door to rationalism by disregarding di
vinely appointed authority, they were driven to arm 
themselves against the denial of those portions of 
the Christian religion which still remained. So 
they forcibly shut the door to private judgment 
when they had done with it themselves, and imposed 
upon the populations which they had reformed, the 
Forty-two Articles, and an artificial tradition of
1670, from Anglicanism to Catholicity,preceded that 
of her husband, wrote a formal statement of the rea
sons for her change; a chief one was enlightenment 
on this point; i.e., economic greed as a motive of 
the Reformers: "I believed I was in the true relig
ion until November last, at which time reading Dr. 
Heylin's History of the Reformation ... I found 
there three great impieties .... The second, that 
during the minority of Edward VI,the Duke of Somer
set, who governed all,and was the principal in that 
alteration,did greatly enrich himself with the
goods of the Church which he engrossed." The docu
ment is given in full by Treacy.Conquests of our Holy Faith, pp. 392-298.

1. Lingard,op.cit..Vol.V.pp. 255-268; Parsons, 
op.cit.. Vol.III, p.465; Belloc, op., cit.. p.145.

"ITT Lingard, op. cit.. Vol.V, pp. 321-328.
3. Parsons, op. cit.. Vol.III, pp. 473-4.
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their own, grafted on loyalty to the throne, as 
the "Protestant tradition"

Mary I, opposed by the small, but intensely an- 
ti-Catholic minority which had taken strong hold, 
through Government support, had during her short 
reign, neither the time nor the tact necessary to

prepair the effects of schism.
The policy of Elizabeth obliged her to accent

uate Protestantism as the state religion, and to 
provide for its continuance; the rising Protestant 
body was confirmed in power against the Catholic
masses. The Thirty-nine Articles, essentially 

2Protestant, supplanted the Forty-two as the offi
cial creed of the organization, whose definite es-

4tablishment was enforced by royal commission. To
wards the end of Elizabeth's reign, in spite of 1 2 3 4

1. Newman, Present Position of Catholics, on.55, 62.
2. Lingard, op.cit.. Vol.V, pp. 400,448,462.

Cf. Hollis, op.cit.. pp. 26-28: "Her blunder in 
equity was that by punishing for heresy only, she 
allowed the rich pilferers, the real villains,... to escape." etc.

3. Lingard, o£. cit.. Vol.VI, Note G, p.85; Ap
pendix, p. 675. Cf. R.W.Church,The Oxford Movement, 
pp. 347,351, and Thureau-Dangin, 0£. cit., Vol. I, p. 179, et seq.

4. Lingard, op. cit.. Vol.VI, pp. 13, 244, 249. 
Parsons, ojd. cit., Vol.Ill, p. 486.
Cf. Belloc, 0£. cit.. pp. 173-6, and 234-245.
As Hollis says, "Protestantism had passed from the 
chaos that was Luther to the system that was Cal
vin." op.. cit.,p. 38. See also pp. 46-48.
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of her support of Anglicanism, it was Puritanism 
that prevailed.1

With the advent of the Stuarts came a reaction
ary movement, to construct a system, which, while 
professing itself opposed to "Romish abuses" would
restore as far as possible the outward forms of

oCatholicity. A band of theologians, led by An- 
drewes and Laud, was favored by the Crown who saw 
in this reaction the complement to its own policy. 
But the Puritans, or Liberals, attacked more fierce
ly than ever anything tending to retain or reestab
lish Catholicity, in hierarchy, in articles of be
lief, in forms of worship. In the Civil War which 
followed, the reactionists shared the fortunes of 
the Stuarts; Puritanism triumphed and a Presbyteri
an Calvinism supplanted the Episcopal Church which 
was disorganized and proscribed.1' The Restoration 
gave an opportunity for the return of the princi
ples of Andrewes and Laud, who had left behind them 1 2

1. Lingard, op., pit.., Vol. VI, pp. 530-537; 
Hollis, op. cit., pp. 178-180.

2. Lingard, op. cit., Vol. VII, pp. 344,413, et 
passim; J.R.Green, History of the English People. 
Vol. Ill, pp. 143-144, and 162-166; Historical Pa
pers, Vol.II, "How the Church of England Washed Her 
Face", by Rev. Sydney Smith, S.J. p. 25.

3.Lingard, pp. cit.. Vol. VIII, p. 395.
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a school of theologians,-the "Caroline divines". x 
They drew up and promulgated the final edition of 
the Prayer-Book, the one in which the sacramental 
character of the English Church is most brought in
to relief, and put forward more philocatholic views 
in matters of Church authority. But the strange 
regime to which men's consciences had been subject
ed for more than a century, the spectacle of a 
Church so many times transformed, contradictory 
creeds imposed by the will of royal caprice or pop
ular passion, necessarily had the effect of confus
ing principles and teaching indifference to dogma.

Thus commenced to appear the attitude which 
was to dominate the Establishment - latitudinarian-
ism - opposed no less to Puritanism than to Cath-

oolio tradition. In addition, alliance with the 
Stuart cause was fatal to the partisans of that 
tradition. At the fall of James II they found 
themselves in the camp of the vanquished, and the 
"Protestant tradition" which Newman proves to be

3prejudice, established, in the widest sense of 1 2 3
1. Lingard, op,, pit., Vol.IX, pp.303-4; Green, 

op. pit., Vol.III, pp. 364-6.
2. Thureau-Dangin, op. cit.. Vol.I, p. xxxvi; 

Parsons, op. cit., Vol.V, pp. 178-9; Green.op.cit.. 
Vol.III, pp.“316-313.

3. Present Position of Catholics. Lectures II



the word - its tenets, religious, political, eccle
siastical, moral, placed in exclusive possession of 
all the high places in the land.^

The predominance of latitudinarianism increased 
during the reigns of Anne and the Georges.(Anne's 
heart was in reality with the High Churchmen, hut 
the rally they attempted was unsuccessful.) Lati
tudinarianism prided itself on being a "rational 
religion", and while it was careful to maintain an 
ecclesiastical organization, was indifferent to doc
trine, regarding the creed as conventional phrase-

2ology which did not bind the conscience.
Men whom this cold and empty form of worship 

did not satisfy, looked for an ideal of holiness to 
be realized, a Christ Whom they could love, and Who 
could forgive and console them. Thus, in the eight
eenth century arose two religious movements, Meth
odism, and Evangelicalism, both of which seemed in 
contradiction to the spirit of the time. The com
parison of John Wesley to St. Francis of Assisi is 
too ambitious, yet the Methodist reformer did suc
ceed in awakening sentiments of religion in the * 1 2
and VI. Cf. Allies, A Life's Decision, p. 287;
G. K. Chesterton, pp. oit.. p. 160;Vernon Johnson, 
op. oit,., p. 9.

1. Cobbett, op. cit.. pp. 355-360.
2. Green, op. cit., Vol.III, pp. 336-7.



humbler classes of England. His zeal, without re
straint or direction, resulted only in detaching 
from the Established Church one more sect, and in 
weakening that Church which was speedily to split 
into opposing parties.1 Aiming to draw life and 
sustenance from a religious organization which had 
already lost that life, Methodism, attached to the 
idea of justification by faith alone,separated from 
the Established Church, denied Apostolic Succession, 
and even the priesthood, - in fact rejected every
thing which the Anglicans tried to retain of the 
Catholic organism. It was Puritanism of the most 
advanced type.

The peculiar distinction of the Evangelical 
Movement was that it took place within the Estab
lished Church, with no resulting departure from

2that body. Even more than Methodism, all its prin
ciples tended to thrust Anglicanism deeper into 
Protestantism. Whereas the Latitudinarians ignored 
doctrine, the Evangelioals ignored history.1 2 3 They 
discarded the bulwarks of a dogmatic system and a 
visible organization which throughout the history

1. Thureau-Dangin, op,, cit.. Vol.I, p.xxxvii; 
Green, op. cit., Vol.IV, pp. 152-155. Cf. Parsons, 
op. citTT vST7v; p. 179.

2. R.W.Church, pp. cit.. pp. 14-16.
3. Newman, Present Position of Catholics, p.59.
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of the Catholic Church have sheltered the individu
al from the assaults of rationalism.1 Scarcely a 
notion of the Church as a living body, of the Epis
copate as the depository of the Apostolic Succes
sion, concerned them. The foundation of religious 
life was in their eyes justification by faith and 
the personal accident of conversion. Conversion was 
largely emotional, an intimate assurance given by 
God to the soul. The chief desire of the Evangel
ical was to preserve Anglicanism from anything sa
voring of Catholicism.

Thus,from the revolt of Henry VIII to the first 
quarter of the nineteenth century we see one law in 
operation, - an almost continuous descent towards
Protestantism,a steady recession from the doctrines

oof Catholicity with no proposal to return to them. 
The fundamental dogma of the Eucharist had been re
jected, the Holy Sacrifice of the Mass proscribed; 
devotion to the Blessed Virgin, Purgatory, Confes
sion and the power of the priestly absolution were 
repudiated; there were no fast-days, there was no 
spiritual life. It was in vain that the decorum 
of an Episcopate had been preserved, when the idea 1 2 3

1. Wilfrid Ward. The Oxford Movement, p, 74.
2. Thureau-Dangin, o£. cit., Vol.I, p. xi.
3. R.W.Church, 0£. cit.. pp. 3-5.
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of a divinely constituted society had been lost;the 
Established Church was obviously no more than a 
creation of the State, charged with the department 
of religion and morals. Her bishops were nominated 
by the government; her dogmas were regulated by Par
liament; interior disputes were judged by civil tri
bunals, while clergymen discharged merely social 
functions. Sunday services were confined to the 
reading of psalms, lessons, and a sermon, and the 
bare churches were in keeping with the cold perform
ance.1

It was in 1833, when Protestantism seemed vic
toriously established in England, that the wind be
gan suddenly to veer, and the tide to turn, towards 
Catholicity. Before long, we find, not all Angli
cans but a group of them, laboring enthusiastically 
to revive, one by one, the doctrines which their
forefathers had striven doggedly for three centu-

2ries to overthrow. That the movement was not inau
gurated by outside circumstances, in the England 
of Mill, Carlyle, Darwin, and Spencer, is patent. 
The intellectual currents tended rather to positiv
ism, agnosticism, and criticism. University,Church,

1. These conditions and their consequences are 
vividly presented in Newman's Loss and Gain.

2. R.W,Church, op> cit.. p. 23, et seq.
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and State, were against it, yet in spite of oppos
ition, the reaction towards Catholicity germinated 
and developed in the midst of the Established 
Church. It is the study of this development in the 
mind of the great leader of the movement, John Henry 
Newman, the intellectual cause of whose conversion 
was the conviction that the Church of the Fathers 
lives on in the Catholic, not in the Anglican, 
Church, that will form the subject of this paper.



NEWMAN AND THE PRINCIPLE OF DEVELOPMENT.

The history of the Catholic Church in her prog
ress through the ages is a story of conquests by 
attraction or conviction. During the last century 
the failing foundations of Protestantism sent hun
dreds of thousands of that creed in quest of a sol
id and divinely inspired religion,and the quest of 
thousands ended in conquest by the Church. She can
not help being beautiful, consistent, and satisfy
ing to earnest seekers after truth in every walk of 
life,— philosophers, lawyers, scientists, critics, 
artists, poets,and the humbler pilgrims of the way.

