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WARD AS A TRAC TAR IAN

INTRODUCTION

The pages of history reveal the lives of in
dividuals, the rise of nations and of great move
ments, and we read them through, occasionally el
evated by the heroism of some lofty soul, but 
more often borne down by the records of avarice, 
cruelty, and ambition, by tales of climbs to glo
ry, and of falls to ruin. In the midst of all 
these narratives of futile struggle and of aim
less retrogression, how gratifying to come upon, 
in the seat of intellectual life in England, a 
tide of intellect, a quickening of soul, a renais
sance of devotion, rising like a great white dove 
over a sea of troubled waters, and giving promise 
of a return to the Ark of Peace. This white dove, 
the Oxford Movement, like Mary Frances Butts* 
"Water Lily" did not fall out of heaven, but grew 
up from the ooze of the river, from the radical
ism and the banefulness of the Frenoh Revolution. 
This upward flight of thought, of will, of piety, 
was not of one individual only but of a signifi
cant group of friends, of fellow masters, of



spiritual leaders, popular enough to turn the 
eyes of the world up to them, and influential 
enough to draw an army of disciples in their wake. 
Neither was it a sudden flight, followed by a 
precipitous fall, but a wide circling soar, con- 
tinuing its majestic onward motions over the years 
since its inception to the present time, ever 
keeping revived in England the spirit of the great 
St. Augustine, ever swaying the Anglo-Catholic 
of the day as it swayed the Father of Anglo-Cathol
ic ism, and ever drawing the more clear-sighted of 
the Church in which it originated to the Church 
in which so many of its most luminous minds alight
ed and found rest.

The genius and moral elevation of John Henry 
Newman made him the most attractive leader in the 
first cycle of this Movement, which is often des
ignated as the Tractarian Movement. His position 
in it has been eloquently told by himself in his 
HApologiaw, and since then many worthy writers 
have treated the Oxford Movement both critically 
and sympathetically. Yet in the story of each 
individual Tractarian fresh matter of interest ap
pears, and the movement is seen from a new angle.



Between the years 1838 and 1845 no name, af
ter Newmanfs stands out more prominently than that 
of William George Ward, who, since Newman is called 
its prophet, and Faber its poet, might rightly be 
called its philosopher. A complete biography of 
his life has been written by his son, Wilfrid 
Ward; and one can hardly hope to contribute any 
results of farther research, but this paper will 
endeavor to review the incidents of the later 
years of the Tractarian Movement which show that 
Ward, by his unique personality and his keen dis
crimination, impelled Newman to the only logical 
conclusion— that Catholicism and Romanism are 
identical, and then challenged the Established 
Church of England to admit, or to deny her Roman 
Catholic doctrine.
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WARD COMES TO OXFORD

George William Ward came to Oxford in 1830 
from London where his father’s family had lived 
for a couple of generations in excellent repute 
and considerable prosperity. Already some marked 
traits of character had manifested themselves--a 
fondness for music and theatricals, a superior 
talent in mathematics, unusual conversational pow
ers, and a steadfast conscientiousness, together 
with a willingness to be laughed at and to enjoy 
a joke at his own expense.

Ward found life at Oxford very congenial.
He felt at home in an atmosphere where intellec
tual gifts were the great passport to success, 
and where speculation and discussion in one form 
or another were the chief interests. He was at 
that time an hereditary Tory, his father being a 
staunch Tory in the House of Commons, but William’s 
principles were not conservative after he began 
to think for himself.^-

I

1. Ward, Wilfrid, William George Ward and
The Oxford Movement, p. 20.
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Ward soon took a leading part in the Univer
sity Debating Society, and was nicknamed the "Tory 
Chief." In 1832 he was elected president of the 
Society. His manner of debating was extremely 
simple in language, rather rapid, fluent, clear 
and intensely earnest. A fine melodious bass 
voice with great power of subtle cadence added 
support to his argument. The following extract 
from a conversation between a father and son, who 
had been present at one of the debates expresses 
the father's opinion of Ward:

"To my thinking much the best speaker 
is that stout young man with the bass 
voice, who speaks with his arms rest
ing on the table. Everything he says 
is weighty, clear, and impressive; 
and he speaks as though he were thor
oughly convinced that he is right."1
Ward entered at Christ Church, but in 1833 he 

was unanimously elected to a scholarship at Lin
coln College. The debating society absorbed all 
his energies during the greater part of his under
graduate years. His whole heart was in it. He 
had little taste for the regular studies of the 
university, and was entirely devoid of any ambl-

1. Ward, Wilfrid, op. clt.. p. 22.



tion to distinguish himself. He had no idea of 
taking honors until an embarrassment in his father* 
circumstances, made it a matter of importance that 
he should obtain a fellowship.

An amusing feature of the examination for his 
degree was the masterful talent he displayed on one 
side of each subject, and his frank admissions of 
ignorance on the phases which were not interesting 
to him. His candid cleverness won admiration, and 
his joyous manner was infectuous. He was elected 
to a Fellowship at Balliol in 1834, subsequently 
taking Orders.1

As mathematical tutor at Balliol, Ward found 
himself in position where his strong intellectual 
influence soon became a power in the university.
His brilliant conversation, his humor and great 
musical laugh, his ready and genial repartee, but 
above all his intellectual power and his unfailing 
kindliness, drew around him the central group of 
interest at all social and cultural assemblies of 
the university. No one could help admiring the 
manliness of his character, his zeal for truth,

1. Ward, Wilfrid, op. cit.. p. 29.



and his boldness in searching for it. Nothing in 
his hands remained dull; his characteristic humor 
found vent even over dry formulas and complex anal
yses, so that his pupils came away from mathemati
cal lectures with the feeling of having spent an 
hour in genial intercourse with a man who found
real pleasure in training them to clear and vigor
ous thought.1

1. Ward, Wilfrid, op. cit.. p. 29.
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RISE OF THE OXFORD MOVEMENT

To appreciate the turn which Ward’s influence 
gave the Tractarian Movement, one must look back 
at its inception and early development.

In the early part of the nineteenth century 
there was in England, as elsewhere, a seriousness 
in the minds of people, awakened by the convulsions 
of the French Revolution. Active and zealous spir
its in every interest, social, political^ and reli
gious, were concocting reform policies and pushing 
their claims to general acceptance.1 The triumph 
of the utilitarianism of John Stuart Mill, an 
avowed reformer of the world,2 and of other liberal 
propagandists in securing the passage of the Reform 
Bill in 1832 called forth powerful forces on the 
opposite side. Anglicans feared that the Church,
like the State, was to be dealt with on Whig prin- 
. . 3ciples. Of the forces thus called forth, the most

II

1.
2 .
3.

Barry, William Francis, Newman. p. 5.
Mill John Stuart, Autobiography. p. 133. 
Cornish, Francis Ware, A History of the

English Church in the Nineteenth Century, p. m g  and ft.---------



deeply earnest, and the most far reaching in its 
influence was the Oxford Movement.1

"Newman is a fellow that I like more, the 
more I think of him, only I would give a few odd 
pence if he were not a heretic."1 2 This remark was 
made by Richard Hurrell Froude in 1828 of John 
Henry Newman, his colleague of Oriel College, Ox
ford. Froude was a disciple of John Keble, the 
contemplative poet— the sincere, old-fashioned 
English Churchman, while Newman had been a favor
ite of Whately, the liberalist. The next year 
brought these two Oxford tutors into the closest 
and most affectionate friendship, which lasted 
until Froude’s death in 1836.3

Froude had been Keble’s pupil at Oriel and 
when Keble left Oriel for his curacy in 1823 he 
took Froude with him to work for his degree.
Froude took in from Keble all he had t© commun
icate principles, convictions, moral rules and 
standards of life, and he was resolved to make

1. Burgon, John William, Lives of Twelve 
„ r. . ,,, w Good Men."Voi. i. p. 41 fi.2. Church, Richard William, The Oxford

Movement. p. 30.3. Newman, John Henry Cardinal, Apologia
Pro Vita Sua. p. 23.



them active, public, and aggressive. He found in 
Newman a colleague whose bold originality respond
ed to his own, and Newman was just in that matur
ing state of religious opinion in which solid con
victions operate decisively. Each acted on the 
other. When Newman accepted the Anglican theol^— - 
ogy which Froude had learned from Keble, he gave 
it shape, foundation, consistency and elevation. 
They worked together, heart and soul, for the 
cause which day by day grew more sacred in their 
eyes— the establishment of the historical and 
constitutional Catholicity of the English Church.1 
"Keble had given the inspiration, Froude had given 
the impulse, then Newman took up the work."^