Sir Kenelm Digby saw her divinity shine out in 
his study of the Middle Ages;1 Aubrey de Vere rec
ognized it, when, after revolution, France returned

1. Sir Kenelm Digby, Mores Catholici. Vol.I, pp. 93-4.
1



to her religious institutions for corporal and 
spiritual healing;1 Orestes Brownson was convinced 
of it by the record throughout history of the po
sition of the Church as champion of the religious 
liberty of the people against despots;2 Kent 
Stone was enlightened concerning it by the atti
tude of the world towards Catholicity —  a long 
struggle of anarchic power against the Church, 
while it left Protestantism alone, undisturbed as

3to her issue in infidelity.
Others have declared that they needed no con

troversial writings to lead them to the faith of 
our fathers. Pugin found it in the architectural
memorials in England, written on walls,on windows,

4on pavements, on highways; Kegan Paul, in the 
overwhelming evidence for modern miracles;^ 
Frederic Schlegel,in his aesthetic pursuits, see- 1 2 3 4 5

1. Aubrey de Vere, Heroines of Charity.quoted 
by Treacy, Conquests of Our Holy Faith, p. 406.

2. Orestes Brownson, Essays and Reviews,"Au
thority and Liberty", pp. 288-291.

3. Kent Stone, An Awakening and What Followed, 
pp. 28,29.

4. A.W.Pugin, Apology for the Revival of Chris
tian Architecture in England, quoted by” Treacy,
op. cit.. p. 299.

5. Kegan Paul, in Roads to Rome, or, Personal 
Records of Some of the More Recent Converts to the 
Catholic Faith. p. 200.



ing Christian Art to he inseparably linked with 
the mysteries of Revelation found in our holy 
faith, and of which the Church is the undisputed 
guardian;1 Sir Stephen de Vere, in his desire to 
share the realities to which the poorest Irish 
peasantry testified by their holiness.1 2

To scholars, her intellectual aspect makes 
strongest appeal. Edward Healy Thompson was in
fluenced by the consistency of the truth within 
the Church.3 Isaac Hecker found in Catholicity 
the highest appreciation and encouragement of hu
man reason.4 J.M.Capes was drawn to her when he 
realized that the Catholic religion stands pre
eminent among all branches of human knowledge for 

cultivating the mind,by the constructive nature of 
the subjects to which she directs it.5

The foremost figure in this great reactive 
movement towards Catholic doctrine was John Henry 
Newman. It was neither security of dogma nor 
beauty of ritual, but intellectual satisfaction

1. Frederick Schlegel,Aesthetic and Miscellan
eous Works.11 Modern German Paintings'! pp. 306-308.

2. Wilfrid Ward, Aubrey de Vere. p. 183
3. E.H.Thompson, Unity of the Episcopate.quo- 

ted by Treacy, pp. pit., p. 110.
4. Isaac Hecker.Aspirations of Nature, p. 200.

* 5. J.M.Capes, Four Years'Experience.pp. 9, 10.



for himself and others, that Newman sought. There 
is a line in the last of his Oxford University 
sermons:

"The life of some men, and those not the least eminent among divines and phil
osophers, has centered in the development 
of one idea^nay, perhaps has been too short for the process.

To Newman, a long space of time was granted for 
thoughts to come to light by gradual maturation; 
for Hurrell Froude, his closest friend during 
those days when the idea that crystallized New
man's views was being mastered and expressed,life 
was "too short for the process."

This master-thought was the resultant of two 
influences, strong even during the childhood of 
this very remarkable thinker— "the clearest-head
ed man" that J.A.Froude ever knew. These dynamic 1 2

1. Joseph Rickaby, S.J., Oxford and Cambridge 
Conferences, Second Series, pp. 84,85,says,"I con
sider Newman himself as an instance of development, 
not indeed of doctrine, but of a believer in doc
trine. A vast change certainly" between "the Trin
ity freshman in 1817" and "the Cardinal of the Ho
ly Roman Church in 1880, but it was the same New
man, one mind from first to last,harmoniously devel
oped, led on from truth to truth, from incomplete 
and inadequate to fuller and more perfect beliefs. 
Observe that each step in the development of New
man's creed postulated the step which next he took 
. . . .  I am speaking of the development in his 
mind of that store of Christian truths with which 
he began his Oxford life."

2. Newman, Oxford University Sermons, p. 324.



forces that shaped Newman's future ideals were an 
ingrained respect for dogma as the backbone of 
creed, and the inclination to find relationships 
between the phenomena of the visible world and 
some great underlying law which establishes order 
and uniformity in creation. The resultant was the 
law of development, or the evolution of dogma. His 
constant claim was that the philosophical law ex
hibited in the development of any great idea, was 
manifest in the external presentation of the Cath
olic religion from the days of the Apostles to 
those of their successor, Gregory XVI.

Newman has been called, by "a very able German 
critic",the originator of the theory of development
in dogma. 1 He himself contradicts this claim in his 

2Apologia, stating that development is clearly rec-
3ognized in the treatise of St. Vincent of Lerins 

(434 A.D.),which has been followed through the ages 
by theologians.The outlines of the law of evolution 1 2 3

1. Wilfrid Ward, Life of John Henry Newman, 
Vol.l, p.2. The name of the critic is not given.

2. Apologia, p. 197.
3. In a letter written to Mrs.W.Froude,Mar. 18, 

1851, Newman gives Charles Marriott's translation 
of this section of the Commonitory, referring to it 
as "the great and general principle which we have 
ever held." Quoted in Wilfrid Ward's Life of J.H.N. 
Vol.II, p.377. See also Newman,Historical Sketches, 
"What Says Vincent of Lerins?" Vol.l, pp. 375-3^0.



in dogma are clearly and concisely stated in his 
Commonitory in language that can hardly be sur
passed in exactness and vigor. He gives a triple 
test:

"That is to be held as Christian truth 
which is believed everywhere, always, and 
by all. " 1

In other words:
"university, antiquity, consent. " 1 2

"Certainly let there be progress, all pos
sible progress . . . but let it be real 
progress, and not an alteration of the 
faith." 3

To explain "alteration":
"It is the peculiarity of progress 

for a thing to be developed in itself,and 
the peculiarity of change for a thing to 
be altered from what it was to something 
else."'*

He explicitly recognizes that there is a law
of legitimate development:

"Let understanding, science, and wis
dom progress and make large increase in 
the individual and in the whole Church as 
ages and centuries advance, but let it be 
solely in its own order, retaining the 
same doctrine in the same sense and in 
the same meaning. " 5

Saint Vincent makes no claim that the idea 
was new. It was a recognized principle in the in
terpretation of Holy Scripture. Elsewhere he says:

1. Vincent of Lerins, op. cit.,p. 132. 2.Idem.
2. Ibidem, pp.147,148. 4.Idem. 5.Idem.
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"In the Old Testament, the New lies 
hidden; in the New, the Old is manifest. h1

Newman does deserve the distinction of being 
the first Englishman to develop the principle ful
ly for practical inquirers among his countrymen.  ̂
Doctor Wiseman had anticipated closely, but in 
very brief form, the main argument expanded by New
man, in a sermon which he preached at the opening 
of St. Mary’s Church at Oscott in Derby,October 10, 
1839.3

The idea of the gradual deepening of thought 
in the synthesis of aspects of objective reality 
is common to Newman’s idea of development and He
gel's conception of evolution. Lord Haldane in his 
Pathway to Reality speaks thus of evolution as un
derstood by Hegel:

"The world in which we live,the world 
as it seems, has an infinity of aspects . .
. . The nature of thought is not to rest 
satisfied with any one of these aspects or 
with any one of these conceptions under 
which they arise . . .  It is not only in 
time that you have evolution; you have ev
olution in thought, in the stages of com
prehension, and evolution in which what 
comes last in time is first in thought »be
cause all the stages that precede it in 
time are really fragments of it isolated 1 2
1. Vincent of Lerins, op. cit.,p.132.2.Idem.
2. Paul Thureau-Dangin, English Catholic Reviv

al in the Nineteenth Century, Vol. iT^ p. 256.T."Wilfrid Ward,Life ana Times of Cardinal 
Wiseman. Vol. I, p. 314.



by the abstractions of reflections. 1,1

Cardinal Franzelin, who wrote at the same time 
as Newman concerning the nature and progress of 
development, has chiefly in view the Hegelian 
theories of Gunther. Consequently he lays stress 
on the identity at all points of the intellectual
datum, and explains the development almost exclu-

2sively as a process of logical deduction. Newman, 
for his very different adversaries,- Protestants 
who justified their separation from the main body 
of Christians on the ground that Rome had corrupt
ed the primitive teaching by a series of additions,- 
gives a large place to the justification of these 
additions, as legitimate developments, not corrup
tions .

In 1898 the learned world was discussing two 
works by able Protestant writers,- the History of 
Dogma, by Dr. Adolf Harnack, and Esquisse d'une 
Philosophie de la Religion, by Auguste Sabatier. 1 2 3

1. Lord Haldane, Pathway to Reality, Gifford 
Lectures, Vol.II, pp. 109,110, quoted by Wilfrid Ward, Last Lectures, p. 93.

2. Cardinal Joseph Franzelin, De_ Divina Tradi- 
tione et Scriptura, pp. 266-272.

3. This work was elaborated,and published post
humously in 1904 under the title, Religion of Au
thority and Religion of the Spirit.



Harnack has many important conclusions - stated as 
his own - that he might have found in Newman’s Es
say on Development, which is superior in its gen
eral understanding of Christianity and of the 
close connection between the Church and all forms 
and phases of life. Harnack states:"The business 
of the history of dogma is in the first place to 
ascertain the origin of dogmas(dogma), and then, 
secondly, to describe their variations (their ¿en
velopment). " 1 His favorite theory is that dogma is 
in its conception and development a product of 
Greek spirit on the soil of the Gospel. He alleges 
that primitive Christianity was simple ethical 
teaching regarding God and duty, and that theology 
as expressed in the great Creeds is a superstruct
ure reared by the subtle Greek intellect in the 
fourth century. The charge thus brought, that so- 
called developments were importations of foreign 
elements, is more superficial than might appear 
from the array of learning that is brought to sup
port it. Its advocates are misled by confining 
their attention to form. The truth is, that when 
Christianity came into contact with Greek philos

1. Adolf Harnack, op. cit. Vol. I, p. 1
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ophy and waB obliged to meet it on its own ground, 
it used the language of philosophy to express 
Christian ideas, thus making its doctrine intelli
gible to those whose thoughts had been running in 
the grooves of pagan speculation. Harnack is only 
one of many modern rationalists who have brought 
all their efforts to bear towards showing that the 
whole later intellectual conception of Christian
ity is something more or less alien to the original 
conception.

That his mission was to combat this rational
ism, then called Liberalism, was Newman's unvarying 
conviction. 1 He speaks thus in a note written dur
ing the last year of his life:

"Very early in life I was troubled with 
the prospect of an intellectual movement 
against religion so special as to have 
a claim on the attention of all educated 
Christians" , 1 2 3

and he freely told his friends that he felt the ob
ligation to do all in his power to help counteract 
the movement. In 1840 he wrote to Keble:

"Rationalism is the great evil of the day.
May I not consider my post at St. Mary's
as a protest against it? I am more cer
tain that the Protestant spirit which I

1. Letters, Vol. I, p. 100.
2. Quoted by Wilfrid Ward, Last Lectures, 

pp. 23,24.
3. Apologia, p. 136.



oppose leads to infidelity than that 
which I recommend leads to Rome".
With this spirit of rationalism he was first 

brought face to face in the Noetic or Liberal 
School at Oriel in 1821. Its members questioned 
everything, substituted reason for faith as a 
guide in religion, and rejected authority as a 
judge in matters intellectual. 1 Newman, aided 
by Hawkins and Whately, in perfecting his natur
ally exact habits of reasoning, was soon fore
most among those who did their own thinking. He 
saw the necessity of strengthening the Church of 
England as the home of dogmatic religion,of giv
ing intellectual depth to her theology, and of 
renewing the links between her and the Church of 
St. Ambrose and St. Athanasius, that is, the 
Church of primitive Christianity. He devoted 
much time to the systematic reading of the Fath
ers, finding in the tradition latent in Anglican
ism, the antidote for rationalism.

His first historical production was on a 
subject which has greatly interested the modern 
world, - the department of Christian origins. The 
result of his research in this field was embodied

1. Mark Pattison, Memoirs, p. 69.
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in the Arians of the Fourth Century, undertaken in 
response to Doctor Jenkyns' request for aid in a 
projected Ecclesiastical History of England. His 
philosophical mind turned at once, not to a popu
lar edition of current repetitions,but to the ve
ry foundations of that history. He had found in 
the position of the Arians of the fourth century 
a parallel to that of the Church of England in the 
nineteenth. English Sees in 1830 were filled by 
Protestant Bishops, but so in 360 had many Catho
lic Sees been held by Arian bishops. He and his 
friends were in the position of the faithful of 
the early century who had kept their faith in spite

Pof their bishops. His history would be a study 
of the growth of dogma, of which the Established 
Church was the guardian,3— a defense of its origins 1 2

1. Cf. Hilaire Belloc, The Catholic Church and 
History, p. 69. "The Protestant challenge to the 
Catholic Faith is essentially a challenge based 
upon History. It proposes to show by historical ev
idence that whereas there was some original body 
of true revelation, this has been distorted, cor
rupted and overlaid, and that the Catholic Church 
with its perpetual accretions of doctrine, ritual, and office, is more and more divergent from,or even 
contrary to, the divine original thus presupposed. 
The Protestant argument still exists even when it 
is put in its most vague and tenuous modern form."

2. Arians of the Fourth Century, pp.356,358,445.
3........ "“̂ the One Holy Spouse of Christ, the

Church Catholic, . . .  in this country manifests 
herself in the Church, commonly so called, as her representative." Via Media, vol.I. p 46.



13

and of the gradual formation of the creeds which 
preserve the fundamental ideas of the Christian 
and Catholic Church. He undertook a careful inqui
ry into the genesis of the dogmatic formularies 
by a thorough philosophical research into origin
al sources.

"An ecclesiastical history", he wrote, 
"whether long or short, ought to be deriv
ed from original sources, and not to be 
compiled from standing authorities." 1

And to Hurrell Froude in August, 1831:
"My work"(The Ari&ns)"opens a grand 

and interesting field to me, but how I 
shall ever be able to make one assertion, 
much less to write one page, I cannot 
tell. Any one, pure categorical, would need an age of reading and research.’̂
He began with the hypothesis that the religion 

given by Christ to His Apostles must contain a 
philosophy of life normal to human nature: it must 
be expressive of realities not limited by time 
and place. This he found confirmed by the teach
ing of the Alexandrian Fathers, whose chief expon
ent was Saint Clement.2' But the complicated sys
tem of contemporary dogmatic theology in the Church 
of which he was a minister differed greatly from 1 2 3

1. Letters and Correspondence of J.H.N. p. 207.
2 . Ibid^ p. 216.
3. Arians of the Fourth Centurv, pp. 43-4 9.



the simple message of primitive teaching. What 
were the links that bound the two, and how were 
they united successively? He saw that the ideal 
condition of Apostolic days could not, as it did 
not, last historically, in face of the facts of 
human nature, without protective additions.1 The 
simple creed could not stand without theological 
definitions through eras of theological specula
tion and geographical expansion. These were not 
accretions, but explications to preserve the spir
it of primitive Christianity against the innova
tions of succeeding ages. The genesis of dogmat
ic definitions is somewhat like the genesis of 
laws.

The peaceful acceptance and observance of reg
ulations essential to social life customary in a 
well-regulated family, is not to be expected in 
larger groups of society where formularies and 
sanctions of necessity increase with its growth. 
So the expansion of primitive Christian society

1. Newman interprets this word in the sense 
always held by Catholic theologians who agree 
that it must be taken in the sense of develop
ments only, not of accretions. The Church adds 
nothing; but she develops much. "Nihil addit,sed 
multa explicat." Joseph Rickaby, op., cit .Vol. II,p .  88 .



! demanded a more defined creed whose definitions 
took their form from the abuses or speculations 
which they condemned. These definitions are not 
new truths, hut represent many aspects of simple 
truths. There is no real opposition between a 
multiplicity of dogmas and the simplicity of ear
lier belief. Nor does the formulation of defin
itions denote a tendency to dogmatize, but indic
ates an inevitable necessity.

There still remained the problem of the im
mense extent of the changes when he compared the 
Christianity of the early Church with the Estab
lishment of the nineteenth century. This was the 
subject of later study and development. In the 
Arians he established the attitude he was to keep 
through life,-that of substituting a dynamic 
principle for one merely static'1: The book is 
important not only for its defense of definite 
dogmatic propositions as the great safeguard of 
revealed truths, but as indicating the line of 
thought he was to expand during the next twelve 
years and give to the world in the Essay on Dev
elopment .

The movement, increased by the French Revo-
1. Arians, pp. 151-6, 179, et passim.



lution of 1830, towards the rationalism and infi
delity of which Newman foresaw^ the results on the 
Continent, was invading England in moderate and dis
guised forms. The poor defenseless Establishment 
was being menaced and degraded by the State to 
which she had been entrusted.

"With the Establishment thus divid
ed and threatened, I compared that fresh 
and vigorous power of which I was read
ing in the first centuries. I saw that 
Reformation principles were powerless to 
rescue her . . . .  that there was some
thing greater than the Established Church, 
and that was the Church Catholic and Apostolic set up from the beginning."2

He and his friends inaugurated a counter
movement to oppose to the self-sufficiency of the 
Liberals the tradition of the living Church as 
representing the gradually accumulated knowledge 
of religion based on the original Revelation, and 
explained by theologians of genius in succeeding 
centuries. They looked to this living power as 
alone able to resist the excesses of rationalism 
and the errors to which the human mind falls prey 
if left to i t s e l f T h e y  saw not only the moral 1 * * * S.

1. See Newman’s letters on this subject quo
ted by Ward in his Life and Letters of J.H.N.
Vol.II, pp.415-418; also Huxley's conception of
the result of the movement. Ibid. Vol. I, p. 307.

S. Apologia, p. 31. 3. Ibid, p. 343.



revolt in Liberalism, but its prominent intellec
tual side, and the consequent necessity of a sys
tem of apologetics to defend the tradition and 
authority which in the mind of the Liberals were 
opposed to reason and reform. There must be a 
development of thought and learning to meet the 
needs of the hour. The Tracts for the Times were 
the means chosen for appeal to the educated class
es.1

When the basis of tradition was inquired into, 
it was found to rest on the divine authority of 
the Catholic Church? Here was a dilemma. The dog
matic principle could not be pressed by him in 
virtue of the present representatives of the An
glican Church, who sanctioned both Protestantism 
and Latitudinarianism. The Anglican divines of 
the sixteenth and seventeenth centuries had main
tained that the Church of England was part of the 1 2

1. "Wherever the English language was read or 
spoken, the printed utterances of the Oxford Tract- 
arians aroused intense interest and vehement dis
cussion. In the Protestant Episcopal Church of 
America, every step of the Catholicizing party in 
England was followed closely by disciples as ar
dent as any to be found in the ancient Universi
ty of the Mother Country." Joseph Havens Richards,
A Loyal Life, and a Sketch of the Catholic Move
ment in America, p. iii. Conversions were not 
inferior in numbers, comparatively, to those in 
England. Ibid, p. 185.

2. Via Media, Vol. I, pp. 32-34.
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Catholic Church. This claim it was the purpose of 
the Tracts to vindicate and reinstate. Newman's 
position was designated as the Via Media. By this 
time he was convinced that Protestantism was not 
the Christianity of history'!' He regarded the Eng
lish Church as at an equal distance from Rome and 
Protestantism, and nearer to the Church of antiq
uity than either. It was Catholic in origin and 
doctrine, he thought, and held as heresies the pe
culiar tenets both of Luther and Calvin, while pro
testing against Roman corruptions as excrescences

2on primitive truth.
There were to be found in the history of the 

eighteen hundred years during which the Church had 
lasted, certain apparent inconsistencies and alter
ations in doctrine and in worship. Anglican divines 
of the eighteenth century cast aside all exuberant 
phenomena, considering them as corruptions. Their 
principle of demarcation was derived from the rule 
of St. Vincent of Lerins, that revealed and Apos
tolic doctrine is "that which has been taught ev-

1. Apologia, p. 68. Letters, Vol. I, p.52.
2. Via Media, Vol. 1, Lectures I and VIII.
3. Letters, Vol. II, p. 300.

Essay on Development, p. 10.



*erywhere, always, and by all." Taken from their 
context and subsequent development in the Treat
ise of St. Vincent, the words were applied as a 
test, not of organic, but of mechanical identity.
This Newman undertook to prove.

"I had a way of inquiry of my own, 
instanced afterward in the Essay on 
Development." 1

"While I had confidence in the Via 
Media ... I did not mind laying down 
large principles which I saw would go 
further than was commonly perceived." 2 3
The Via Media, never more than a paper claim 

to reconcile the opposing schools of Catholic and 
Anglican theology, had to be proved intelligible 
and consistent. In the test it failed. Newman 
was entirely convinced of this by an article in 
the Dublin Review of August, 1839, by Doctor Wise
man, based on the dictum, "Seourus iudicat orbem

•zterrarum," which may be interpreted, " Catholic 
consent is the judge of orthodoxy." By these 
great words of St. Augustine, interpreting and 
summing up the whole course of ecclesiastical his
tory, "the theory of the Via Media was absolutely 
pulverized." 4 The parallel of the Arian period,

1. Apologia, p. 79. 2. Ibid. p. 166.
3. St. Augustine, Contra Epist. Parmemiani 

lib. Ill, cap.IV, Corpus Scriptorum Ecoreslast jco~-
rum Latinorum, Vol. 51, p. 131. 47 Apologia, p.117.
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on which Newman had relied, was recognized by him 
not to cover the Anglican position.

How could the violent outbreak at the time of 
the Reformation be reconciled with views of which 
the dominant notes were unity and continuity? He 
began fully to realize the logical import of the 
principle he had laid down in his book on the Ari- 
ans, in virtue of which the Christian religion,or
ganic and objective, stands outside the conscience 
of the individual, and allows of being handled as 
scientific men handle their subject-matters. It 
will yield results on this plan only when state
ments are capable of verification. He had grasped 
clearly the key to the difficulty.