When Froude and Newman returned to Oxford in 
the Spring of 1833 from a Mediterranean voyage 
which they had taken together, a small group of 
their ecclesiastical superiors of authority and 
influence were planning a movement to withstand 
the liberalism of the day, but Newman felt that 
this could not be done by mere negatives--that it 
was necessary to have a positive Church throry;1 2 3

1. Church, R. W., op. cit.. u. 27fS.
2. JMd*. p. 32. -----
3. Newman, John Henry Cardinal, Apologia.

p. 104.



and Freude, in a letter to Newman, called their 
plans "milk and water productions."1 Froude and 
Newman, assisted by Mr. Keble began publishing 
The Tracts for the Times," short, earnest leaf
lets, intended to startle the world, and they 
succeeded in doing so. They treated the true and 
essential nature of the Christian Church, for 
Newman had determined to force on the public mind, 
in a way which could not be evaded, the great ar
ticle of the Creed, "I believe one Catholic and 
Apostolic Church."^ Soon the attention of all 
who cared for, or who feared the movement, was 
concentrated on the "Oxford Tracts."

The genius of Newman as a writer was devel
oping. His composition is work of elaborate art, 
the more striking the more frequently it is pe
rused. Every line, every word tells, from the 
opening sentence to the last.

Dr. Newman has watched and analysed the 
processes of the mind with as much care and 
minuteness as Ebrenberg the organization of 
animalculae. The knotted and tangled skein 
is disengaged and combed out till every fi- 1 2

1. Newman, John Henry, Letters and Corre-
„ m spoadence'. 'Vol. IT T p . SEw2. Church, R. W., op. cit.. p. 33.



bre of it can be taken up separately and ex- 
amined at leisure; while all along, hints are 
iex rail iroxn time to time, expressions, seem
ingly casual, illustrations or notices of 
emotional peculiarities, every one of which 
nas its purpose, and, to the careful reader 
is a sign-post of the road on which he is ’ travelling."1

Concerning that special characteristic of his writ
ing that one may call the cumulative feature, Wil- 
berforee says,

"He wishes to impress us with some idea, and 
this he does with clauses and epithets of 
ever growing power, one strengthening and re
inforcing the other like strokes of a hammer, 
each one an argument in itself, until at the 
end of a sentence, one pauses, overwhelmed, 
in breathless acquiescence to the compelling-, subduing, conquering force."2 6

But the Tracts were not the most powerful instru
ments in drawing sympathy to the movement. While
men were reading the Tracts, they were hearing 
the sermons of Newman at St. Mary’s, the Univer
sity Church; and in the sermons they heard the 
living meaning and reason of the Tracts— to re
vive the very life of religion— the truth and 
substance of all that makes it the hope of human 1 2

1. Froude, James Anthony, Father Newman on
"The Grammar ofTssent." p. 887

2. Wilberforce, Wilfrid, "Six Oxford Thinkers"
Catholic World. 89: 758.



society— told in Newman’s impassioned eloquence, 
and appealing to conscience with his own sympa-

Many undergraduates were attracted to these ser
mons by the musical silver tones, the simple, beau
tiful English of the preacher, until they felt New
man’s intellectual and moral power. They called 
forth a response of eager sympathy from numbers 
who were unaffectedly anxious to be rightly guided.2

But it was not until Dr. Pusey joined the 
Tractarians, Newman tells us, that the movement 
became a power, with a leader who furnished a 
front to the world, gave it a position and a name, 
a form and a personality, a leader who could be 
the head and center of zealous people in every

1* Wilberforce, Wilfrid, "Newman and Littlemore"

thetic directness and force.

2. Church, R. w., Catholic World. 83: 577 PP. cltTT  n. 1M.----



part of the country. 1

Although Dr. Pusey, Professor and Canon of 
Christ Church, became the movement's official 
chief in the eyes of the world, he was a vener
ated and rather awesome person, and inevitably 
the obligations and responsibilities of leader
ship, by force of his genius, his lofty charac
ter, his stateman’s eye, and his unlimited pow
er of sympathy, devolved upon Newman, around 
whom gathered the best men of the college, fel
lows, old pupils, and outsiders.

it Rewman was leading the movement rather than the learning of Pusey or the pastoral piety of Keble."1 2 *

Thus it was that the Movement spread through 
Newman's friends. They heard what he said in con
versation, and told it to others. Undergraduates
in time took their degrees and became private tu
tors themselves. In their new positions, they 
in turn preached his opinions. Others went down 
to the country and became curates of parishes. 
They took with them from London parcels of the

1. Newman, John Henry Cardinal, Apologia.
2. Smith, Sheila Kaye, "Ninety Years^f Ox

ford Nonsense", Fort- 
nlghtly Review. 123: 762.
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Tracts, and other publications. They placed them 
in the shops of local booksellers, got them into 
newspapers, introduced them to clerical meetings, 
and converted frequently their Rectors and their 
brother curates.1 in a very few years a school 
of opinion was formed which extended itself into 
every part of the country. It caused great ex
citement in England, growing stronger every year, 
its party-names becoming known even in Italy and 
to the back-woodmen of America.2

1. Newman, John Henry Cardinal, Apologia.
p tv j . p • 59 •2. Ibid., p. 76.



III
WARD BECOMES A TRACTARIAN

When Ward came to Oxford he was an admirer 
of Bentham, if not a philosophic radical. His 
first religious attraction at the university was 
Whately, but this was soon succeeded by the in
fluence of Dr. Arnold, in whose teaching Ward’s 
special attractions in the higher life— unworld
liness, hatred of all shams and love of the poor 
--found full recognition. Here he was for a time 
content to abide, but after a while he discovered 
that the latitudinarianism of Dr. Arnold, intel
lectually, had no firm ground upon which to rest.
In later life, Ward related his last interview 
with Dr. Arnold, with a full appreciation of the 
humorous side of it. Dr. Arnold, busy all day 
with the routine of school-work, came in the eve
ning pretty well tired out, to discuss as he 
could his young disciple’s sceptical difficulties 
and intellectual problems. The young man, who 
had sat on the sofa reading novels all day, 
brought to the discussion not only his special 
habits and endowments as a dialectician, but the 
freshness of an unexercised brain. The result

16



was that Arnold not only failed to satisfy him, 
but was himself so exhausted that on Ward’s de
parture he had to spend a day in bed.1

In his early Oxford days Ward seems to have 
entertained a prejudice against the great Tracta- 
rian leader. To those who urged him to attend 
Newman’s lectures at St. Mary’s Church his answer 
was, Vhy should I go and listen to such myths?”*' 
By the strategy of a friend, Ward found himself 
one Sunday afternoon at the church door just as 
the clock was striking five, the hour for the 
sermon, and he was persuaded to enter the church. 
The high moral tenor of that sermon destroyed all 
his prejudice, and he became a constant attendant 
at the lectures. From that time Newman exercised 
a great personal influence over Ward. Still in 
those first days Ward’s intellectual convictions 
were hardly with the Tractarians. While Newman’s 
lectures touched the intellectual springs of his 
discontent with Arnoldism, and while the Traeta- 
rian scheme— to restore to the Anglican Church 
the discipline and the doctrine of the Fathers 1 2

1. Ward, Wilfrid, op. cit.. p. 79.
2. iPld.• p. 80.



of the Catholic Church— seemed bold and captivat
ing, yet it was plain to him that nothing short 
of an explicit avowal that the principles of the 
Reformation were to be disowned and its work un
done, could meet the logical requirements of New
man^ position.

«
It was not until Mr. Keble and Mr. Newman, 

with the approval of Dr. Pusey, published, after 
the death of Riehard Hurrell Froude, a collection 
of his writings entitled "Froude»s Remains", a 
work in which the Reformation was condemned and 
its authors met with severe criticism, that Ward 
avowed himself a Tractarian. The book simply de
lighted him. It was edited by Newman and Keble, 
and was approved by them, and Ward was satisfied. 
Now he allowed his intellect to follow in harmony 
with the moral charm which Newman exercised over 
him, and he formally joined the Tractarian party.^ 

Although different in many respects, Hurrell 
Froude and Ward had many characteristics in com
mon. Newman described Froude as brimful and over
flowing with ideas and views, as having an intel
lect as critical and logical as it was specula- 1

1. Ward, Wilfrid, op. clt,. p. 81.



tive and bold, as professing openly his admiration 
for Rome and his hatred of the Reformers, as de
lighting to think of the saints, having a vivid 
appreciation of the idea of sanctity, and being 
powerfully drawn to the medieval Church."^ All 
this might be a description of Ward himself, and 
the appearance of Froude*s Remains was, indeed, 
an epoch in his life.