"The whole scene of pale, faint, dis
tant, Apostolic Christianity is seen in 
Rome as through a telescope or magnifier."1 
"The idea of the Blessed Virgin was, as 
it were, magnified in the Church of Rome, 
as time went on, but so were all the 
Christian ideas, as that of the Blessed Eucharist."2 "Thus I am brought to the 
principle of development in the Christian 
Church. . . I had introduced it into my 
History of the Arians in 1832; nor had I 
ever los^sight of it in my speculations.
It is certainly recognized in the Treat
ise of St. Vincent of Lerins, which had 
been so often taken as the basis of Ang
licanism. . . I saw that it not only ac-

1. Apologia, p. 196. 2. Idem.



counted for certain facts, but was in it
self a remarkable philosophical phenom
enon, giving a character to the whole 
course of Christian thought. It was dis
cernible from the first years of the 
Catholic teaching up to the present day, 
and gave to that teaching a unity and an 
individuality. It served as a sort of 
test, which the Anglican could not exhib
it, that modern Rome was in truth ancient 
Antioch, Alexandria, and Constantinople, 
just as a mathematical curve has its own 
law and expression. And thus again I 
was led on to examine more attentively 
what I doubt not was in my thoughts long 
before; viz. the concatenation of argu
ment by which the mind ascends from, its 
first to its final religious idea." 1

"The process of development in relig
ious truth, as time goes on, does not su
persede the Fathers, but explains and com
pletes them."^
The Essay on Development of Christian Doctrine, 

begun in January, 1845, was directed to the solu
tion of the difficulty of using in controversy the 
testimony of the most natural informant concerning 
the doctrine and worship of Christianity,-the his
tory of eighteen hundred years. It contains the 
fullest analysis of the deeper principles of the 1 2

1. Apologia, pp. 197-8.
2. Diff. of Anglicans.Vol.II.p. 24.

In his Oxford Conference, for April 28, 1901, on 
"What brought John Henry Newman into the Catholic 
Church?", Father Rickaby answers the title-ques
tion by saying, "The principle,'The modern Cath
olic Church is the Church of the Fathers develop
ed.'" Joseph Rickaby, Oxford and Cambridge Con
ferences. Second Series, p. 112. His authority is 
obviously Newman's statement in Diff. of Angli
cans, Vol.I, p. 367.
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Oxford Movement Newman maintained that the in
crease and expansion of Creed and Ritual, and the 
variations, manifesting themselves on a law, not 
abruptly, but by gradual, visible growth, and con
tinuing up to the present, are the developments
necessary in the progress of any philosophy or pol-

2ity which takes possession of the mind and heart. 
From the very nature of the intellect, time is re
quired for the comprehension, and the perfection 
of any great idea; and the highest truths, though 
communicated to the world in their fullness by in
spired Apostolic teachers, were transmitted by 
minds uninspired, through media which were human. 
Consequently, they would require long time and deep 
thought for full elucidation. If his argument was 
objected to as being only an hypothesis, it was 
certainly no less creditable or warrantable than 
that of Newton.

The idea that the deposit of faith given to 
primitive Christianity was to be kept separate 
from all the transforming changes into which liv
ing principles blossom when they enter into com- 1 2

1. Wilfrid Ward, The Oxford Movement, p. 86.
2. Essay on Development. p. 178.



bination with so mutable and elastic a universe as 
ours, had become inconceivable to Hewman. He saw 
that though principlesvremain the same, doctrines 
must expand; must become explicit where they had 
been implicit; must assert themselves under new 
conditions which shed light on them; must explain 
and illustrate themselves by giving birth to mor
al consequences, to customs, to institutions, to 
devotional forms. From these essential require
ments of evolution, he deduced the truth,that with
out such developing power as this, the primitive 
teaching, the deposit given once for all, would de
generate into dead formulae.1

And if the primitive revelation is susceptible 
of development, what is to be the check, the guide 
of this development, to prevent degeneration and 
division? If Christ provided Apostolic authori
ties who represented Him after He ascended into 
heaven, was it not probable that the Apostles had

1. R.H.Hutton, Cardinal Hewman. pp. 163-164.
Cf. also Cardinal Lepicier, De Progressu Et 

Stabllitate Dogmatis. pp. 101-102; Hilaire Belloc, 
The Catholic Church and History, p. 69 et seq.; 
and G.K.Chesterton, Orthodoxy. p. 212, for discus
sion of this point from theological,historical,and 
popular viewpoints, respectively.



left behind them successors to their authority? 
Such were the questions Newman proposed to himself 
to answer in the Essay on Development; on his de
cisions would depend his attitude in regard to his 
Church. His answers are full of philosophic depth 
as well as sympathy with the principle of what was 
to be the great scientific conception of the cen
tury, treated elaborately many years after by 
Charles Darwin. His method already adopted by 
Layard, Champollion, and Lyell, in their respect
ive fields, would be used by Darwin in biology;it 
was that of building up records that would connect 
the past with the present, leaving no gaps between, 
and discerning in both a law at once of identity 
and progress.1 The so-called inconsistences in

1. Two interesting articles, one on “England's 
Conversion and the Hierarchical Jubilee", the oth
er on “The Development, not the Evolution, of Dog
ma", in the Catholic World, Vol. 72, October-Dec- 
ember, 1900, stress a distinction made necessary 
by fallacies of modern evolution-theorists in the 
religious thought of that day. "There is a subtle 
distinction between development and evolution as 
applied to dogma. One is sound; the other is false. 
The evolution-theorist denies the supernatural 
source of the dogmas of faith; whereas the devel
opment-theorist starts from the principle of a su
pernatural origin, but at the same time shows how 
the supernatural is to a great extent conditioned 
by natural causes; or, in other words, how God 
makes use of His ordinary Providence in making His 
special revelation. The theory of development



the history of Christianity, which Anglicans as
serted were its best refutations, are but varia
tions to exist from the nature of the case, pro
ceeding on a law with a definite harmony and 
drift, with an analogy to Scriptural revelations, 
and which instead of being an argument against 
her, are proof of great design in her mission.1

Natural laws attest that behind the relative 
there is the absolute; behind the continuous, 
there is the opposed. Without the recognition of 
these facts, the sciences, historical science 
among them, are impossible. In the case of the 
Church, the law is not changed utterly, but is su- 
pernaturally guided by the Holy Spirit; it is nec
essary to distinguish between immobility in dogma, 
and progress in our apprehension of it;̂  between 
objective truth and subjective knowledge; between

shows how Divine Revelation is made with regard 
to the ordinary laws of human life, whilst at the 
same time it defends the Divine Freedom against 
the evolution-theorist who would limit Divine ac
tion to the sphere of scientific law." The writer, 
(Father Cuthbert), eulogized Newman's "Theory of 
Development", seeing in it the germ of the Catho
lic system which will some day explode the falla
cies and counteract the mischief of the modern ev
olution-theorists." p. 7.1. Essay on Development, p. 7.

2. Yid- Lepicier, ojd. c i t pp. 41,42. Cf. Bernard TFETen. S.J.History of Dogmas, Vol. I, p.576.

48843
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the permanent or essential, and the temporal or 
accidental; between changes as outriders of growth, 
and changes as heralds of decay.1 Newman holds 
that we may face the facts of history frankly, and 
see amid all the changes the permanence of Christ's 
message. These changes, necessary responses to the 
changing society around it, relate to the expres
sion of the message, not to its essence.

Earnest minds in their search for truth, have 
met with widely differing hypotheses. The general 
trend of these is that Christianity does not fall 
within the province of history, that it is to each 
man what he thinks it to be, that no existing form 
of Christianity represents it as it was taught by 
Christ and His Apostles, that it has become hope
lessly corrupt, or that if true Christianity does 
exist, it is only in the hearts of the isolated 
elect, not as a visible organization. All these

1. Charles Devas, The Key to the World's Pro
gress. p. 235-252. He concludes the chapter on 
Development with the words, "Thus the theory of 
development solves the problem of an unchanging 
Church in a changing world." In the preface of 
the book the author declares his profession of 
following as guide and teacher, "the great master 
of the nineteenth century, John Henry Newman",and 
of giving to the logic and history of Newman a 
sociological setting.



views imply that there is no body of historical 
truth to interfere with these assumptions. Yet the 
most natural hypothesis is to consider that the his
torical Christianity to which we give the name is 
the religion taught by Christ and His Apostles;that 
external continuity .of name, profession, and com
munion, argues continuity of doctrine; that the 
Christianity of the second, fourth, seventh, twelfth, 
sixteenth, and intermediate centuries is the religion 
of the first, whatever modifications the lapse of 
centuries and the vicissitudes of its course have 
impressed upon it.-*-

Newman's study of the development of an idea in 
history is preceded by his account of the evolution
of thought in relation to an idea in the mind of the

oindividual. ’ This concretes and vivifies principles, 
I think,for no writer who does not understand the 
progressive working of an idea in a single mind, can 
ever grasp the development of great epochal move
ments in history.

It is characteristic of the human mind that it 
cannot apprehend simply and integrally an object pre- 1 2

1. Essay on Development, pp. 4,5.
2. Ibid, pp. 33-36. Cf. Otten.op.cit.t Vol.I, 

p.99 et seq. "It was towards the middle of the sec
ond century that doctrinal development began to man
ifest itself" .
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sented to it. The whole object does not convey 
to the intellect the whole idea. We conceive only 
by definitions and descriptions; we judge, compare, 
abstract, and generalize upon the world of things 
as they come before us. These judgments or par
tial aspects of the same object, may be similar, 
harmonious, connected; or, if formed upon false 
associations, inconsistent, or incompatible. They 
serve to strengthen, interpret, or correct one an
other, and the true idea is commensurate with the 
sum total of all possible aspects.

The greater the variety of these aspects, the 
stronger the argument for the reality of the idea. 
No one aspect is sufficient to exhaust the contents 
of a real idea. Ordinarily the concept is brought 
home to us only by the process of combination.Like 
material substances which allow of being studied 
in their properties and results, by being viewed 
from opposite sides, in contrary lights, and from 
changing perspectives, and which accordingly pre
sent apparent contrarieties and even monstrous 
shadows which are reconcilable only if the diverse 
points of view are kept in mind, so the various as
pects of ideas are capable of coalition if we con
sider the points of vision. The greater the num
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ber of aspects, the stronger the argument for the 
integrity, richness, and power of the idea.1

But the development of a living idea is not 
like a geometrical proof, where each successive ad
vance is pure evolution from the preceding. Its
field is the busy scene of human life; it is car
ried on by communities1 2 and their leaders, in 
whose minds it works gradually. It develops by 
establishing relations, in the field it has invad
ed, between itself and existing principles and 
institutions. It incorporates as it grows;assim
ilates what it can, throws off what it cannot ab
sorb; it is expanded by conflict for supremacy and 
is perfected by trial. Its identity is found, not

1. See G.K.Chesterton, 11 The Thing Why I Am A 
Catholic1?: "The journalist says for the thousandth 
time, 'Living religion is not in dull and dusty 
dogmas,' etc. If he would condescend to ask what 
the dogmas are, he would find that it is precisely 
the dogmas that are inspiring, that are intellect
ually interesting .... If you are really interested 
in the living principle, you must be interested in 
root or seed. In other words, you must be intelli
gently interested in the statement with which the 
whole thing started. He must get hold of the ideas 
as ideas, and he will find that the most interest
ing of all ideas are those which the newspapers 
dismiss as dogmas.11 pp. 211,212.

2. Dr. Karl Adam in The Spirit of Catholicism, 
has a fuller explanation of the important part 
played by the living community in the formation 
of dogma, p. 135.
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in its isolation, but in its continuity.«Truth id 
wrought out by many minds working together freely'J1 
Newman applies this view to the whole field of the 
knowledge of objects, the field of inanimate things, 
of plant and irrational life, of mankind, of move
ments in history, of politics, of philosophy,, of 
faith. Each mind contemplates the object under one 
or more aspects. The true correction of the one
sidedness of the single mind, however penetrating 
it may be, lies in coordinating its judgments with 
those of other living intelligences.

In his lecture on "Christianity and Scientific 
Investigation",1 2 Newman points out that the most 
perfect human knowledge is gained by a synthesis 
of the sciences; each science deals with an aspect 
of nature, and their synthesis is attained by a 
free discussion among experts. In proportion to 
the fullness of their knowledge and their desire 
for the truth will be the exactness of their con
clusions. This is the ideal condition for devel
opment. In the Essay on Development, the process

1. J.H.N. in a letter to Mr. Ornsby, quoted 
by Wilfrid Ward, Life of J.H.N.. Vol. II, p. 49.

2. Idea of a University, p. 458, et seq.



is described in a case where the idea develops amid 
the haphazard reasonings, prejudices, and interests 
of the different classes in a large community. The 
second is as real a condition for true development.

When an idea is of a nature to arrest and pos
sess the mind, it is said to be living, to have 
life in the mind of its recipient. Newman gives 
a highly interesting account of the process of its 
generation and maturation1 which might have been 
written with his eye on Bolshevism, or on Fascism, 
which is, according to the word of Mussolini, still 
in the process of evolution.