The thing that was absolutely abhorrent to 
this young logician was to stop short of the ul
timatum, but Froude was thorough. His picture 
of the medieval Church was that of an absolute, 
independent spiritual authority, direct, uncom
promising, and explicit in its decrees. The doc
trine of a supernatural world and supernatural 
influences was not minimized, as though one 
feared to tax human powers of belief; it was put 
forth in the fullest and most fearless manner. 
Charmed by the beauty of Froude»s conception of 
Catholic sanctity, fired by the spirit of his re
forming genius, and captivated by the unhesita
ting completeness of his program of action, Ward 
begot a zeal for the reformation of the existing

1. Newman, John Henry Cardinal, Apologia. p. 81.
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Anglicanism.
Although in his seventeenth year Ward was 

reading Bentham and Mills, he had from his tender- 
est years a vein of unobstrusive and deep piety.1 
The earnest inquirer who has learned the beauty 
and personality of God will not long be content 
with the manifold contradictions and inconsisten
cies of Protestantism. The various changes in his 
own religious opinions brought him to the convic
tion that reason, unguided, led to tremendous er
rors. With a craving for more concrete assurance 
in spiritual matters than reason can afford, his 
soul had begun to cry out for a guide. Later, sub
mission to ecclesiastical guidance came to present 
itself to him as the only alternative to limitless 
rationalism. Wow he accepted Newman as his spir
itual guide, for the great note which attracted
him towards a religious teacher was personal sanc-

2tity. He had no large knowledge of history and 
therefore regarded himself as profoundly ignorant

1# Ri8£» M., "William George Ward", Diction-
vojl ° i / atlonal Biograp^ T  

2. Tennyson, Hallam, "William George Ward",
Nineteenth Century. 29: 343.



of it; so he took facts and principles alike from 
his master— he cared nothing for facts apart from 
principles. "Credo in Newmannum"1 he openly an
nounced to those who accused him of inconsistency, 
and to "his pope" he eame--a sanguine and eager 
character who shrank from no conclusion to which 
logic lead, a keen and invincible arguer, so

logic that his dialectics were unmer
ciful, asking innumerable questions and insist
ing on answers.

To a character such as Newman's the confi
dence of a disciple was a sacred interest intrust
ed to his care, to be preserved from betrayal at 
the cost of any personal sacrifice. And that 
Ward was no ordinary disciple we have from New
man himself. In a letter of May 7, 1839 to Mr.
J. W. Bowden he says, "The only real news is the 
accession of Ward of Balliol to good principles.
He is a very important accession. He is a man... 
whom I cannot help liking very much...."*'

1. Richards, C. A. L., "A Hero of the Oxford
Movement", The Dial

o xt 10: 10°-2. Newman, John Henry, Letters and Correspond
ence. Vol. II, p. ¿52.



Few more powerful intellects passed through 
Oxford in his time, and he has justified his Uni
versity reputation by his distinction both as a 
theologian and professor, and as a profound met
aphysical thinker, the equal antagonist on their 
own grounds of J . Stuart Mill and Herbert Spen
cer.1 He had a powerful influence with a great 
number of the younger men of the University. Ev
er ready for conversation and argument, on meet
ing a friend, greeting him, he would in the same 
breath inquire, "What do you think of Newman's 
lecture?" In the dialectical encounters of 
which the Balliol Common Room was the nightly 
scene his great bass voice and genial but con
vincing argument won for his opinions wide pop
ularity. To justify on intellectual grounds the 
position which was now established in Ward's 
mind that the Church of England was a branch 
of the Catholic Church— Newman gave a series of 
lectures on "The scripture proof of the doctrines 
of the Church," in which he dealt with the phil
osophical basis of latitudinarianism on the one

1. Church, R. W., op, clt.. p. 238.



hand, and of the Anglo-Catholic view of the Church 
on the other, with a power that did not fail to 
give satisfaction to his new disciple.1 But clar
ifying every point in the position of Tractarian 
Anglicanism as demanded by the logical mind of 
this disciple made the master logical too.

1. Ward, Wilfrid, op. clt.. p. 82.
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TURNING POINT OP THE MOVEMENT

During the year 1839 Newman’s study and re
search brought home to him the resemblance of the 
position of the Anglican Church to the heretical 
Monophysites of the fifth century. He became 
alarmed at the view thus opened upon him. During 
the same year, Cardinal Wiseman, who had first 
become acquainted with the Tractarians while he 
was in residence at Rome, on the occasion of Hur- 
rell Froude and Newman’s visit there during their 
Mediterranean voyage in 1833 and who had ever 
since kept a watchful eye on the development of 
the Movement with the sanguine hope that it might 
bring the best, if not the whole, of the Anglican 
Church back into the true fold, published an ar
ticle in the Dublin Review on the "Anglican 
C l a i m . F o u r  words of St. Augustine in that 
article, "Securus judieat orbis terrarum" struck 
Newman with a power which he had never felt 
from any words before. The full force of this 
rule lay in the fact that St. Augustine obviously 1

1. Ward, Bernard, The Sequel to Catholie
Emancipation. I. p .  65.

IV



considered the Catholic Church with its See at 
Home as the "orbis terrarum."

My stronghold," he writes, "was antiquity..
^  A^+tUg?Ìtin! was one of the Prime oracles il/?*1?111!7]*1 11®?® then ^ i q u i t y  was decides against itself....that the deliberate 
judgment in which the whole Church at length 
rests and acquiesces, is an infallible pre-

final sentence against such portions of it as protest and secede....I 
had seen the shadow of a hand upon the wall.*1
His faith in his own position was shaken, and 

the doubts which had come upon him made him com
prehend that a new school of thought was rising in 
the Movement, just at the time when the reins had 
broken in his hands.

Meanwhile Ward, having taken his place among 
the Tractarians, and having accepted the theory 
that the Anglican was a branch of the Catholic 
Church, began a conscientious study of Catholic 
doctrine. When he had been satisfied by Newman 
that no form of Protestantism could possibly have 
developed into Catholicism, he strode straight 
to the conclusion that the Tridentine decrees 
were authoritative, and went to the most direct 
source for his Catholic doctrine— the Catholic

1. Newman, John Henry Cardinal, Apologia.
P. IÏ7-118.‘



Church on the continent. Admiring the innate 
beauty and majesty of Rome’s fuller system of 
primitive Christianity, and seeing the strength 
of its principles, he began to look on the Cath
olic Church with deep reverence and regard.
While the English Church had largely lost or over 
looked Apostolic truths, here was the greatest 
and grandest portion of the Church still adhering 
to the whole revelation of God, still witnessing 
for the truth of those doctrines which the Trac- 
tarians were striving to impress on the mind of 
the English people. With Ward religion was not 
a matter of opinion, but of life; not of external 
decorums, but of personal holiness. Himself a 
restless thinker, he came to distrust the results 
of mere thinking, and to test dogma chiefly by 
the saints who had held it and had been formed 
by it. He prized the life of St. Francis Xavier 
and that of other saints. Thus he came to feel 
that the Church of England must reconcile her 
Articles with the Decrees of the Council of Trent, 
or abandon her claim to be a branch of the Catho
lic Church.1

1* R1Sg» J. M., "William George Ward", Diction
ary of National Biography, 
v o 1 •  H X •



Ward was a strong and peculiar personality. 
Inspired with the ideal vision of union with 
Rome, he never kept his opinions to himself, nor 
allowed others to do so, yet in spite of his ec
centricities, others found his strength of char
acter good to lean upon. His own love of a united 
Christendom, of ecclesiastical authority, and his 
admiration for the saints of the Roman Catholic 
Church became the attitude and spirit of a new 
school of thought in the Movement. Its determi
nation and fearlessness in insisting on the Cath
olicity of the English Church may be seen in the 
following passage from a letter written at the 
time by Frederick Faber to his brother, the Rev
erend F. A. Faber:

"You must remember that the Church of England 
is not Protestant, and that in one of her own 
convocations of the last century she author-

re«îe?Jed the name, thereby rendering it binding on the consciences of her members 
to reject the heretical name. That there is 
plenty of Protestantism in the Church of England I am not wild enough to deny; but one 
cannot too openly or too consistently assert
+h6 rK°pivion tilat it; is a sPirit alien to the Church, condemned by the Church and sep
arable from it; just as a demon is separable
from the sufferer whom he is allowed to pos- ses s. *

1. Faber, William Frederick, Life and Letters.
pï 191-192.



In telling of this new current in the Move
ment Newman mentions only Frederick Oakeley, but 
Hutton thinks this was due to a temporary estrange
ment between Newman and Ward at the time the Apo
logia was written. In his life of Cardinal New
man he says,

’’The most prominent person in the new party 
was certainly not Mr. Oakeley, but a much 
more vigorous thinker and a much more trench
ant exponent of thought, William George Ward.”1

Ward’s influence on the party of his adoption was 
marked from the first. To his mind the Via Media 
was a strait-jacket and he delighted in asking New
man questions which were difficult to answer in 
any spirit loyal to that view of the Anglican po
sition, and then in retailing far and wide con
cessions to his own difficulties which he had ob
tained. He was possessed of that enthusiasm and 
ardor of character which naturally drives men to 
action and to a desire to influence those around 
them. Nevertheless, zest for the maneuvering of 
party action was not in his character. He loved 
to stimulate thought rather than to guide it.
”He laid on his colors with the palette knife and

1. Hutton, Richard Holt, Cardinal Newman.
p. 139.



did little to blend the colors.”1 His chief in
fluence was a social one. The most amusing and 
the most tolerant man in Oxford, he had around 
him perpetually some of the cleverest and bright
est scholars and thinkers of the place; and where 
he was there was debate; he lived in an atmosphere 
of discussion, and he was pre-eminently successful 
in influencing the intellectual life, and the 
judgment of a considerable body of the younger 
men of the University.2 How considerable may be 
gleaned from a remark of Newman’s to Mr. Keble at 
the time of the Convocation in 1845, "Since the 
young M. A.’s of six years are, I trust, mainly 
with us."3 For Ward was the most loyal and ar
dent of Newman’s followers, and the latter was, 
even after his retirement to Littlemore, the in
spiring genius of "that body of eager, acute, 
resolute minds," who had entered into the move
ment late, who knew nothing about the Via Media,

1. Richards, C. A. L., "A Hero of the Oxford
Movement", The Dial
10: 100.2. Church, R. W., op. clt.. p. 345.

3. Newman, John Henry, Letters and Corre
spondence. Vol.Tl. n.

355.



but had heard much about Rome.'1'
A firm and powerful control was necessary 

to keep these men in order, but the great leader 
could no longer speak with the same clearness and 
confidence as before, as to the validity of the
Anglican position. The very fact that the thought

----------- ~  ----------------

had come to himself that Rome would be found right 
after all, brought to his mind an anxious present
ment of the upshot of the whole inquiry, and it 
was impossible for him to conceal this from men 
who saw him day by day, who heard his familiar 
conversation, who, already haunted by doubts of 
their own, were quick to detect the least symptom 
of uncertainty, and who came to him for the ex
press purpose of getting his advice. The members 
of this new school looked up to Newman, had a 
great zeal for him, and really loved him, and he 
himself had a great affection for those who de
pended on his daily counsels. He felt it a duty 
incumbent on him who had had so much to do with 
the making of them, to keep them straight, and 
yet he had an intense sympathy in their object

1. Newman, John Henry Cardinal, Apologia.
p • 163•



and in the direction in which their path lay.1 
He was in great perplexity and hardly knew where 
he stood. He had not the heart, any more than 
the power to repel them, hut he resolved to do 
all that could be done to keep these men from a 
drift Romeward, for he saw the danger of seces
sions. "I shall have...such men as Ward of Bal- 
liol going over to Rome.”2

In spite, however, of his Roman sympathies 
and tendencies Ward, for the first three years 
at least of his membership in the Tractarian 
party, had no thought of a change of communion.
If the English Church could recover her Catholic 
character— if the Movement continued to progress 
and to grow, the ultimate result would be re
union with the Roman Church; and it seemed wrong 
by any hasty step on the part of individuals to 
frustrate so glorious a prospect. "Restoration 
to active communion with the Roman Church is the 
most enchanting earthly prospect on which my 
imagination can dwell," he writes.3 One obstacle,

1 .
2.
3.

Newman, John Henry Cardinal, Apologia.
p. 165.Ward, Wilfrid, op. cit.. p. 145.Ibid.. p. 142.



however, to the tenableness of his position, had 
to be overcome. If there was anything in the 
constitution and obligatory formularies of the 
English Church inconsistent with the Decrees of 
the Council of Trent, Mr. Ward's position was a 
false one, and he could not retain it. The ques
tion of subscription to the Thirty-Nine Articles 
he had perforce to consider on his ordination.
At the time that Ward presented himself for or
ders in 1837, he denied the doctrines of Apostol
ical Succession and the priesthood, and conse
quently his friend Oakeley had a scruple as to 
signing his testimonials. Oakeley wrote for ad
vice to two bishops of the Establishment and to 
Keble. The bishops did not reply, and Keble’s 
answer was dubious, Oakeley then went to Newman, 
who arranged to see Ward and talk the matter over 
with him. Newman had a long interview with Ward, 
listening to all that he said most candidly, and 
ended by bursting into tears, saying that he had 
never been so much interested in his life, and 
was too much overcome to continue the dialogue.1

1. Ward, Wilfrid, op. clt.. Appendix I, p. 1.



The conclusion which Ward finally drew was that 
as no one could subscribe the Church formularies, 
as a whole, for the prayerbook represented Cath
olic, the Articles for the most part Protestant 
views— all must be content to subscribe the let
ter of them honestly, evading here and there the 
spirit. Still the liberty of interpretation 
must have its limits, and the explicit recogni
tion of the doctrines of Trent had not hitherto 
been contemplated. Could it be consistent with 
the Anglo-Catholic position to admit the compat
ibility of these doctrines with the Thirty-Nine 
Articles of the English Church? Nothing short 
of this view would satisfy Ward’s position.1 At 
this time he was almost daily in Newman’s rooms 
at Oriel discussing the prospects and programme 
of the Movement. No doubt he was one of the most 
exacting of the many followers of whom Newman 
says that they kept saying to him, "What will you 
make of the Articles?" At all events he detected 
quickly sufficient hesitation on the subject in 
Newman’s attitude, to give him hopes, and Newman

1. Ward, Wilfrid, op. clt.. p. 151.



appears to have seen that with Ward and with oth
ers it was gradually becoming a choice between 
explicit recognition of this very elastic view of 
the Articles, and actual secession to Rome. He 
says, ’»They were most of them keenly religious 
men, with a true concern for their souls as the 
first matter of all.”1

1. Newman, John Henry Cardinal, Apologia.
p. 164.
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TRACT 90

To set at rest the undercurrent of feeling 
in his younger disciples Newman undertook the 
task of showing in Tract Ninety that the Thirty- 
Nine Articles could not have condemned the de
crees of the Council of Trent, as they were for
mulated before that council was concluded, and 
that they were not inconsistent with the author
itative statements of the Church of Rome.1 The 
Tract was not a positive argument, it was not an 
appeal; it was a paring down of the language in 
certain portions of the Articles to its barest 
meaning. It went in detail through those sec
tions which were commonly looked upon as either 
anti-Catholic or anti-Roman, interpreting them 
as they would likely be construed by a legal 
court. It expressed what Newman thought to be the 
almost inevitable interpretation to be put on an 
ecclesiastical proclamation that was far from 
straightforward, considering the time when it was 
drawn up, the persons on whose behalf it was put

V

1. Barry, William Francis, op. cit.. p. 60.



forth, and the Convocation by which it was pro
mulgated. In concluding the Tract the author 
wrote:

"It is a duty which we owe both to the 
Catholic Church and to our own to take 
our reformed confessions in the most Catholic sense they will admit; we have no 
duties toward their framers. In giving 
the Articles a Catholic interpretation, 
we bring them into harmony with the Book 
of Common Prayer, an object of the most 
serious moment to those who have given 
their assent to both formularies....