When some great enunciation, true or false, of 
a nature to arouse interest and attention is car
ried into a throng of men, it is not received pas
sively, but becomes an active principle in individ
ual minds, which contemplate it under various as
pects. Having many sides, it strikes minds differ
ently. At first it is only partially understood; 
there is confusion, agitation, misconception,strug
gle for mastery by this aspect over that, and vig
orous propagation. A definite teaching emerges;one 
dominant view is modified, or combined with another,

1. Essay on Development, pp. 36-38.
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till the idea will be in each mind separately what 
it was at first only in the minds of the leaders 
or teachers.

Then it will be surveyed in relation to other 
facts or systems, to natural laws, and established 
customs, to circumstances, times, places, and peo
ples, to other governments, philosophies, and re
ligions. It will be defended, criticized, reject
ed or accepted, according to the community or in
dividual. In proportion to its native power and 
fruitfulness, it will make its way into the estab
lished order, undermining or strengthening the so
cial fabric. So it will grow to be a religion or 
government or philosophy, and the result will be 
representative of the original idea in its diversi
fied aspects, wrought out by the suggestions and 
corrections of many minds working upon it. Such is 
the process of its development, but only when the 
assemblage of ideas which constitute the untimate 
shape really belongs to the original.1

The more living an idea, the more various are 
its aspects; the more social and political its na-

1. Essay on Development. pp. 36-40.
Cf. J.Tixerond, History of Dogma. Vol. I, p. 2, for the sane argument in brief.



33

vture, the more complicated its issues, and the , 
longer and more eventful its course. Its begin
nings are no measure of its capabilities or its 
hopes. It remains quiet for a time, in suspense 
as to which way to take; then it strikes out in a 
definite direction.

"In time it enters upon strange ter
ritory; points of controversy alter their 
bearing; parties rise and fall around it; 
dangers and hopes appear in new relations; 
and old principles reappear under new 
forms. It changes with them in order to remain the same.l jn a higher world it 
is otherwise, but here below, to live is 
to change, and to be perfect is to have 
changed often." 2
Among ideas rich in depth and power,the fore

most is Christianity.1 * 3 It may be objected that 
its inspired documents at once determine the lim
its of its mission; but ideas are conceived by an 
uninspired writer or reader, not in the fullness

1. "The whole conception of Catholic devel
opment, by which, as Newman said, the Church 
changes in order to remain the same, is clearly 
the antithesis of the Modernist conception, which, 
while retaining the ancient creeds, invests them 
with new meaning. The one regards the Church’s 
revelation as absolutely true,(though inadequate
ly expressed), the other as purely relative, and 
indeed subjective." Leo Ward, The Catholic Church 
and The Appeal to Reason, p. 110.

2» Essay on Development, p. 40.
3. Cf. Difficulties of Anglicans.Vol.II.p.195.

\
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of the Divine message, but only incompletely, ac-" 
cording to the capacity of each individual. Nor is 
the case altered by the supposition that the Di
vine Fiat effected in the first recipients of the 
Revelation a full understanding of the message, 
just as It created herbs in maturity. For the re
cipients afterwards ceased to be inspired, and un
derstood revealed truths transmitted by uninspired 
media, only vaguely and generally, though in spir
it and in truth. In both cases, the truth was com
pleted by development. It is not irreverent to 
suppose that like its Author in His earthly form, 
it grew in wisdom and stature. Certainly Christi
anity differs from other religions and philoso
phies by what is superadded to earth from heaven, 
being divine in its origin, and quickened by what 
is more than intellect, a Divine Spirit Who pre
sides over the deposit of "the faith once for all 
given to the fathers",^ and directs its develop
ment according to the mind of Christ. But it is 
externally what the Apostle calls "an earthen ves
sel", being the religion of men. So it is reason
able to believe that it will conform to the method 1

1. St. Jude, Epistle. Chap.I, v. 3.
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by which earthly things are carried forward.1
The whole Bible is written on the principle of 

development. Its half-sentences, its condensed and 
fragmentary character presuppose this evolution^ 1 2 
they have a life in them which shows itself in pro
gress. The fact that great questions in the sub
ject-matter of which Scripture treats are left un
solved,- questions so real and practical as to re
quire solutions which the Apostolic writers might 
have given in a few words if Divine Wisdom saw fit- 
is antecedent probability in favor of developments. 
These unfoldings are proved to have been in the 
contemplation of the Divine Author by an argument 
parallel to that by which we infer intelligence in 
the system of the physical world.3

The Prophetic Books need not have been a series 
of developments, but they are such in fact. The 
early prophecies are pregnant texts out of which 
succeeding announcements grow. It is not that one 
truth, then another, is given, but the whole truth 
in rudiments, or miniature, to be expanded and fin-

1. Essay on Development, pp. 56-65.
2. Ibid, p. 65, et seq. Oxford University 

Sermons, p. 318.
3. Essay on Development.pp. 58-64.



ished in parts as the course of Revelation pro
ceeds. The New Testament perfects, not destroys, 
the Old. If the prophetic sentences had the de
velopment which has really been given them, first 
by succeeding revelations, then by the event, it 
is probable antecedently that doctrinal, ritual, 
and ethical statements in the New Testament which 
have the same structure, should admit of the same 
expansion.1 To imagine Christianity devoid of this 
power would be to place it in a lower sphere of 
energy and of adaptation to many wants than its 
imperfect predecessor.

Nor is it incredible that a book so long in 
the possession of mankind as a subject of study 
should contain many truths yet undiscovered or un
formulated.

"For all the same phenomena, and 
the same faculties of investigation,from 
which such great discoveries in natural 
knowledge have been made in the present 
and last age, were equally in the pos
session of mankind several thousand 
years before." 2

And so, events, as they come to pass, serve to lay 
open and explain the meaning of obscure parts of 1 2

1. Essay on Development, pp. 65-72.
2. Ibid. p. 72.
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Scripture.
Furthermore,Scripture itself distinctly antic

ipates the development of Christian doctrine.1 The 
parables of the seed signify the process,coming by 
the innate power of the seed to expand within the 
soil in due season. The leaven describes the de
velopment in its activating, interpenetrating, and 
uplifting qualities. The whole general analogy of 
the world and of its government includes not only

1. Essay on Development, pp. 73,74.
This section has been the subject of more com

ment than any other in the Essay. In 1908 Cardin
al Lepicier published his scholarly treatise, De 
Progressu Et Stabilitate Dogmatis, the latest au
thoritative Catholic work on development, avowedly 
written in answer to discussions on the subject by 
less theological minds. He treats this passage as 
the crux of Newman's Essay, and shows how its mis
interpretation has been the source of modernism 
and other errors. Each point is analyzed with pre
cision and decision, and no doubt left as to how 
it may and how it may not be interpreted in Accordance with Catholic truth. His final sentence with 
regard to the growth of the plant, "The comparison 
fails when it is extended to the extraneous aliment which the plant needs to reach its perfect form",is 
an application of the general principle he enunci
ates,- that the argument of the Essay is in accord
ance with Catholic theology if analogies are not 
carried too far. op_.cit_.pp. 106,107. This con
firmed the "substantial agreement" of Perrone, 
chief theological professor in Rome in 1845,whose 
sanction for his theology Newman sought and ob
tained. Ward, Life of J.H.N.. p. 187.

"It is in consequence of this element of an
alogy in the Essay,that it has been used in the 
service of a subsequent school of religious 
thought with which the author would not have had 
the smallest sympathy." Bertram Newman, Cardinal 
Newman, p. 94.
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a stable, a fixed, but a progressive system. The 
changes of seasons, the ripening of fruits, the 
growth of animal organisms from the protoplasm to 
physical maturity, are successive instances of the 
accomplishment of a complete plan by slow success
ive steps.

The later Church is to the earlier as the man 
is to the child. Features at first latent, event
ually become visible, as the child with undevelop
ed muscles and chin becomes the stalwart bearded 
man.

So, Newman argues, from the necessity of the
case,1 from the history of all parties in re-

2ligion, from the analogy and example of Script-
3ure, we may conclude that the Church admits of 

formal, legitimate and true development, intended 
by her Founder.4

Granted that developments are to be expected, 
how are true to be distinguished from false? Con
sidering that Christianity is to be received by 
minds subject to prejudices of birth, education,or 
environment, true development must carry with it 1 2 *

1. Essay on Development, pp. 55-58.
2. Ibid, pp. 58,59. 3. Ibid, pp. 60-74.
4. Ibid, pp. 74-75. 5. Ibid. p. 90.
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certainty manifest to all. "There can he no com
bination on the basis of truth without an organ of 
truth.1,1

He who has given Revelation has virtually not 
not given it unless He has secured it from corrup
tion in the course of its natural growth. That is, 
the intellectual organ, or guardian, of develop
ment, must, in so far as it claims to have been 
put in charge of the Revelation, be infallible in 
its determinations. In proportion to the probabil
ity of development in doctrine, is there the proba
bility of an external infallible authority to sep
arate truth from the mass of error in which it 
grows. Revealing and guaranteeing are two distinct 
ideas. The common sense of mankind recognizes the 
idea of this present informant and infallible 
guide. In our age of reason we know that every in
dividual has his own conclusions, generally with a 
mixture of error, which he holds until a voice, as 
that of the civil law, speaks with authority to 
compel agreement. Those who claim that truth is 
attainable by personal effort are bound to show 
that intellectual and ethical means and methods 1

1. Essay on Development, p. 90.
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have been given to attain it with certainty.
Newman places before us in detail the evi

dence for the Pope's supremacy.1 A charge was giv
en to Peter to feed the flock of Christ. In their 
dogmatical sense, these and other commissions con
ferred upon him and his successors the supreme vis
ible headship of the Church; and this, being mat
ter of religious belief, was held from the begin
ning by all. These charges given to St. Peter are 
not precepts merely, but prophecies and promises 
to be accomplished according to need throughout 
history. Indications of development are found in 
the first century; more extensive fulfilment was 
required by events in the fourth century, and still 
more noble development during the Middle Ages.

After stating the antecedent probability for 
the whole development of the primitive deposit,New
man presents generally the subsequent evidence for

oits fulfilment. Though we can assign the date of 
the formal establishment of doctrines professing to 
come to us from antiquity, only to the second, the 1 2

1. Essay on Development, pp. 92, and 148-165.
2. Ibid, pp. 92-148. Cf.Otten, op.cit.. Vol.I, 

p.228 et seq. for detailed development by centuries 
and names of theologians who contributed thereto.
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fourth, or the thirteenth century,their substance 
may be proved to have been expressed in germ,or im
plied, in texts of Scripture. When we look for the 
fulfilment in history of these great anticipatory 
truths,y re find examples just where we would expect 
them,- in the authoritative homes of Christian tra
dition, the Latin and Creek Churches.1 As we trace 
these germinal ideas of primitive Christianity 
through their gradual expansion, we are struck by 
the harmonious order of their growth,their preci
sion, their vigor,their consistency, their infal
lible progress. These marks of vital development 
dispose us to believe that it was the very growth 
contemplated in the Divine Plan. These ideas have 
been universally accepted in each age as the echo 
or interpretation of doctrines of the times immedi
ately preceding them; they are traced back to in
definitely early time, confessed to be integral 
parts of one body, so that to reject one is to re
ject all.1 2

These developments cover the whole field of

1. Essay on Development, p . 93
2. Cf. Hilaire Belloc, The Catholic Church 

and History, p. 75.
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theology, so that we neither expect nor find a ri
val system.1 All parties agree that of all existing 
forms of religion, the present communion of Rome 
is the nearest approach to the Church of the Fath
ers. "Did Saint Athanasius or Saint Ambrose come
suddenly to life, it cannot be doubted what commu-

2nion he would take to be his own," and "Were they 
now to come to Oxford, they would go to Mass at St. 
Clement1 s." ̂

Moreover, it is confirmed on all sides that 
from the time of Constantine, the system and form 
of worship in Christendom, from Moscow to Spain, 
and from Ireland to Chili, has been one and the 
same. In the light of these facts it is clear that 1 2

1. Of. Vernon Johnson, One Lord-One Faith,
pp. 112, 115, et passim, for his exposition of this 
point as the "supreme reason" for his decision to 
become a Catholic in 1929.