Lastly, their framers constructed 
them in such a way as best to comprehend 
those who did not go so far in Protestant
ism as themselves. Anglo-Catholics then 
are but the successors and representatives 
of those moderate reformers; and their case 
has been directly anticipated in the word
ing of the Articles. It follows that they 
are not perverting, they are using them, 
for an express purpose for which, among 
other things, the authors framed them.
The interpretation they take was intended 
to be admissible; though not that which 
their authors took themselves. Had it not 
been provided for, possibly the Articles 
would never have been accepted by our 
Church at all. If then, their framers 
have gained their side of the conquest in 
effecting the reception of the Articles, 
the Catholics have theirs, too, in retain
ing their own Catholic interpretation of them."!
Newman, although he considered the Tract a 

Test of how much Catholicity the Anglican Church 
could stand, did not expect that it would call 1

1. Newman, John Henry, Tract XC. p. 83-85.
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forth much more opposition than former Tracts 
had, and he expressed the greatest surprise when 
Ward, to whom he showed the Tract previously to 
publication, gave it as his opinion that it would 
arouse a tumult. He was, therefore, totally un
prepared for the storm which burst over the heads 
of the party.1

The events which followed from the publica
tion of Tract 90 proved to be the most momentous 
crisis in the history of the Anglican Church. If 
the principles of the Tract had been at once au
thoritatively condemned by the proper authority 
in that Church, it would be easier to have respect 
for the Establishment, as a Church. But there is 
a pathetic irony in the fact that the first whirl
wind should have been stirred up by one Charles 
Golightly, who when the Church at Littlemore was 
built, had been appointed to it, and who was re
moved by Newman, after his first sermon. On 
March 14, 1841 Richard W. Church of Oriel College 
wrote to Mr. F. Rogers regarding Tract 90:

’’Newman did not think it would be more at-

1. Ward, Wilfrid, Life of John Henry Cardinal
Newman. Voi. i. p. 1 2,



tacked than others, nor did Keble or H. 
Wilberforce. Ward, however, prophesied 
from the first that it would be hotly re
ceived, and so it proved....Tait of Balliol 
began first to talk fiercely...but he was 
merely a skirmisher, set on to rouse people 
by Golightly whose genius and activity have 
contributed in the greatest degree to raise and direct the storm."1
Charges against the author of the Tract 

first came from four Senior Tutors, one of whom 
was Mr. Tait of Balliol, then from the Heads of 
Houses of Oxford, and lastly came a message from 
the Bishop of Oxford that the Tract was objection
able and might tend to disturb the peace and tran
quility of the Church, with the advice that the 
Tracts for the Times should be discontinued.^ It 
is generally admitted now that the action of the 
authorities was a blunder, such as men make when 
they think or are told that something must be done, 
and they do not know what. The emphatic part of 
their charge was that it was dishonest and immoral 
--a short and easy method which dispensed from 
the necessity of theological examination. 1 2 3

1. Newman, John Henry, Letters and Corre
spondence. Vol. u. p. 294.

2. Hutton, Bichard Holt, op. eit.. p. 147.3. Church, R. W., op. clt.. p. 292.
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Although Newman was surprised at the violent
act of the Heads, his spirit remained tranquil.
He had asserted a great principle and felt that
it was worth suffering for. Since no doctrine
was censured his shoulders could manage to bear
the charges.1 Nevertheless he was ready with his
personal expression of regret, and also with his
reassertion in more developed argument of the
principle of the Tract. In his letter written
for publication addressed to Dr. Jelf, he gave
the principal motive which led him to write the
tract in the following remarkable passage:

"There is at this moment a great progress 
of the religious mind of our Church to 
something deeper and truer than satisfied 
the last century. I have always contended, 
and will contend, that it is not satisfac
torily accounted for by any particular 
movements of individuals on a particular 
spot. The poets and philosophers of the 
age have borne witness to it many years.
Those great names in our literature, Sir 
Walter Scott, Mr. Wordsworth, Mr. Cole
ridge, though in different ways and with 
essential differences one from another, 
and perhaps from any Church system, bear 
witness to it. The system of Mr. Irving 
is another witness to it. The age is 
moving towards something, and most un- 
happily the one religious communion among 
us which has of late years been practical-

1. Newman, John Henry Cardinal, Apologia.
p. 137.



ly in possession of that something is the 
Church of Rome. She alone, amid all the 
errors and evils of her practical system, 
has given free scope to the feelings of 
awe, mystery, tenderness, reverence, de
votedness, and other feelings which may be especially called Catholic.

"The question then is whether we 
shall give them up to the Roman Church or 
claim them for ourselves, as we well may 
by reverting to that older system which 
has of late years indeed been superseded 
but which has been and is quite congenial,
I should rather say proper and natural, or 
even necessary, to our Church. But if we 
do give them up, then we must give up the 
men who cherish them; we must consent ei
ther to give up the men or admit their principles."1

Newman then wrote a letter to the Bishop express
ing his readiness to discontinue the Tracts, but 
vindicating the Tracts in general and Tract 90 
in particular, from the charges brought against 
them. This was the end of the controversy so 
far as Newman himself was concerned. He published 
a second edition of Tract 90, with various addi
tions and qualifications designed to meet the ob
jections which had been made to it in its origi
nal form, and that was its author’s last word.
On April 4, he said in a letter to Mr. Bowden,
"The Bishop sent me a message that my Letter had

1. Ward, Wilfrid, William George Ward and
The Oxford Movement, n. 159.



his unqualified approbation,” and again on May 9, 
"The Bishops are very desirous of hushing the 
matter up; and I certainly have done my utmost 
to co-operate with them, on the understanding 
that the Tract is not to be withdrawn or con
demned."^-

Through this trial Newman had shown the 
height of his character and the purity and great
ness of his religious purpose. Being the great 
leader that he was, that in the eyes of all Ox
ford he had been treated with contumely, and had 
borne it with patience and loyal submission, 
called forth warm and enthusiastic affection.
Upon the Tract itself the whole of the older Ox
ford party manfully sided with Newman. Mr. Keble, 
Mr. Pusey, Mr. Palmer, and Dr. Hook wrote rigorous
ly in its favor. But those for whom it was mainly 
written (Ward and Oakeley) did not leave the sup
port of the Tract entirely to Pusey and the older 
men; and the tenor of their defense indicated 
clearly that the aim and temper of the advanced 
school was not that of the early Tractarians.^

1 .
2 .

Pusejr, Vol. II, "p. 217.
¿ohn H®npy Cardinal, Apologia, p. 138,Liddon, Henry Parry, Life of EdWard Rrmv*ri*



Newman’s feeling on the whole was one of 
relief that events so distinctly pointed out 
that he was unfit longer to retain his place at 
the head of the Movement. Littlemore, a village 
two or three miles from Oxford was then an ad
junct of St. Mary’s. Some time before Newman 
had taken over a row of cottages there which he 
had furnished as a house of studies for himself 
and a few of his chosen disciples. Thither on 
April 19, 1842, while Tract 90 was still selling 
by hundreds, he retired with Ambrose St. John,
J. B. Dalgrains, E. S. Bowles, and some others, 
determined to put all controversy aside, and to 
devote himself to the translation of St. Athana
sius.̂ " The defense of the position in Oxford 
he left to those to whom paradox was congenial, 
and William George Ward became gradually more 
and more active and outspoken. 1

1. May, J. Lewis, Cardinal Newman, p. 60
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A FLOOD OF PUBLICATIONS

Hitherto Anglican Oxford had considered the 
TractarIans dangerously clever and more danger
ously good, but the Tracts had never before threat
ened with damage any worldly interest except per
haps the Friday dinner and the Lenten second course; 
and the unenthusiastic authorities were unable to 
do more than warn and pretend to moderate. But 
after Tract 90 all this was changed; Oxford turned 
against the Tractarians.1 The one subject of con
versation in the common rooms was the Tract; it 
was also much talked of throughout the country.