2. Essay on Development, p. 97.
3 Idem.. and in a letter to Spencer Northcote, 

quoted by Wilfrid Ward, Life of J.H.N. Vol.I,p.l22.
Newman regarded this passage as the "central 

argument" of the Essay. This he states in the let
ter just cited. He writes to Henry Wilberforce,De
cember 9,1848 "As to my Essay (on Development)... 
it is not the argument from unity or Catholicity 
which immediately weighs with me, but from Aposto- 
licity. In that book is asked why does its author 
join the Catholic Church? The answer is, because 
it is the Church of St.Athanasius and St. Ambrose. 
Vid. the passage," etc. Wilfrid Ward, Ibid.p.237. 
The passage is repeated with emphasis in Diff. of 
Anglicans. Vol.I, p. 397.



since doctrines are correlative or confirmatory, 
one of the other, and all parts of the system are 
coordinate, one must accept the whole, or reject 
the whole. It is a solemn thing to accept any 
part, for before you know where you are, you may 
be carried on by a stern logical necessity, to ac
cept the whole. The opponents of the Church al
low this; agnostics and infidels reject the whole. 

His argument for acceptance is:
"From the first age of Christianity, 

its teaching looked forward towards those 
ecclesiastical dogmas, afterwards recogniz
ed and defined, with(as time went on) more 
or less determinate advance in the direct
ion of them; till at length that advance 
became so pronounced, as to justify their 
definition and to bring it about, and to 
place them in the position of rightful in
terpretations and keys of the remains and 
the records in history of the teaching 
which had so terminated."1

The argument is not unlike that considered to con
stitute a sufficient proof in the physical sci
ences. Laws are not self-evident, but they are
constant and invariable. They agree with experi
ments as far as experiments can go; and the more 
carefully experiments are made, the more nearly 
do they coincide with laws. Growing evidence

1. Essay on Development, p. 122.
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strengthens proof.
In theology, controversy led to these develop

ments, as a quarrel or a lawsuit often brings out 
the status of the law, and its consequent defini
tion. So the unchangeable, revealed truths which 
are the deposit in the mind of the Church, will be 
gradually apprehended with greater fullness until 
the whole of theology is developed. Instances cur
sorily noticed1 are the doctrines of original sin, 
the Divinity of Our Lord, infant baptism, the In
carnation, and the dignity of the Mother of God. 
These, legitimate, preserve the original idea, ap
plying it further. If deductions are illegitimate, 
they will contradict the original. Hence, false 
deductions are called heresies.

But Anglicans have regarded the truth as sta
tionary, and all adaptations to the advance of

2thought, as corruptions. They have imagined what- 1 2
1. Essay on Development, pp. 122-148.
2. Hilaire Belloc, in The Catholic Church and 

History, gives "two tests by which one may discov
er that the Protestant argument" on this point 
"rings false: 1. The Test of Innovation. 2.The Test 
of Critical Date." Cf. Newman, Present Position 
of Catholics, pp. 58-9. "Two characteristics of 
Protestantism are its want of past history, and 
its want of fixed teaching....Now especially the 
Latitudinarian party professes to ignore doctrine,



45

ever Christianity has acquired in outward form, 
since its foundation, is but an interpolation of 
its creed; that whatever development in outward 
or inward life it had exhibited was an addition 
to what God had revealed. If they could not find 
in the Scripture the practices observed to their 
full extent, and the very terms applied to them, 
since they admitted no power of development, they 
rejected all these, its results, and generally 
with them the principles from which they had grad
ually evolved. These "pseudo-reformers" disre
gard the fact that each age has its characteris
tic thought, and the Church’s dogmas represent 
her attitude face to face with that thought. When 
subtle Greeks as to the Substance and Persons in 
the Godhead, the Church took up the dispute and 
employed their terminology in her expression of 
the dogma. She carries in her archives documents 
whose meaning is determined by the thought of an
other day. Earlier definitions always remain 
true, but aspects of doctrine which require to be
and the Evangelical to ignore history. In truth, 
philosophy and history do not come natural to 
Protestantism; it cannot bear either; it does not 
reason out any point; it does not survey steadily 
any course of facts", etc.
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made prominent in a later age, are determined by 
the thought belonging to the epoch in which they 
are made so, being, however,always reaffirmations 
and fuller definitions of traditional doctrine.1 
Developments, far from superseding the ideas of 
the Gospel, have served to protect them and dif
fuse them effectively.

Doctrines have to be defined within strict 
limits even, in order that man might enjoy gen
eral human liberties, that the certainty of the

2truth might make us free. Thus dogmatic defini
tions which have been in reality the alternative 
to corruptions, by the novel ideas they excluded, 
have been the providential builders of truth, the 
needful fire to separate the ore from the dross, 
to cause a doctrine to be distinctly elucidated 
in thought, and enunciated in set formulae. Er
rors concerning the Holy Trinity were the prox
imate occasions of the decrees of the Councils of 
Nice, Constantinople, Ephesus, and Chalcedon.Sim- 1 2

1. Cf. G.K.Chesterton, The Catholic Church 
and Conversion, pp. 102-106, on "the satisfying 
scope of Catholic universality."

2. G.K.Chesterton, Orthodoxy, p. 185. In"The 
Everlasting Man, the same author develops forci- 
bly this idea. Vid. chapter on "The Witness of the Heretics." pp. 277-303.



ilarly, Africa in the third century, Byzantium in'
the ninth, and France in the seventeenth bore
witness to the truth they opposed, and prepared
the full formulation of the doctrines.^-

oThe second part of the Essay deals with the 
"notes" of genuine development. Opponents declare 
that an intellectual development may be in one 

sense natural, yet untrue to its original,as dis
eases come of nature, but are the destruction or 
negation of health; that new names do not destroy 
old grievances. Corruption, a term applied to or
ganisms only, is defined by Newman as the break
ing up of life preparatory to its termination. It 
is the reversal and undoing of the process of up
building, the gradual loss of traits of an earli
er age, of powers of assimilation and self-repar
ation. Criteria are required to distinguish be
tween faithful and unfaithful developments.

The discussion of the criteria, or the seven 
tests of genuine developments,reveals a keen pen
etration into the scientific conception of evolu
tion which was very remarkable in a writer in 1 2

1. Joseph Rickaby, Development, pp.54, 65-69.
2. Pp. 169-445.
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in 1845. 1

"Now that we are steeped in ideas 
which make evolution our mental form, we 
cannot but see on every page" of the De
velopment "Darwin's advancing shadow. As 
he was to contemplate biology,-the story 
of life realizing its potencies in every 
direction, yet moving up to species more 
perfect than its starting-point, towards 
adaptation, in a world where it must make 
its home,-so Newman tracked religion from 
its recorded origins in Scripture along 
the periods by which it came down uninter
ruptedly to his own day. Darwin set up 
the law of Natural Selection as explain
ing how varieties, when once given,brought 
forth species: Newman, without employing 
the term, indicates Supernatural Selection as the principle by which truth is winnow
ed from falsehood, and institutions are developed to meet the^changing circum
stances of mankind."
In relation to its earlier form, the idea must 

exhibit preservation of type, continuity of princi
ples, logical sequence; throughout its history it 
must show anticipation of its future, conservative 
action on its past, power of assimilation,and chron
ic vigor. The illustrations for each test are tak
en from the science of life, biology, and applied 
to the growth of an idea in its analogy to the 
growth of a living organism. 1 2

1. R.H.Hutton, oj>. cit.. p. 165.
2. Dr. Barry, Cardinal Newman, pp. 216,217.

Cf. G.K.Chesterton, The Victorian Age in Literature, 
p. 38: "Newman took down the iron sword of dogma to 
parry the blow not yet delivered that was coming 
from the club of Darwin."
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Preservation of type is readily suggested by 
this growth, which is such that all parts and pro
portions of the developed form, however altered, 
correspond to those which belonged to the rudi
ments. St. Vincent uses this comparison in dis
tinct reference to doctrine. '‘Let the soul's re
ligion imitate the law of the body, which as years 
go on, develops indeed and opens out in due propor
tion, but remains identically what it was."1 Here 
outward change of aspect is not denied. The but
terfly is evolved from the grub; the fledged bird 
differs much from its form in the egg. Far more 
subtle and complex are the variations which are 
consistent with identity in the evolution of polit
ical, historical, and religious ideas, and the 
stronger is the guarantee of soundness when this
unity of type is preserved through many important

2variations.
Newman collects the descriptions of Christian

ity given in the first centuries by reliable, in
dependent observers,-Tacitus, Suetonius,and Pliny, 
who picture it as the religion of Christ, as one 1 2

1. 0p_. cit.. p. 148.
2. Essay on Development, p. 178.



whose followers are full of superstitions, thrive 
under persecution, meet before daylight to adore 
Christ as God and to offer sacrifice to Him, are 
possessed by a spirit of obstinacy, and bind them
selves by oath against the commission of theft, 
robbery, breach of trust, and denial of deposits. 
The religion thus described in the language of pa
ganism after it had been exposed to the public 
gaze for fifty years, would be recognized by Ju
lian, or Frederick the Second, or Guizot,1 as the 
Christianity of their own time - “not unlike
Christianity when it came forth from its Divine
Author." Newman runs through the story of the 
divisions in the early Church,- the Arian, Semi- 
Arian, Nestorian, and Monophysite heresies, with 
the heresiarchs always seeking help from the civ
il power, which naturally disliked the dogmatic 
independence of the Church. Indeed, a marked 
characteristic of^heresy has been to appeal to 
the existing political sovereignty instead of to 
the tradition of the Fathers. Protestants in 
their antiquarian zeal had discarded the princi
ple of true identity.

1 .Essay on Development, p. 208.
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The permanent identity of the Roman Church 
with the Church of earlier ages is presented in 
three singularly vivid pictures,1 historical par
allels between the two, at the three chief periods 
he surveys in his narrative,—  the Apostolic, the 
Nicene, and the fifth and sixth centuries. These 
are more frequently quoted than any other long 
passages in the Essay, for their "white-heat beau
ty". In the third we find the reply to all that 
might be urged against his return to the old faith, 
and his support in any trial it might bring.

"If then there is now a form of Chris
tianity such, that it extends throughout 
the world, though with varying measures of 
prominence or prosperity in separate 
places;- that it lies under the power of 
sovereigns and magistrates,in various ways 
alien to its faith;- that flourishing na
tions and great empires, professing or tol
erating the Christian name, lie over 
against it as antagonists;- that schools 
of philosophy and learning are supporting 
theories, and following out conclusions, 
hostile to it, and establishing an exeget- 
ical system subversive of its Scriptures;- 
that it has lost whole Churches by schism, 
and is now opposed by powerful communions 
once part of itself;- that it has been al
together or almost driven from some coun
tries;- that in others its line of teach
ers is overlaid, its flocks oppressed, its 
Churches occupied, its property held by 
what may be called a duplicate succession;- 
... and that amid its disorders and its
1. Essay on Development, p. 208.



fears there is but one Voice for whose 
decisions the people wait with trust,one 
Name and one See to which they look with 
hope, and that name Peter, and that See 
Rome;- such a religion is not unlike the 
Christianity of the fifth and sixth Cen
turies. 1,1

2The second test is continuity of principles.. 
The life of doctrines may be said to consist in 
the principles they embody. A development to be 
faithful must retain both the doctrine and the
principle with which it started. What are the
principles of Christianity? The Incarnation is 
the central truth, unmistakably announced as such 
in various passages of the Gospel, it is the 
source from which we draw the principles of dog
ma, faith, sanctification by grace,asceticism,the 
malignity of sin, and the sacramental principle. 
These are six out of many which are as patent and 
operative in the Latin and Greek Churches and the 
Church of the Middle Ages as they are today.