Ward, from his intimacy with men of all schools 
of thought, was especially brought into contact with 
adverse criticisms; and the most common was one 
which he could least brook as against a leader he 
so deeply revered, and against a view which he him
self adopted, the charge of disingenuousness— that 
the Tract was wanting in straightforwardness where 
straightforwardness was most called for. Then, 1

VI

1. Ward, Wilfrid, Life of John Henry Cardinal
Newman. Vol. I. p. 74.
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too, Mr. Wilson, one of the four protesting tu
tors, published an article vindicating his orig
inal protest, and accusing Newman of ambiguity 
and a shifting of the use of terms; also Mr.
Robert Lowe published a pamphlet repeating in 
the roundest terms the charge of dishonesty 
against the principles of the Tract. These pam
phlets and an article of Dr. Arnold's school in 
the Edinburg Review decided Ward to come forward 
in two pamphlets, one stronger than the other, in 
which he announced his deep gratitude to the author 
of the Tract for bringing forward a view of the 
formularies, full of comfort to himself and to 
others, arguing that the English Church had Cal- 
vinistic Articles, a Popish Prayer-Book, and an 
Arminian clergy, in other words that no party 
strictly speaking adheres to all the formularies 
of the Church. He claimed that he himself sub
scribed to them in a non-natural sense, and he 
had no difficulty in pointing out that Arnoldians 
and Evangelicals alike were in the same predica
ment in signing the Ordination Service. But he 
went farther and contended that of the two Church
es, the English and the Roman, the latter was in
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spite of her corruption a great deal purer, her 
system higher, and her sons more heroic. He con
cluded with a plea that all dutiful sons of the 
English Church, by the careful ordering of their 
lives, devote themselves to the pious task of 
building her up in truth and purity so as to set 
her before the eyes of men as the one satisfying 
image of the Catholic Church.1

These pamphlets which were Ward's first pub
lic utterance on behalf of advanced views drew 
upon him the remonstrance of his friends, and the 
dismay of his brother tutors. Steps were at once 
taken against him by his Balliol associates which 
led to the loss of his lectureships. When Ward 
understood that pressure was being brought on Dr. 
Jenkyns, the head of his college, he went to him 
and offered his resignation. The Master was quite 
disarmed, saying, «Really, Ward, this is just like

pyour generosity."
Mr. Oakeley also published a pamphlet showing 

that historical records give no countenance what- 1 2

1. Ward, William George, A Few Words in Sup
port of Tract 90, passim.2. Ward, Wilfrid, William George Ward and The

Oxford Movement. p~. 175.



ever to the opinion that the Articles were drawn 
up with a view of excluding Catholics. He claimed 
that the sense in which they were propounded was 
not a Catholic, nor a Protestant one, but a vague, 
indecisive, and therefore, a comprehensive sense. 
That the Reformers themselves were without precise 
doctrinal views of their own upon the points in 
controversy, that they were frequently the victims 
alternately of extreme Catholic and extreme Prot
estant influence, that so far as they had any doc
trinal sympathies of their own, they were Protes
tant rather than Catholic, but that the necessities 
of their position, as having to provide for the 
religious pacification of a country partly Catholic 
and partly Protestant, obliged them to a course 
(so far as doctrines at issue between the contend
ing parties were concerned) of strict neutrality, 
and that the mode by which they sought to carry 
out this strict neutrality was that of couching 
their formulary in language at once sufficiently 
Protestant in tone to satisfy the Reformers abroad, 
and sufficiently vague in expression to include 
the Catholics at home.^ 1

1. Browne, Edward George Kirwan, Annals of the 
Tractarian Movement, p. 106-112.



But the interest in Mr. Ward’s second pam
phlet, and its effect on the course of the Move
ment, were due mainly to his expression respect
ing the Reformers. Pusey was known to he prepar
ing a defence of the Tract, in which a favorable 
view of the Reformation would be advocated, and 
Ward feared it would tend the more to blind peo
ple to Newman’s Anti-Reformation feelings, from 
their tendency to consider Pusey his authorized 
interpreter. He knew that because people did 
not understand Newman to imply that the Reform
ers were disingenuous, they had imputed disin
genuousness to himself, and Ward felt that it 
was of the greatest importance that they should 
fully understand what he did mean. This he 
brought out in the boldest relief in his pam
phlet:

"He (Newman) intimates, not very obsecure- 
ly (Tract, p. 79) that in releasing (the 
English Church) from the Roman Supremacy 
her then governors were guilty of*rebellion, 
and considering that they had also sworn 
obedience to the Pope, for my own part I see 
not how we can avoid adding— of perjury."1

This was the rock on which the Tractarians split

!• Ward, William George, A Few Words More in
Support ot Tract 90. p. 127
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and divided into two parties which Ward distin
guished as those who followed Newman, and those 
who followed Pusey, although the latter did not 
fully realize that there was a difference between 
Newman’s position and his own until 1845, when in 
conversation with Newman about using the Proctors’ 
veto against the proposed condemnation of Tract 
90 by Convocation Newman said that he would be 
glad personally if the decree passed, adding,

Long, indeed, have I been looking for an 
external circumstance to determine my course—  
and I do not wish this daylight to be with
drawn. Moreover, I have had to take so luke
warm a part about Ward, that I am really glad 
and relieved to find myself at last in the scrape.nl
Dr. Pusey was indeed unprepared for the tone 

of Ward’s and Oakeley’s publications, and their 
language in respect to the Reformers and the Ref
ormation. He told the latter that he wished the 
advanced school would speak to him more openly of 
their views and feelings. Ward immediately took 
advantage of this invitation and went with Dr.
Pusey over all his convictions, asserting, how
ever, that he had Newman’s sanction on every one 1

1. Liddon, Henry Parry, op, cit.. Vol. II,
p. 428.



of them. In a letter to Pusey in July 1841 he 
said:

"With regard to Newman's sanction of 'A Few 
Words in Defense of Tract 90' he told me that 
he did not know a single sentiment expressed 
in it in which he did not altogether concur. 
He said that I had my way of saying things 
and he his, and that his was a very different 
way from mine....

I would at once give up any theological 
opinion I am inclined to, if I knew Newman 
to differ from it....I found my notion of 
Newman's views not on what he allows to be 
said in his presence without contradiction, 
but on what he says himself, either volun
tarily or in answer to questions."l
In a letter to Mr. Church about this time

Newman wrote,
"You will be glad to hear that Ward has had 
a long talk with Pusey, and, as he says, en
lightened him vastly on my opinions...but it 
sometimes makes me feel very uncomfortable 
that he should know what I think on many 
points which others have learned in great measure by pumping me."2

In 1842 when Pusey asked Newman point blank whether
he went entirely with Ward, the answer was:

"As to my being entirely with Ward I do not 
know the limits of my own opinions. If Ward 
says that this or that is a development from 
what I have said, I cannot say Yes or No. It 
is plausible, it may be true. Of course the 1 2

1. Ward, Wilfrid, William George Ward and The
Oxford Movement, p. 177.

2. Newman, John Henry, Letters and Correspond
ence. Vol. il. p. 314.



fact that the Roman Church has so developed 
and maintained adds great weight to the ante
cedent plausibility. I cannot assert that it 
is not true; but I cannot with that keen per
ception which some people have, appropriate 
it. It is a nuisance to me to be forced be
yond what I can fairly accept."1
The curious relation of Newman with both Pusey 

and Ward at this time is illustrated in the case 
of Father Lockhart, who after being a few weeks 
with Newman at Littlemore, found his doubts too 
strong and said to Newman, "But are you sure you 
can give absolution?" To which the reply was,
"Why do you ask me? Ask Pusey." Later seeing the 
state Lockhart was in, Newman required that he 
leave Littlemore at once, or promise to remain 
there three years. Lockhart pleaded that he could 
not promise to remain three years, yet felt that 
he could not know enough to go to Rome when so 
many better and more learned men did not see their 
way to do so. Then Newman said, "Well, go and 
have a talk with Ward." After a three hours1 talk 
with Ward he went back to Newman, and to the lat
ter^ surprise, told him that he had made up his 
mind to stay three years before taking any step 
Romewards.2 1 2

1. Newman, John Henry Cardinal, Apologia.
p. 171.

2. Ward, Wilfrid, William George Ward and
The Oxford Movement, p. 210.
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WARD ENTERS THE LITERARY FIELD

Ward, having been released from the responsi
bilities of his Balliol tutorship, applied himself 
vigorously to literature, with one burning desire—  
the carrying out of the principles of the great 
movement to what he considered their lawful issue. 
The English Church was to be restored to its true 
ideal, and that ideal he soon came to recognize 
as essentially similar both in doctrine and in 
discipline to that exhibited by Rome. Through The 
British Critic he urged his views. He had defined 
his position and broken with the moderate Tractari- 
ans, whom he considered inconsistent— they would 
rather appear to be without the truth than to have 
perverted it.'*' The persons he wished to satisfy 
were consistent friends and consistent foes; and 
for these the clearest statement of principles 
were called for. His whole mind and heart, then, 
were intent on clearing the ground and coping with 
the difficulties which arose.