"The tradition of eighteen centuries 
becomes a collection of indefinitely ma
ny catenae, each commencing from its own 
point, and each crossing the other; and 
each year, as it comes, is guaranteed 
with various degrees of cogency by every 
year which has gone before it." 3 1 2 3
1. Essay on Development, pp. 321,322.
2. Ibid. pp. 178-185, and 323-354.3. Ibid, p. 354.
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Protestantism is a negative thing, only in contin
uity, because still in opposition to Rome.

The second test blends with the third,1 the
opower to assimilate and transform alien matter, 

as a plant whicn will grow luxuriantly in one lo
cality, sparsely in another, but can assimilate 
matter in any place where it will grow at all. To 
that which is transformed is imparted new life 
which changes the characteristic influence of the 
material assimilated. Facts and opinions with 
which the idea comes into contact in the crowded 
world, are attracted and subjected by a new sover
eign. The idea itself expands,absorbs, and incor
porates without being shattered or deformed,giving 
its own new life to that which it subdues. Its pow- 1 2

1. Essay on Development, pp.185-8,and 354-382.
2. This test, which J. Lewis May considers "the 

most interesting, the most important, and the most 
essential to the evolutionary idea which gives the 
work its unique importance", is treated by him in 
the recent work, Cardinal Newman, pp. 83-85. 
Wilfrid Ward in the Oxford Movement, (pp. 86-92)em- 
phasizes a deeper element,- the function of in
transigeance in the onward movement of the Church, 
preserved by the power to reject alien principles; 
e.g. secularist ideals, and naturalistic philoso
phy. Cardinal Lepicier (op. cit.,pp. 49 and 110) and Dr. Adam (ojd. cit., p. 3) stress the fact that 
Catholicity has had no essential need of extrane
ous aliment for its unfolding, and recognizes in 
itself no element that does not derive from its 
original nature.



er is both eclective and unitive. The transforma
tion is that, not of the divine germ, but of the 
material assimilated.

Christianity has by virtue of its continuity 
and the firmness of its principles, the power to 
convert to its own uses, both raw materials, and 
philosophies of foreign religions. It grew in its 
proportions, gaining aliment on all sides from new 
sources, yet preserving its original type, by vir
tue of its self-protective resistance against op
posing elements in alien systems.1 It had always 
the dogmatic principle by which to reject or ac
cept what was offered. It was no random combina
tion of various opinions, but a diligent working 
out of doctrine from many sources.

"The phenomenon, admitted on all 
hands, is this:— That great portion of 
what is generally received as Christian 
truth is, in its rudiments or in its sep
arate parts, to be found in heathen phil
osophies and religions. For instance,the 
doctrine of a Trinity is found both in 
the East and in the West; so is the cere
mony of washing; so is the rite of sacri
fice. The doctrine of the Divine Word is
1. In Orthodoxy, pp. 185-6, G.K.Chesterton has 

a brilliant eulogy of this note of development, as 
'•the thrilling romance of orthodoxy”. The passage, 
while too long to quote, or even to condense, is 
well worth reading.
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Platonic;... the idea of a new birth is 
Chinese and Eleusinian; ... and honors to 
the dead are a polytheism. Such is the 
general nature of the fact before us; Mr. 
Milman argues from it,— ’These things are 
in heathenism, therefore they are not 
Christian:' we, on the contrary, prefer 
to say, 'these things are in Christianity, 
therefore they are not heathen.' That is, 
we prefer to say, and we think that Scrip
ture bears us out in saying, that from 
the beginning the Moral Governor of the 
world has scattered the seeds of truth far 
and wide over its extent; that these have 
variously taken root, and grown up as in 
the wilderness, wild plants indeed but 
living; and hence that, as the inferior 
animals have tokens of an immaterial prin
ciple in them, yet have not souls, so the 
philosophies and religions of men have 
their life in certain true ideas, though 
they are not directly divine. What man is 
amid the brute creation, such is the 
Church among the Schools of the world; 
and as Adam gave names to the animals 
about him, so has the Church from the 
first looked round upon the earth, noting 
and visiting the doctrines she found 
there. She began in Chaldea,and then so
journed among the Canaanites, and went 
down into Egypt, and thence passed into 
Arabia, till she rested in her own land. 
Next she encountered the merchants of 
Tyre, and the wisdom of the East country, 
and the luxury of Sheba. Then she was 
carried away to Babylon, and wandered to 
the schools of Greece. And wherever she 
went, in trouble or in triumph, still she 
was a living spirit, the mind and voice 
of the Most High; 'sitting in the midst 
of the doctors, both hearing them and ask
ing them questions;' claiming to herself 
what they said rightly, correcting their 
errors, supplying their defects, complet
ing their beginnings, expanding their sur
mises, and thus gradually, by means of



them, enlarging the range and refining 
the sense of her own teaching. So far 
then from her creed being doubtful cred
it because it resembles foreign theolo
gies, we even hold that one special way- 
in which Providence has imparted divine 
knowledge to us has been by enabling 
her to draw and collect it together out of the world." 1
Logical sequence, set down as the fourth test 

of fidelity in development of Christian doctrine,
Ois illustrated by instances in its history. Log

ic is thought systematized and organized along 
clearly defined lines, and as such stands security 
for the integrity of intellectual development. 
Minds expand in a normal forward movement,with due 
gradations of capacity, without deliberate plan of 
retrospect, or anticipation of final conclusions. 
The results of this gradual progression, show when 
maturity is reached, in its balanced naturalness 
and strength comparable to the development of a 
properly nurtured tree, firm in root and rich in, 
foliage. Pardon, penances, satisfactions, purgato
ry, meritorious works, and the monastic rule, are 
all applications of one principle, and follow log
ically the consideration of sin after baptism. 1 2

1. Essay on Development, pp. 380-1. Also in 
Parochial and Plain Sermons. Vol.II, p. 231.

2. Essay on Development.pp.189-195 and 383-400.
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Luther's claim to private judgment is a proof,by' 
contrast, of true development. It worked out its 
heretical philosophy to a logical finish— a stunt
ed growth that had to subsist for life upon the 
very doctrines it had pretended to discard.

The fifth test'1' is anticipation by an idea in 
its beginnings of its subsequent phases. A living 
idea is certain to develop according to its nature, 
and tendencies which are carried out in its long 
course may show themselves early as well as late. 
Since, in its essence, logic is the same in all 
ages, instances of developments to come, though 
vague and isolated, may occur from the first; a 
lapse of time, however, may be necessary to bring 
them to perfection. In the history of Christiani
ty, definite specimens of advanced teaching do oc
cur early, and are an evidence that later and more 
systematic fulfilments are in accord with the orig
inal idea. Instances of these anticipations in 
the case of individuals are the romantic stories 
told by little Walter Scott to his playfellows;and 
the election of the boy Athanasius as bishop by 
his companions; in the history of nations, the at

1. Essay on Development, pp.199-205 and 419-436.
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tempts of Russia to gain possession of Constan
tinople centuries ago; in Christianity, the ven
eration of the head of the Baptist by his disci
ples, anticipating the reverence paid the relics 
of the saints, on the principle that matter is 
susceptible of grace.

The sixth note,1 conservative action on the 
past, is the complement of the fifth. If early an
ticipation of its mature form is an argument in 
favor of faithful development, so is a tendency 
in later definitions, to conserve and corroborate 
what has gone before. A true development is in
fallibly conservative of the original. In ordin
ary life we have the analogy of the action of 
courts of justice in regard to constitutions and 
laws. Corruption is that which tends to the sub
version of what has gone before. Additions which 
contradict and reverse the course established by 
preceding action are certainly corruptions,- the 
undoing of acquisitions gained in previous histo
ry.1 2

It is a law of creation and its phenomena,
1. Essay on Development.pp.199-205 and 419-436.
2. Cf. Hilaire Belloc, The Catholic Church and 

History, p. 75.
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that the course of life is a gradual,imperceptible 
advance. Strict correspondence between the orig
inal and the growing or the ultimate form, is more 
than we have a right to expect. The man is not 
merely the magnified boy; he differs in make and 
proportions; manhood is the perfection of boyhood, 
adding characteristics of its own, yet retaining 
the same personality. Saint Vincent's rule is: 
"There is nothing revealed in the old man which 
was not shadowed forth (or concealed) in the boy'!1 
This character of change, which is not a reversal
but a confirmation of what has preceded, belongs

2in a special way to Christianity. In the growth 
of the devotion to the Mother of God,nothing that 
was sanctioned in the early teaching on this point 
has afterwards been refuted: this is the example 
Newman develops in illustration of the sixth note.

To determine the characteristic and last test 
of the developments commonly called Catholic,a gen
eral law is of assistance: that corruption,if vig
orous, is of brief duration; it runs itself out 
quickly and ends in death; or it fails in vigor, 1 2

1. 0£. cit♦, p. 148.
2. Cardinal Lepicier, o£. cit.,pp. 109-110.



and ends in decay.
"When we consider the succession of 

ages during which the Catholic system has 
endured, the severity of the trials it 
has undergone, the sudden and wonderful 
changes without and within which have be
fallen it, ... the impetuosity of the as
saults made upon it, ... it is quite in
conceivable that it should not have been 
broken up and lost, were it a corruption'J1
The Catholic Church is living, persuasive, en

ergetic, ever germinating, ever consistent within 
herself; an earthly power, yet something more than 
earthly; dying in her individual members, for they 
are human, yet immortal in her succession, for she 
is Divine. Even her enemies acknowledge her pos
session of this seventh note, chronic vigor; they 
pronounce her eternally "incorrigible". "Change 
she cannot, if we listen to St. Athanasius or St. 
Leo; change she never will, if we believe the con
troversialist or alarmist of the present day." ^

1.Essay on Development, p.437. 2. Ibid, p. 444.
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* * * * * * * * *
"Such were the thoughts concerning 

the 'Blessed Vision of Peace,' of one 
whose long-continued petition had been 
that the Most Merciful would not despise 
the work of His own Hands, nor leave him 
to himself;- while yet his eyes were dim, 
and his breast laden, and he could but em
ploy Reason in the things of Faith." 1
So begins the epilogue, that deathless page

2praised by great critics as one of the most elo
quent which ever came from an uninspired pen, and 
by which Newman will be remembered as long as the 
English language endures. As he wrote the Develop
ment , there rose before his eyes the vision of the 
Church of Rome as the Catholic, Apostolic Church, 
venerable yet young, majestic yet tender, and he 
would go whither the vision beckoned. He was re
ceived into her fold at Littlemore,October 9,1845, 
two days after he had penned those words of tri
umphant arrival at the end of a pilgrimage made 
by the light thrown in retrospect on the rugged 
path which led away from the communion of his 
birth, from lifelong friendships, and the cling
ing hold of early, sacred memories. He wrote lucid- 1 2

1. Essay on Development, p. 445.
2. R.H.Hutton, ojc. cit♦, p. 185. Paul Thureau- 

Dangin, 0£. cit., Vol.I, p. 277.



ly of the development of Christian doctrine be
cause he had lived through the process, spending 
years in an effort of mind and heart to pass 
along with the Church from her beginnings to her 
latest period.