VII

1. Ward, Wilfrid, William George Ward and The
Oxford Movement. p. 181.
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His trust in Newman made constant consulta
tion with him inevitable. He was not happy that 
his solution was correct until he had Newman’s 
sanction, and Newman went far enough with him and 
had sufficient reluctance to express dissent, to 
satisfy Ward in this respect. When once he had, 
or considered he had, Newman’s sanction on one 
point, he continued working out further steps and 
the appeal was repeated. He considered that he 
was helping the cause of truth by throwing Newman's 
views and their consequences into definite logical 
form, by translating them from the language of 
suggestion into that of complete categorical state
ment.

Events also were helping to clear the ground. 
Newman had resigned his living at St. Mary’s on 
September 18, 1843. He withdrew into lay commun
ion and remained in solitude at Littlemore with a 
handful of kindred spirits. The chorus of disap
proval in the charges of the Bishops directed es
pecially against Newman were unanimous. These 
charges were exactly the sort of testimony nec
essary to convince him that the life of the Angli
can Church rejected the teaching of the Tracts,
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as every living organism will reject that which 
is alien to it. "Oh, Pusey," he wrote, "we have 
leant on the Bishops and they have broken under
us."1 To his friend Hope he wrote on October 17, 
1841:

Candidly I own that the Bishops’ charges 
are very serious matters.,.,I cannot deny 
that a great and anxious experiment is go
ing on, whether our Church be or be not 
Catholic; the issue may not be in our day.
But I must be plain in saying that if it 
does issue in Protestantism i shall think 
it my duty if alive, to leave it...."1 2

And the last blow, which finally shattered New
man’s faith in the Anglican Church, was the pro
ject of a Jerusalem bishopric— a bold attempt to 
combine the Lutheran with the Anglican Church.3 
It was the beginning of the end which was now 
inevitable, though he resolved not to take any 
step until he had completed his work, "Essay on 
the Development of Christian Doctrine." Mean
while he was awaiting with interest the completion 
of "Ward’s Magnum Opus" as he called the book 
which Ward was hurriedly preparing for publication.

1. Liddon, Henry Parry, op. cit.. p. 237.
2. Newman, John Henry, Letters and Corre-

spondence. Vol.' II, p. 355.
3. Newman, John Henry Cardinal, Apologia.

p. 143.



VIII
CLIMAX

The state of things reached its climax when 
Ward * s book appeared in the summer of 1844. It 
created the greatest immediate sensation which 
any ecclesiastical work in the English Church has 
ever produced. Mr. William Palmer of Worcester 
College who represented the high Church dignita
ries, had become irritated by the tone of Ward’s 
articles in the British Critic, and had urged 
Newman to use his influence to suppress such 
teaching. Newman had declared his resolution not 
to interfere the Heads of the Church had thought 
fit to condemn him and to destroy his usefulness; 
they had silenced him and would now have to deal 
with younger men, whom it was not in his power to 
restrain. Then Mr. Palmer published his "Narra
tive of Events Connected with the Publication of 
The Tracts for the Times."1 To answer it Ward 
began a pamphlet which fast grew into a big book, 
the once famous "Ideal of a Christian Church." 
Referring to Palmer’s censure Ward claims that

1. Ward, Wilfrid, William George Ward and
The Oxford Movement. pT 245.



when open and straightforward expressions are used, 
they are condemned loudly as hurrying persons for
ward prematurely, startling, alarming them; while 
when a reserved and cautious style is used, suspi
cions are insinuated of dishonesty, underhand deal
ing and positive mendacity. He then asserts that 
he feels it a positive duty in no way to conceal 
his own deeply and deliberately entertained opin
ions on the ultimate result which would ensue 
from all wisely directed endeavor to reform and 
purify the English Chureh--that result being a 
nearer and nearer approximation to the principles 
and doctrines current in the Church of Rome, and 
finally to repentance for the schism of the six
teenth century, and the wish to acknowledge once 
more the primacy of the See of Peter, and its 
divine commission as guardian of Catholic truth.1

One can hardly conceive that Ward expected 
the Oxford Anglicans to appropriate any system of 
reform which looked to that ultimate result. "The 
Ideal" seems more like a challenge either to ad
mit his position, or to disown him, as does also

1. Ward, William George, The Ideal of a
Christian Church, passim.



Ward’s attitude toward the whole proceedings of 
the Oxford heads against him; and it can readily 
be believed that a man of his sterling integrity 
came to feel it a duty, as he says, to avow his 
"deliberately entertained opinions." His con
science would not allow him to strive for a dif
ferent aim, neither could he feel justified in 
pursuing it, and in acting on so novel a theory 
without authoritative sanction. On the other 
hand, he was just sanguine enough to have hoped 
that one great storm might subside into a safe 
peace.

For a time the book passed without official 
notice, though in private society and in the 
newspapers and reviews it was much canvassed. To 
thinking men of very opposite schools the book ap
pealed with force, though few accepted its conclu
sions as a whole. It was certainly no small feat 
to win at once the favor of Newman, and the ap
plause of men like John Stuart Mill and his friend 
Comte.1 While Newman was not willing to go as 
far as Ward did in his statement which implied

1. Ward, Wilfrid, William George Ward and The
Oxford Movement, p. 3<75~l



that members of the English Church were at liberty
to look upon the existing Roman Church as their
authorized teacher, he expressed his admiration
for the great part of it which had been developed
in the British Critic articles,1 and at the time
of its publication he wrote to Mozley,

"I suppose you will review Ward’s book, which 
I am surprised to find is very successful in 
quarters where I should have expected it to 
be disregarded and to fail. The notice in 
the last ’English Churchman’ is proof of this. They would not praise unless they found a 
number of persons did so."1 2
"The Ideal" was attacked a few months after 

its publication by the authorities at Oxford, who 
proposed to summon a convocation of the governing 
body to condemn the book, and to deprive Ward of 
his university degrees. It was also proposed to 
introduce a new test for ordination but that was 
finally rejected. The Convocation was held Feb
ruary 13, 1845 and the measures to condemn the 
book and withdraw Ward’s degrees were carried.
Then a measure was brought forward to secure a 
formal censure of the principles of Tract 90, but

1. Ward, Wilfrid, William George Ward and The
Oxford Movement, p. 209.

2. Newman, John Henry, Letters and Correspond
ence, Yol. II. p. 390.



it was defeated by the exercise of the joint veto 
with which the Proctors were vested.

Newman, as has been shown before, seemed in
different about the action of the Proctors, but he 
showed a tender solicitude for Ward. In January 
he wrote from Littlemore to Mozley,

’’Now that the Test seems pretty sure of re
jection, do you think nothing at all can be 
done in Ward’s behalf? Really it does hurt 
one’s sense of justice that, considering the 
atrocious heresies which have been published 
without censure, he must be visited so severely for being over Catholic."1
Ward was permitted to give his speech in Eng

lish, which he did, for nearly an hour, and in no 
conciliatory tones. The book, it was not untruly 
said, was inconsistent with his subscription to 
the Thirty-Nine Articles, and Ward frankly owned 
that it was so. His defense was mainly based on 
the inconsistency of the Articles not only one 
with the other, but also with many different 
parts of the prayer book, and the Prayer-book with 
the ordinary belief of an average churchman. The 
whole thing was an imbroglio which no consistent 
man could accept, his own subscription was as

1• Newman, John Henry, Letters and Correspond
ence. Vol. II. p. 405.



honest as that of any other man at Oxford, it was
the whole illogical, piece-meal system, not Ward
himself, which was at fault.1 His friend Dean
Stanley is said to have remarked, "They would
never have let Ward speak in English if they had
known how well he could speak."1 2

The university had done its worst; but there
was one thing that no solemn don could achieve.
They could not subdue Ward’s lively spirits, nor
take the fun out of him. A few hours after his
degradation he was discussing the chance of having
in the future to wear an undergraduate’s cap and
gown, and was turning into ridicule the probable
dilemma which his abnormal position might cause
the pompous head of his own college.

On the 15th of February Newman wrote to Ward:
"My dear Ward— I hoped to have sent you a 
line yesterday, but so many people came that it was impossible.