The effect of the Essay, published November 
27, 1845, was electric. Every copy of the first 
edition, 1500 copies, was bespoken before it was 
printed.1 T.W. Allies has described the desire
with which it was awaited, and the eagerness with

2which it was received.J More than three hundred
3conversions followed immediately, and the move-

4ment has not stopped since. The Anglicans de
clared the book "by far the most able defense of 
Roman Catholicism which has appeared, one which

5promises to be ecumenical", and Newman's con- 1 2 3 4 5

1. Dr. Wiseman gives this and further details 
in a letter to Dr. Russell written in November, 
1845. Wilfrid Ward, Life and Times of Cardinal Wiseman, Vol.I, p. 443.

2. A Life1s Decision, p. 70. The study of the 
Essay led to Allies' conversion in 1850.

3. Thureau-Dangin, 0£. cit.,Vol.I. p. 280.
4. Idem. For further statistics see cur

rent articles in The Catholic World: "The Pro
gress of Catholicity in England",December, 1925; "The Present Position of Religion in England", 
May, 1928; and "The Revival of Catholicity in 
Protestant Countries", May, 1929.

5. T.W. Allies, ojd. cit.,p. 71.



version "the greatest blow which the Church of Eng
land has received since the Reformation.1,1 Manning
urged by Gladstone to write a refutation of the ar-

2gument in the Essay, was instead convinced by it, 
and embraced the old faith. Anglicans who follow
ed Newman into the Catholic Church, based their 
submission to her authority on the same grounds as 
Manning's: they had held the same historical prem
ises as Newman, and were bound in face of facts to 
accept the logical conclusions of these. By 1884 
there were three thousands conversions attributa-

'Zble to this and his other writings, and it was to 
the argument in the Essay that he repeatedly refer
red those who inquired the reasons for his own ad-

4vance. The opus magnum on the Oxford Movement 
declares that there was no conversion between 1845 
and the end of his life in which his influence is 
not discernible, and that "he remains today the 
principal instrument of that mysterious and per
sistent evolution which leads so many souls from 1 2 3

1. Words of Gladstone quoted by Thureau-Dangin,
op. cit.,Vol .1. p. 284. R.W.Church in the Oxford
Movement, entitles the chapter on Newman's conversion, ^he Catastrophe." pp. 385-408.

2. Thureau-Dangin, op.cit.,Vol.I. pp. 295 and 389. E.S.Purcell's Life of Manning,Vol.I. p. 384.
4. Vid. supra, Note 3, p. 42.
3. W.G.Gorman, Roads to Rome,



the Anglican to the Catholic faith.1
That Anglicans who did not follow him realiz

ed the supreme importance of his work, is obvious. 
The position which Newman had held from 1839 to 
1840, which the Development had proved untenable, 
and which he had abandoned definitively in 1845, 
they reoccupied and endeavored to fortify by turn
ing their efforts towards a revival of Catholic

oforms in the Church of England. But Ritualism 
merely, at variance with other tendencies in the 
National Church, cannot give strength to withstand 
with success a destructive philosophy of life, and 
proves another road to Rome for those who serious
ly seek doctrinal integrity and independence of 
State, and look in vain for hopes of these in the 
Establishment.

Newman had during the early part of 1846, tes
timonies of the impression made by his work on De- 1 2

1. Thureau-Dangin, ojo. cit.. Vol.I, p. 318.
It has been a pleasure to fin'd in my research work 
that the title of the Essay has even assumed a new 
connotation; e.g., in C.0.Martindale 1s Life of R.H. 
Benson. After quoting Benson's statement (p. 2087 
that in all his wide reading Newman's Development 
of Doctrine had helped him most, the author says, 
"Benson's B^ What Authority was his Essay on Devel
opment ... his interpretation of history which
taught him to find living Christianity in Rome." 
pp. 236-7.

2. Cf.Dean Church,op.cit..pp.223-242.and 400-1.



velopment on Protestants outside the Established 
Church. The attention of Scotch thinkers was ar
rested by the argument, revealing as it did a deep 
philosophical principle as accounting for phenom
ena in the Catholic religion which had so often 
been treated with contempt.1

But the appeal of the Essay was wider than to 
Anglicans and other Protestants; it has a personal 
interest for every thinking man. A Catholic critic, 
gifted with spiritual insight, writes: "John Henry 
Newman, triumphing over modern thought by the vic
tory gained within himself, has seemed to many a 
symbol of the development through which religious
ly unsettled moderns may have to pass."1 2 One of 
these "moderns" in the throes of soul-struggle, 
voices the truth of the statement, in an eloquent 
cry from the heart: "The spiritual crisis is our 
own,-the eternal conflict ! .... nostra res agitur ! 
The same struggles which once agitated Newman are 
being repeated in thousands of souls. The same 
arguments which actuated Newman have brought thou

1. A letter to Newman from Dr. Gillis, Vicar 
Apostolic of one of the Scotch districts, is quot
ed by Ward in his Life of J.H.Newman,Vol.I, p.156.

2. George Shuster, The Catholic Spirit in 
Modern English Literature, pp. 33-34.



sands within the Roman fold. And for that reason 
Newman remains both one of the representative men 
and one of the living forces of our time."1

The same writer proclaims the Essay on Devel
opment to be "an epoch-making treatise", the mas
terpiece of "that extraordinary man whose genius 
the historian of the future will be able to appre
ciate" and "whose influence was sufficient to
bring the most Protestant nation of Europe to a 
repudiation of Protestantism, and to an assertion 
of Catholicism amidst the triumphs of physical

pscience and the claims of a positive philosophy."
The argument in the Essay proves that when all 

the hypotheses of a sceptical science have been 
granted, there still remain the strongest grounds 
for complete confidence in revealed religion. The 1 2

1. Dr.Charles Sarolea, Cardinal Newman and His 
Influence on Religious Thought, The World’s Epoch- 
Makers Series, p. 8, and pp. 60-SI.

In an article referred to above(p. 62, note 4) 
on "The Present Position of Religion in England", 
Father Benedict Williamson after stating that Free 
Churches accounted for half the religious popula
tion of England not long ago, adds: "The writer 
has received hundreds of converts into the Church; 
out of this number not more than a third came from 
the Church of England; the rest were from the Free 
Churches, or had no definite religion whatever." 
Catholic World, May, 1928. p. 176.

2. Ibid, pp. 34-35.



maxims and principles of religion on a perfectly 
logical mind lead to Rome; their denial leads to 
religious negation,-this was his main contention 
from 1845 to the end of his life.1 The develop
ment of the living Ohurch throughout the ages was
his solvitur ambulando for all the problems rais-

2ed by anti-religious philosophy. The Essay com
bines both the evidence for the Church and the
answer to the modern agnostic. This term,agnostic,

3invented by Huxley in the 'eighties, was while 
waiting for its name, anticipated and delineated 
as a type by Newman, and its creed brilliantly

4stated by him in the 'fifties. He held that the 
argument in the Essay was both essential and ef-

5ficacious as a satisfactory reply to agnosticism. 
Eighty-five years have brought a striking verifi
cation of the prediction of this long-visioned 
watchman.^ 1 2 3 4 5 6

1. Apologia, p. 198. Grammar of Assent, pp. 
495-500,in the Appendix added by Newman to the 
edition of 1870.

2. Vid. Difficulties of Anglicans. Vol.I,especially last chapter, pp. 393-395.
3. Ward's Life of J.H.N. Vol.I, p. 393.
4. Idea of a University, p.387, et seq.
5. Grammar of Assent, pp. 496-499. Letter to 

Baron von Hugel, July 30, 1877, quoted by Ward, 
Life of J.H.N.Vol. II, pp. 417-418.

6. The conversion of Janet Erskine Stuart is
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In 1879, in response to his official appoint
ment as Cardinal of the Church, he said,"For thir
ty, forty, fifty years I have resisted to the best 
of my powers the spirit of Liberalism in religion 
.... it is natural for one in my place to look out 
on the world and upon Holy Church as in it, and 
upon her future11.1 He had often said, "I write for 
the future." The Essay whilst it presents the 
fullest analysis of the deeper principles of the 
Oxford Movement, contains also the best summary of 
his religious philosophy,-philosophy which under
lies the view he took throughout the Movement as 
to the principles on which the defenders of the 
Church must work in time to come. Catholics recog
nize in it an apologetic work that is a powerful 
aid to refute the attacks of modern writers against 
the unchanging Church in a changing world. Dr.Bar
ry regards Newman as "the Christian prophet and *
one of innumerable examples that might be cited to 
illustrate the turn from the verge of agnosticism 
to the Church, "the only authentic witness to the 
truth." Life and Letters of Janet Erskine Stuart. 
Maud Monaghan, pp. vi,' 26-25’. The conversion 
of Jacques Rivière, to whom is addressed Paul Clau- 
del's Letters to a Doubter, is another instance in 
which the Essay on Development had a part. pp. 46 and 90.

1. From "Cardinal Newman's Speech" printed in The Catholic World. July, 1879, p. 562.



"In the Essay on Development, not on
ly was Newman, like Isaiah, very bold,hut 
he was putting forward a philosophy of 
Christian action which could not be lim
ited to past ages .... The scholastic 
method is deductive, it starts from a syn
thesis already gained, without inquiring, 
unless by compulsion, into its previous 
stages. Newman stood outside the school, 
as it were in the public street, and had 
to win the passers-by on terms which, 
while faithful to the creed, were intelli
gible to them. It might be expected, 
therefore, that as the critical or histor
ical demands of the century grew louder, 
his way of meeting them would be more in 
request. This expectation was fulfilled 
and is in course of larger acceptance 
wherever the Catholic doctrine has come 
into close quarters with Bible studies, 
the problems of science, physical and 
metaphysical, and the elements of a new civilization. On all these great and dif
ficult subjects, the Development will be 
consulted for its 'hints and seeds of 
thought' during many years to come;it has 
an importance for the future surpassing 
all its reviews of primitive Christianity. 
Until its work is done,it cannot die."^
Apologists of our own day, who themselves have

devoted deep study to the principle of development,
and have made expert use of it, whether to meet the
inquiries of University students, or to rouse the 1 2 3

philosopher of the coming century."1

1. 0p> cit♦, p. 87.
2. Ibid. The prophetic truth of Dr.Earry's last 

two statements is confirmed by an appreciation of 
Newman's influence through the Essay, in an article 
in the Catholic Mind, June 22, 1930, on "The Histor
ical Argument for Catholicism."

3. Joseph Rickaby, Oxford and Cambridge Confer-



70

average man to think for himself^believe that the 
more time rolls on, the more the value of Newman's 
development theory will appear, not the least in 
that it confutes the attempts of false champions

pof evolution to use it against religion.
Dr. Karl Adam, whose most recent scholarly 

work is an affirmation of Newman's Essay on Devel- 
ment, emphasizes the high value set by the

3Church on the power of reason, which can exorcise 
scepticism, and while being true to itself, estab
lish the credibility of Revelation on historical 
and philosophical grounds. "Theologians of our 
own day", he declares, "know no more important 
task than that of making modern knowledge fruitful 
for the faith," and he groups as the greatest minds 
of the Church, who have made it their life's work 
to establish this synthesis of faith and knowl
edge, "Augustine, Aquinas, and Newman."

In the light of these testimonies, it is not 
too much to say that the influence of St.Augus- * 1

ences. Second Series, pp. 86,118, et passim.
1. Martin Scott,S.J., Christ or Chaos, p.xviii, 

et seq. This is one of a series of popular apologetics in course of publication.
2. Eric Wasmann, Problem of Evolution.pp.20.84.
3. Spirit of Catholicism, pp. 156-158.



tine on the Middle Ages was not greater than that 
which Newman’s promises to be on the future of the 
Church, especially in England.
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