You cannot be taken by surprise at what 
has happened; yet I am a little anxious lest, 
when the excitement is over, you may perhaps 
suffer from it. I hope not indeed. That 
your part has been an important one in the 
course of events which are happening, though 
we are as yet too near to understand it, is

1. Ward, William George, Address to Convoca
tion. passim.2. Ward, Wilfrid, William George Ward and The

Oxford Movement, p. 341.



beyond all doubt; and there is every reason 
to think it will not be less important in 
time to come. No decree of council or Con
vocation, unless a special divine power 
goes with it, can destroy opinion, or those 
who are the organ of it. It is impossible 
to anticipate things; but one may say, I 
trust, without presumption, that your course is only just begun. That it may ever be 
ruled and blessed by a Higher Intelligence 
is the sincere prayer, of, my dear Ward, 
yours very sincerely, John H. Newman.”1 1

1. Ward, Wilfrid, William George Ward and The
Oxford Movement, p. 347.
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FINAL OUTCOME

Ward had never believed in the validity of 
his own orders, therefore his views on clerical 
celibacy were no bar to his marriage, but the 
announcement of his approaching wedding the very 
day after the Convocation, gave his friends and 
his enemies alike another shock. A friendship 
with the sister of one of his Christ Church class
mates, Miss Frances Wingfield, who was a member of 
Oakeley’s congregation in London, had unconscious
ly grown into more than friendship. Newman had 
approved of his marrying and they had become en
gaged in the winter of 1844, although it was not 
publicly known.

While Ward knew that Newman’s final separation 
from the Anglican Church was without doubt only a 
mattrer of time, he doubtless would have waited for 
Newman to move first, had not his young wife, to 
whom the attitude of an Anglican who absolutely 
believed the Church of Rome to be the true Church, 
was a new one, broken down while copying one of 
his articles, saying, "I cannot stand it. I shall 
go and be received into the Catholic Church."

IX



"A little sooner or a little later makes no 
difference," Ward replied, "I will go with you."1

They were received into the Catholic Church 
in the summer of 1845, and afterwards living near 
Ware on the salary he received as Professor of 
Theology in St. Edmunds college, they spent what 
Ward described as the happiest seven years of his 
life. Eventually he succeeded, very unexpectedly 
to the whole of his uncle’s large fortune.

In March 1845 Newman gave up his Oriel Fellow
ship, and all England waited for the next move of 
the great man on whom so many felt that the future 
of their Church depended. It came as all truly 
great things do, quietly and simply. One rainy 
night in October Dalgrains and St. John walked in 
to Oxford, met Father Dominic, the Passionist, and 
returned with him to Littlemore. There, without 
observation, Newman and his friend Ambrose St.
John were received into the Catholic Church.1 2 
Then the winds of controversy ceased; the waves 
fell, and there was a great calm. That spiritual

1. Ward, Wilfrid, William George Ward and The
Oxford Movement. p. “358::2. Barry, William Francis, op. cit.. p. 64.



calm remained with Newman till his ninety years 
were accomplished, for he did not die until Eng
land had learned to revere him as a hero, to be 
proud of him as a genius.

"No more impressive testimony could have been 
afforded to the power, sincerity, and sim
plicity of his life than the almost unanimous 
outburst of admiration and reverence from all 
the English Churches and all the English sects."1
To many whose only reason for remaining so 

long in the Established Church was unwillingness 
to move before their leader gave the word, his 
joining the Church was only the long-expected sign 
that they too might follow. In the hearts of many 
others it left profound misgivings; they continued 
their researches, carried their principles out in 
their parochial labors, and watched the signs of 
the times. They had not long to wait. In 1851 
the Bishop of Exeter refused to institute Mr. Gor
ham to a benefice in his diocese because that 
divine denied Baptismal Regeneration, but the 
Privy Council, overruling the Bishop, pronounced 
the "Gorham Judgment" which instated the clergy- 1

1. Hutton, Richard Holt, op. cit., p. 250.



man. As a result of that decision, within a few 
years some three hundred of the Anglican clergy- 
some say four hundred— had followed Newman»s ex
ample, together with a far greater number of 
highly educated laymen.1 2

The Movement had received a great blow in the 
condemnation of Ward, and a greater one in the con
version of Newman, but it was not killed. One 
wing advanced towards Rome; the other halted and 
wavered for a time, but Pusey and Eeble stood 
staunch and men like James Bowling Mozley and 
Charles Harriot reinforced them. That those who 
blazed the long-grown-over trail back to Peter’s 
See were sincere and earnest, was manifest; but 
there must have been sincerity and earnestness 
also in many of those who remained behind. Had 
it been otherwise the Movement would not have 
stood the shock of 1851 following so hard on 
that of 1845. Defeated as a University affair 
it was carried down into the larger towns, into 
the lives of the working men in the great cities,

1 .

1. Ollard, Sidney Leslie, History of The
Oxford Movement, p. 115.

2. de Vere, Aubrey, Recollections of. p. 262.



where it assumed proportions scarcely dreamed of 
when it began. Charles Marriot handed his torch 
on to men like Edward King, the Bishop of Lincoln, 
and Walter Kerr Hamilton, the Bishop of Salisbury. 
Every county in time had its Anglican monasteries 
and its convents.

The Movement has familiarized thousands of 
people with all the doctrines of Rome and it con
tinues to pay its toll in such conversions as 
Benson, Chesterson, Martindale, Vernon Johnson

gand Ronald Knox. It is only logical that at 
some time or other they should seek a reason for 
their doctrine. Whatever comes of it, the Church 
of England owes to Newman its revived influence 
and its present form. 1 2

1. Ollard, Sidney Leslie, op. cit.. p. 111.
2. Collins, John T. "St. Augustine and the

Anglican Church," America. 43: 302.



CONCLUSION

Newman, therefore, by the very thoroughness 
of the powerful intellect of his unique disciple, 
was piloted on to "the distant shore" which he 
had not asked to see. He passed from the study 
of Antiquity, and especially of St. Augustine, 
to the conception of a united Universal Church, 
and from that conception to a reluctant doubt of 
the lawfulness of separation from Rome; while 
Ward by exactly an opposite process passed from 
admiration for the Roman Church to a conception 
of the necessity of union with the Church Univer
sal, and hence to a doubt as to whether the Ang
lican Church might not still have, potentially, 
the communion which it had once enjoyed.

The link in the past which drove Newman to
wards Rome in spite of his love of England, kept 
Ward in the English Church in spite of the attrac
tions of Rome. But the position, as well as the 
methods, of the two men was entirely different. 
Newman, the acknowledged leader of a large party 
which an imprudent step on his part might break 
up and disorganize, had to pause and ponder, with-



held by a whole world of precious associations; 
while Ward had a position of comparative simplic
ity to maintain. He had no clinging love for the 
Church of his birth, but had one burning desire 
in which feeling and reason alike concurred— the 
carrying out of the principles of the great move
ment to what he considered their lawful issue. 
Then Newman loved to give his thoughts to the 
world as a poet does, suggestively, subjectively, 
informally, incompletely, leaving it to others to 
learn what they could from him, but disliking and 
mistrusting all pretense of full analysis. He 
stopped short at discussion, with its necessary 
element of common measure for various minds, and 
that was just the point where Ward began. Any 
indefinite method was insufficient for the re
quirements of the Balliol common room. A born 
logician, insufficient or defective reasoning 
was positively painful to him. The one thing 
he absolutely abhorred was to stop short. He 
could never rest satisfied with an answer that 
did not go straight to the root of a question. 
Consequently, when the research of the Tractari- 
ans awakened the question, Is the established



Church a sect, or can its Catholicity be justi
fied, his straightforward honesty impelled him 
to directly force a clarification of that point.

The result of that clarification was that 
many, including the great leader, who had start
ed out with the desire to clothe the Established 
Church with the full truth and beauty of Catho
licity, were carried onward, to give their gifts 
of intellect and of education to the work of 
lifting up again to the recognition of their 
countrymen, the true and beautiful Catholic 
Church, just then recovering from three centuries 
of persecution. And in its Fold they certainly 
lost none of their vigor as controversialists or 
their culture as scholars. Such wit, argumenta
tive power, eloquence, and triumphant exultation 
as that in their writing and preaching, had cer
tainly never before, at least in England, wit
nessed to the truth of the Roman Catholic Church.

Still, it is a remarkable event that even 
though Newman and the cream of the Tractarians 
left the English Church, the movement they inau
gurated has remained behind, acting as a leaven, 
and that it is today an important factor in the



Anglican Church. Yet it seems, to judge by the 
past, its fairest flowers are destined to adorn 
Catholic altars.
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